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Letters

Deliverance ministries

John Glass (“Beware of Deliverance
Ministries,” August 1992) does not
prove his assertions. Christian ministry
as defined by our Lord includes more
than preaching; it includes healing the
sick and casting out demons. Would
anyone say that there is less demon
possession today than in the days of our
Lord, with all the satanism, witchcraft,
and New Age teaching and practice
leading millions to eternal destruction?
If ever there was a time for this
ministry to be available, that time is
now. Casting out demons is as much a
part of the Christian minister’s respon-
sibility as is preaching a Sabbath
sermon.

Christ Himself is the perfect model
for Christian ministry. He preached,
taught, healed, and cast out demons.
Indeed He defined ministry when “he
ordained twelve, that they should be
with him, and that he might send them
forth to preach, and to have power to
heal sicknesses, and to cast out devils”
(Mark 3:14, 15).

Ellen White wrote: “How slow men
are to understand God’s preparation for
the day of His power! God works today
to reach hearts in the same way that He
worked when Christ was upon this
earth. In reading the Word of God, we
see that Christ brought medical
missionary work into His ministry.
Cannot our eyes be opened to discern
Christ’s methods? Cannot we under-
stand the commission He gave to His
disciples and to us?” (Medical Minis-
try, p. 246; italics supplied)—Dunbar
W. Smith, M.D., Calimesa, California.

m John Glass is right that the best
manuscripts omit Mark 16:9-20. The
Jerusalem Bible remarks: “This ending
to the gospel may not have been
written by Mark, though it is old
enough.” The Tyndale New Testament
Commentary on Mark states, “It would
be unwise to build any theological
position upon these verses alone.”
However, we may be setting a danger-
ous precedent if we appear selective in
what we will accept: the Scriptures are
our only defense against the delusions
of spirits. Ellen White treats the
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disputed verses as part of the Gospel
narrative; she cites the full passage 23
times, even though she does not
comment in detail. Her thrust is on
healing and power to witness.—Hugh
1. Dunton, Bracknell, Berkshire,
England.

Confused over the basis of salvation

Although I have been a Seventh-day
Adventist minister for the past 16
years, only now can I consider myself a
born-again Christian. Only recently 1
have come to understand the wonderful
gospel of Jesus Christ. Your article
“Confused Over the Basis of Salvation”
(July 1991) got me real interested in
righteousness by faith. The Holy Spirit
then led me to the most wonderful truth
in the Bible: the free, objective
salvation in Jesus Christ; what He did
for me on the cross, not what I do for
Him. Since then my emphasis has been
on Jesus, not just on doctrines. Of
course, I am not for cheap grace.

You have no idea how rested I feel.
Just knowing that Christ is my Saviour
has taken a burden off my shoulders! I
always felt like there was a piece
missing to complete the “big puzzle.”
What Christ did for me on the cross has
now made all the difference in my life.
I translated your article “Confused
Over the Basis of Salvation” into
Spanish and passed it along to my
students. I do not want my students to
go through the same experience I did. I
wasted 16 years of my life leading
people to doctrines rather than to
Christ. Sixteen years in the ministry not
knowing the meaning of the gospel!
What a shame! Many of my students
are discovering the gospel and are
experiencing the same joy. Even our
worship experience is changing. Our
worship now has purpose and meaning.

I love the Adventist Church. Yet I
find two Adventist churches: those who
cling to the gospel on the one side; and
those who hold on to the “present
truth” without the cross as the center. I
may sound self-contradicting, but now
I feel my mission is to evangelize
Seventh-day Adventists.—Oscar A.
Herandez, Universidad Adventista de
Chile.

Membership figures

I address the problem of accurate
membership records as stated in your
open letter to the General Conference
president (October 1992).

Our division leaders returned from
the Perth Annual Council saying they
would conduct a membership audit.
Nine months later they announced the
completion of the audit. They said that
the division membership figures, with
some minor adjustments, were reliable.
I don’t doubt that in nine months a
Division can carefully evaluate reports
from its unions and conferences
(fields). However, the problem is
really located at the grass roots, the
local church.

Our union, for example, reports
over 100,000 members. Our quarterly
baptismal reports are amazing. People
are literally flooding into the church.
Praise the Lord.

The problem is that our rapid
growth has out-paced the record system
of the local church. We haven’t had
official membership record books for
local church clerks for a decade or
more. A few of these precious 100,000
plus names are recorded in very old
official record books. Most appear in
generic note books, or on random
scraps of paper in the back of some-
one’s Bible, or, at worst, nowhere. Our
church clerks don’t understand their
work as well as they should.

District pastors give their quarterly
reports like this: “Last quarter we had
500 members plus 100 baptisms minus
25 for death and apostasy equals 575.”
The new figure is hardly ever cross-
checked against actual membership
lists because they usually don’t exist in
a reliable form.

Our union’s current portion of the
General Conference statistical report is
the end product of many, many years
of guarterly district reports like the one
described. Our national census reports
1 million nominal Adventists.

We need to work on the system as
follows: 1. Every local church must
have an official membership record
book; 2. every church clerk must be
trained; 3. every pastor must be trained

(Continued on page 31)



First Glance

God has appointed the Seventh-day Adventist Church to
perform a special work at the end of time. Throughout the ages
God has always commissioned a person or group to herald an
impending calamity or blessing. George Knight in his article
“Challenging the Continuity of History” develops the thesis that
the eventual success of the Adventist Church is just as conditional
as the success of the Jews. Our cover celebrates the third anniver-
sary of the dismantling of the Berlin wall.

We publish several articles directly related to the needs of
pastor’s spouses. However, every reader will benefit by the
insights of our women writers: Hannele Ottschofski, Mary Barrett,
and Linda Gallimore.

This issue also contains our Annual Council report. The most
important news that affects the ministry the most is the election
of James and Sharon Cress as the secretary of the Ministerial
Association and director of Shepherdess International.

We normally do not repert on division year-end meetings,
but an action taken by the North American Division at their year-
end meeting was so significant that we are reproducing it in this
issue. Qur church is blessed by many caring, helping, self-
supporting groups; it is also burdened at times by some who are
not so supportive of the church. This action details four such
groups who have been found wanting. We regret that we have to
issue such a report, but you need to know that some of these
organizations are not really blessing the church.

May the grace of our Lord be with you as you enter 1993.
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Editorials

John M. Fowler

€ was a source of ter-
ror, an object of pity,
and an epitome of
uselessness. No
chain could bind
him. Noperson could
tame him. Night or
day made no difference to his will to
violence; the tombs were his resting place,
the demons his companions, the night his
solace. He cut himself and did not know.
He cut others and did not care.

But one day Jesus met the man of the
Gerasenes. Out of that encounter came
forth healing. Violence gave way to qui-
etness. The itch to destruction was re-
placed by an eagerness to be useful. The
frenzy of a divisive and tormented soul
found itself transformed into an inte-
grated human being at peace with him-
self. Insanity met its judgment. The man
became a new man (see Mark 5:1-20).

But newness brought its own terror.
The people were terrified at what Jesus
had done, and they begged Him to leave
town. They had their reasons; we have
ours. Not so openly perhaps, not always
so directly, but ever so subtly we find
ourselves begging the Lord to leave us
alone. For when He comes and where He
is, He demands change—unpalatable, dis-
turbing, radical, and costly change.

The change is unpalatable. When
Jesus comes, He brings a new scale of
values. Like the citizens of Gerasa, we
too have our honorable occupations. We
have our town uppermost in our collec-
tive mind. We plan well, we work hard,
we build together brick by brick Gerasa’s
chamber of commerce. We work at a
system to assure the material wealth and
the consumer comforts of the commu-
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nity. But when Jesus comes to town, He
finds that the collective has crowded out
the individual. On one side of our balance
of values is the community, satisfied with
prosperous pursuits; on the other side, a
lonesome man, forgotten by the
community’s preoccupation with the
present. The man is hungry, tired, naked,
and not of himself. The community is
content, comfortable, and booming. Jesus
casts His lot on the side of redeeming the
man. The pigs rush to their death. We join
the people of Gerasa, weep for the pigs,
ignore the man, and beg Jesus to leave us
alone.

The change is disturbing. When Jesus
comes, He upsets the status quo. Like
the citizens of Gerasa, we find security
and safety in things as they are. In our
fathers’ trades. In our mothers’ recipes.
In our settled convictions. In our commit-
tees’ wisdom. In the arrogant strength of
our policies. In the structure of our sys-
tem.

But Jesus has other things on His
mind. While we want to talk about how to
make a living, He wants to talk about how
to live. We want to press on with our
programs and strategies, but He wants to
wait for people. We want to nurture the
healthiest stock market of the region, and
He wants to usher in the kingdom of God.
We are in search for power, but He wants
to redefine power as surrender. Against
our self-imposed mandate for greatness,
He prescribes a mission of servanthood.
As opposed to the arrogance of our self-
importance, He insists on the mystery of
brotherhood. While we like to stay by the
easy and the comfortable, He bids us rise
to the holy and the lofty. We seek life, He
offers death. His formula for fulfillment

The transforming
change

is a mystery locked up in a paradox:
“Unless a grain of wheat falls into the
earth and dies, it remains alone” (John
12:24).*

The change is radical. When Jesus
comes, He brings about a total and revo-
lutionary change. The citizens of Gerasa
witnessed such a transformation; they
“saw the demoniac sitting there, clothed
and in his right mind” (Mark 5:15). In one
moment he was a raging volcano, a rush-
ing tide of violence, an uncontrollable
fury; in the very next moment he was a
picture of calm, a certitude of quietness,
an arrival of peace. In one moment he was
naked, erratic, directionless, lacking in
identity, groping without destiny; in the
very next, he knew who he was and what
he should be doing.

The difference between wasted life
and the discovery of assurance is Jesus.
When He comes, He comes to mediate
God’s grace and bring about a radical
change. When He speaks, He commands
the uncomfortable. When He sits at the
table, He talks of the hungry and the poor.
When He knocks, He insists on uncondi-
tional entrance. When He enters, He per-
mits no competitor.

The change is costly—but trans-
forming. When Jesus transforms a per-
son and offers a new life, the new life is
free but not cheap. It is free because one
cannot and does not buy it or barter for it.
It is free because the new life is never a
humanly achieved reality, but always a
gift of God’s grace: “For by grace you
have been saved through faith; and this is
not your own doing, it is the gift of God—
not because of works, lest any man should
boast” (Eph. 2:8, 9).



But the new life in Jesus is never
cheapnorincidental. As Bonhoefferforce-
fully comments, it’s everything. “It is
nothing else than bondage to Jesus Christ
alone, completely breaking through ev-
ery programme, every ideal, every set of
laws. No other significance is possible,
since Jesus is the only significance. Be-
side Jesus nothing has any significance.
He alone matters. When we are called to
follow Christ, we are summoned to an
exclusive attachment to this person.”!

The new man of the Gerasa discov-
ered the joy of that exclusive attachment.
He sat at the feet of the One who healed
him and became the bearer of the good
news. But his fellow citizens of Gerasa

found the price too heavy to bear. They
were “so fearful of endangering their
earthly interests that He who had van-
quished the prince of darkness before
their eyes was treated as an intruder, and
the Gift of heaven was turned from their
doors.”?

They had their reason; we have ours.
But the Gift of heaven still remains un-
changed: ours by faith in His grace. =

*All Scripture passages in this editorial are
from the Revised Standard Version.
! Dietrich Bonhoeffer, The Cost of Discipleship
(New York: Macmillan Co., 1963), p. 63.
2 Bllen G. White, The Desire of Ages (Mountain
View, Calif.: Pacific Press Pub. Assn., 1940), p. 339.

The pastorhood
of all believers

Rex D. Edwards

he pastoral office is
an acted parable. It
is a gracious like-
ness to the life of the
church in its calling
to unite the Word of
God and the work of
God. It is a lively reminder of the insepa-
rable wholeness of the church’s mission.
In person and office the pastor combines
both the declaration of God’s reconciling
love to the congregation in worship, and
the active ministration of that love to the
congregation according to its several
needs.

However, this symbolic nature of the
pastoral office is frequently obscured, if
not obliterated, in our churches today.
The size and dispersal of the typical urban
congregation has led increasingly to mul-
tiple ministries with specialized functions.
A senior minister cares for preaching;

another, visitation, with primary respon-
sibility for pastoral care; another, youth
and educational divisions of the church or
the administrative duties of a busy and
complex congregational life. Thus, Word
and work have been sundered, and the
symbol destroyed. We cannot, of course,
wish away the difficulties or pronounce
irresponsible judgment on those who are
honestly attempting to create an effective
ministry. We can, however, encourage
them to combine specialized function with
pastoral wholeness and commend the
whole church to an earnest grappling with
the problem. Thus, the church may be
helped to restore a proper image of itself.

In yet another way the pastor serves a
representative function. The New Testa-
ment directs those in Christ to “bear one
another’s burdens, and so fulfil the law of
Christ” (Gal. 6:2). To bear one another’s
burdens means, in part, to bring to bear

upon them the resources of the divine life
in Jesus Christ. Such resources are not the
possession of any individual or the natu-
ral endowment of an ecclesiastical elite,
the “spiritually gifted” persons the church
has acknowledged by the bestowal of the
pastoral office. On the contrary, the re-
sources of the divine life are given to the
church as the body of Christ. As such,
those resources are the endowment of all
Christ’s faithful by virtue of their own
faithfulness.

The church as the pastor

In one important sense, then, the
church is the pastor. The church has
created the pastoral office for ministry in
its own behalf. The pastor gives such
attention to this ministry only as the
congregation, with its other vocational
preoccupations, cannot give. The pastor
gives such guidance as the congregation,
for lack of training and experience, can-
not give. The pastor, without invitation,
seeks out those in need in ways that would
seem presumptuous to other profession-
als. The pastor stands in places where, for
reasons of delicacy, the congregation
neither can nor ought to stand. But the
pastor always does these things, not in his
or her own behalf, but in a representative
capacity. The church has created the pas-
toral office to minister in its own behalf,
to bear each other’s burdens, and to ad-
monish and encourage in all things ac-
cording to the mind of Christ.

Yet it should be clear that there is no
genuine bearing of one another’s burdens
when the church is
| present only in a rep-
resentative sense. The
congregation may not
assume that it has dis-
charged the whole of
its pastoral responsi-
bility simply by virtue
of investing in that of-

y fice able men and
women of learned piety, personal sympa-
thy, and apparently endless energy. Just
as the lay apostolate means “the priest-
hood of all believers,” so it also means
“the pastorhood of all believers.” The
members of the congregation, both indi-
vidually and corporately, will seek,
through the exercise of a devout imagina-
tion under the leadership of the Holy Spirit,
to discover afresh what new demands and
opportunities are present to its burden-
bearing ministry. n
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f you want to start a
discussion in a
church group just
mention the word
“standards,”and ev-
eryone will have an
opinion. Mention the
word “jewelry,” and the discussion will
become more intense.

Many people believe that the Advent-
ist Church is abandoning its standards
and is rapidly becoming more and more
permissive. Some people link this depar-
ture from historic Adventist standards to
the preaching of what some call the “New
theology,” and others to too much em-
phasis on the cross, love, forgiveness, and
acceptance.

When people are asked for an ex-
ample of this lowering of standards, they
invariably select jewelry. “I know a
church where all the preacher talks about
is righteousness by faith, and I see more
and more people putting on jewelry,”
says one person. By linking these two
items together, it is assumed that if a
person emphasizes the gospel, standards
will be lowered.

Does a true preaching of the cross
lower standards? No! No! No! It raises
standards. Jesus makes it crystal-clear
that obedience is the fruit of our love:

“If you love me, you will obey what I
command” (John 14:15).* “Whoever has
my commands and obeys them, he is the
one who loves me. He who loves me will
be loved by my Father, and I too will love
him and show myself to him” (verse 21).
“If you obey my commands, you will
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remain in my love, just as I have obeyed
my Father’s commands and remain in his
love” (John 15:10).

True obedience, however, is more
than listkeeping. While God is intensely
interested in correct behavior, He is even
more interested in correct relationships.
Each time Jesus entered into a conflict
with the Pharisees, He sought to lead
them away from their emphasis on the
“doing” of the law to the “being” of the
law, to “mercy, not sacrifice” (Matt. 12:7),
to loving God and loving your neighbor
as yourself (Matt. 22:37-39). Jesus told
His disciples that the primary mark of
discipleship is that “you love one an-
other” (John 13:35).

Paul emphasizes that the motive be-
hind the act is of even greater importance
to God than just the act itself: “Every-
thing that does not come from faith is sin”
(Rom. 14:23). Sin is first the absence of
a relationship with God, which then
results in sinful behavior. Jesus said: “In
the same way, on the outside you appear
to people as righteous but on the inside
you are full of hypocrisy and wicked-
ness” (Matt. 23:28). It is possible to ob-
serve the letter of the law and yet fail to
keep the spirit of the law.

Standards and jewelry

How does one explain a church where
the pastor is preaching a balanced mes-
sage of grace and law, where the cross is
emphasized, where the beauty of Jesus is
dwelt on from sermon to sermon, and yet,
S0 it seems, more people are putting on
jewelry than ever before? Isn’t that proof

Raising or lowering
standards?

J. David Newman

that the pastor is not preaching the right
message? Before we judge too quickly,
let’s examine the issue a little more
closely.

Seventh-day Adventists have defined
jewelry very narrowly. The 1972 Annual
Council teaching interprets jewelry as
“necklaces, earrings, bracelets, jewelled
and other ornamental rings.” However,
dictionaries and non-Adventists define
jewelry as anything used to adorn the
person. This would include pins, tie-tacks,
cufflinks, brooches, scarves, pockethand-
kerchiefs, etc. If a woman ties a silk scarf
around her neck, no one complains, but if
she replaces that scarf with a string of
pearls, she is immediately condemned.
Yet both serve the same purpose—adorn-
ment.

Many women consider these items an
integral part of good grooming, just as
men would never consider discarding
their tie, which is also looked upon as part
of good grooming. The tie, incidentally,
serves no other function than adornment,
yet we allow this aspect of our culture to
dictate to us.

A man’s tie-tack is another unneces-
sary item. I own a tie-tack that clips
behind the tie and is completely hidden
from view. Therefore, it is not necessary
for a tie-tack to show except as adorn-
ment. Some people believe that if one
person can wear a fancy brooch, others
can wear a simple earring. We too often
forget the principle and dwell on limited
applications of that principle. Scripture
states the principles of simplicity,
economy, and modesty, butnowhere gives



us an exhaustive list of what is or is not
appropriate. The various applications of
these principles may or may not be sinful,
according to the motive and maturity of
these people.!

Proper standards

Now, it is quite possible that these
same people who seem lax in one area are
abandoning many sinful practices in other
areas. Because they love Jesus and want
to be like Him they concentrate on devel-
oping the fruit of the Spirit: “love, joy,
peace, patience, kindness, goodness, faith-
fulness, gentleness, and self-control” (Gal.
5:22). They may also be intent on feeding
the hungry, helping the stranger, clothing
the naked, ministering to the sick, and
visiting those in prison (Matt. 25:35, 36).
It is also quite possible that they are
bringing up children in the Lord, washing
the feet of the saints, helping those in
trouble, and devoting themselves to all
kinds of good deeds (1 Tim. 5:10). These
people might also be learning tolerance
(Rom. 14:1) and patience with others
(Rom. 15:1). They may also be preach-
ing, teaching, and evangelizing (1 Tim.
4:13; 2 Tim. 4:5).

As a result of the pastor’s preaching,
the standard may be much higher than
normal practice. Under the conviction of
the Holy Spirit, and as people learn and
practice the principles of simplicity and
economy, some may trade in their
Mercedes for a Toyota Camry or Honda
Accord; some may give up their homes
with four baths and a three-car garage for
a home with two baths and a one-car
garage; others may decide to give up
their weekly visits to the hairdresser and
put that money into missions; again, oth-
ers may switch their motorbike for a
bicycle,

Faith and works

Before we are too hasty to judge what
is going on in certain churches, we must
conduct a much deeper evaluation. It is
possible that the minister is preaching
cheap grace. But we need to be careful
lest we conduct a superficial evaluation.
The Bible makes it crystal-clear that we
are saved by grace alone (Eph. 2:8), but
it is also just as clear that works will
always follow faith (Eph. 2:10). When
sinners stand at the foot of the cross and
recognize the sacrifice Jesus has made for
them; when they understand that He has
so graciously accepted the penalty they
deserve; when they see that He will credit

His perfect life to their account; when
they believe that “there is now no con-
demnation for those who are in Christ
Jesus” (Rom. 8:1), they will respond by
saying “I can do everything through
Him who gives me strength” (Phil. 4:13).

Ellen White reminds us that “God’s
ideal for His children is higher than the
highest human thought can reach. ‘Be ye
therefore perfect, even as your Father
which is in heaven is perfect.” This com-
mand is a promise. The plan of redemp-
tion contemplates our complete recovery
from the power of Satan. Christ always
separates the contrite soul from sin. He
came to destroy the works of the devil,
and He has made provision that the Holy
Spirit shall be imparted to every repen-
tant soul, to keep him from sinning.”?

God wants us to be victorious over sin,
and we do not have to wait a lifetime for
this to happen. Again Ellen White says:
“The germination of the seed represents
the beginning of spiritual life, and the
development of the plant is a beautiful
figure of Christian growth. . . . At every
stage of development our life may be
perfect; yet if God’s purpose for us is
fulfilled, there will be continual advance-
ment. Sanctification is the work of a
lifetime.” *

God works in such a wonderful way.
He gives us the perfect character of Christ
so that as long as we trust in Him we are
counted absolutely perfect by God; and
yet He longs for us to become in deed
what we are in faith in Christ. So day by
day we grow toward the ideal that God
has for us, and yet according to our
individual growth we can be perfect at
every stage.

Victory comes only as we look at the
cross. Standards are raised in proportion
to how much the cross is lifted up. ““ ‘“The
love of Christ,” said Paul, ‘constraineth
us’ [2 Cor. 5:14]. This was the actuating
principle of his conduct; it was his mo-
tive-power. If ever his ardor in the path of
duty flagged for a moment, one glance at
the cross caused him to gird up anew the
loins of his mind, and press forward in the
way of self-denial.” *

Is it just possible that while we are
arguing over jewelry, where to watch
movies, and whether people have reached
the stage that I have reached, we are
doing nothing about the 300,000 home-
less children in the United States—to say
nothing of the millions of homeless boys
and girls worldwide? Is it possible that in
our desire to overcome, we forget that

Victory comes only
as we look at the
cross. Standards are
raised in proportion
to how much the
cross is lifted up.

one of the most important traits of the
overcomers is compassion?

Yes, we must raise our standards; a
person in love with Jesus wants to grow
more like Him every day. Those who love
the gospel will aim for the highest stan-
dards. God calls us to holy living. But
let’s make sure we are majoring in “the
more important matters of the law—
justice, mercy and faithfulness. You
should have practiced the latter without
neglecting the former” (Matt. 23:23). m

* All Scripture texts in this editorial are from the
New International Version.

! Twill examine the whole issue of jewelry ina
later editorial.

2 The Desire of Ages, p. 311.

% Christ’s Object Lessons, p. 63.

* Gospel Workers, p. 293.

Tribute to Pastor and
Mrs. Floyd Bresee

The ministers and spouses of the Af-
rica-Indian Ocean Division salute Floyd
and Ellen Bresee for the faithful labor of
love that they have rendered to their Lord
and their church around the world. Their
dedication to team ministry, preaching
the Word, and giving encouragement to
minister’s wives will have residual im-
pact on this division for years to come.
May heaven’s richest blessings attend
them as they flow into their retirement
years and toward the bright dawn of
Christ’s return.—W. S. Whaley, Minis-
terial Secretary, Africa-Indian Ocean
Division, Abidjan, Céte d’'Ivoire.

MINISTRY/DECEMBER/1992 7



Challenging the
continuity of

history

A historian exam-
ines the similarities
between the failure
of Marxism and the
frustration of Ad-
ventism.

George Knight,
Ph.D., is professor
of church history at
Andrews University,
Berrien Springs,
Michigan.
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hat do Marxism and
Adventism have in
common?

In the words of
Paul, T might add,
“Much in every
way.” While I do
not intend to examine the “every way”
similarities, we will take a look at two
significant relationships that could be
included in the “much.”

Marxism: an eschatological movement

Marxism is an eschatological move-
ment that reflects a great deal of Chris-
tian content. Marxism began as a move-
ment with a global mission to usher in
the millennium through preaching its
own version of the “good news.” It
might be postulated that the reason Marx-
ism hated Christianity is that it was in
essence its rival rather than its opposite.
It had its own prophets, scriptures, and
stringent ethical codes, as well as its own
millennial vision of the last events of
Planet Earth.

In short, Marxism was in competi-
tion with Christianity in the marketplace
of human souls and cosmic ideologies. It
was fighting for victory for its own ver-
sion of the “great controversy.”

Generations of idealistic young
people have been thrilled with the essen-
tial Marxist message—that all people
should do “all they can to contribute to
the general welfare.” Thus individuals
should put as much into the collective
pot as possible, while taking out only

what they need. At its best, that dictum is
also near the heart of the Judeo-Christian
ethic.

One reason Karl Marx despised Chris-
tianity is that he saw it as an inadequate
avenue to millennial bliss. Worse! Chris-
tianity was a deceptive lie. It promised
the truth, but turned out to be a deception.
For example, in place of operationalizing
Christian values, Western Christianity,
Marx indicated, uplifted the survival-of-
the-fittest law of the capitalistic jungle
and became a tool for the rich and pow-
erful to control the masses. Thus Marx
saw that Christianity was too often not the
way of salvation, but “the opium of the
people”—a way to get the masses to
swallow the medicine of oppression. That
insight was not only brilliant; it was too
often correct. For Marx, Christianity had
become the antichrist.

Thus Marx and his followers devel-
oped their own “true philosophy”—their
own frue religion, their own avenue to
salvation, and their own road to the
millennial kingdom. Their beliefs im-
pelled their missionaries throughout the
world.

Marxism, therefore, should nor be
viewed as an economic system, but as an
eschatological philosophy in which eco-
nomic socialism was an essential aspect
of reality.

Marxist eschatology was built upon
the philosophy of Georg Wilhelm
Friedrich Hegel, especially Hegel’s tri-
adic dialectic. Hegel’s philosophy of his-
tory allowed for historical progression



through the opposition of opposing forces.
Thus every idea or thesis would come up
against its opposite or antithesis. The
result would be a new resolution or syn-
thesis. That new synthesis would in turn
become a thesis that would be met by a
new antithesis to form a new synthesis,
and so on. Thus for Hegel history was
progressive and dynamic. It flowed from
point A to point B to point C.

But Marx pointed out in his adapta-
tion of Hegelianism that the dialectic
would come to an end. The final synthesis
would come with the dictatorship of the
proletariat, when the egalitarian ideas of
socialism at its best would be established
forever throughout the world. There would
follow a time of peace and plenty for all.
The age of the oppressor would be over
for all time. The Marxist millennial king-
dom would have arrived.

The flaw in the Marxist gospel

But the Marxist eschatological dream
has obviously failed. Why? What was
wrong with its end-time formula?

That is not always an easy question to
answer, My own doctoral work is in
social reconstructionism (a revolution-
ary philosophy). Before entering doc-
toral studies, I had, in my frustration with
my church and my personal life, resigned
from the Seventh-day Adventist ministry
and had determined to leave both the
church and Christianity, but I needed the
answer to life. So I studied social philoso-
phies. Still being a fairly young idealist,
I was enthralled with the revolutionary
doctrines 1 was imbibirig. In fact, my
dissertation was on the theories of George
S. Counts, who in the depths of the de-
pression of the 1930s put fire into the
possibilities for educational revolution
through his Dare the School Build a New
Social Order? It was a beautiful theory,
built upon the best human values.

But at the end of several years of such
study I was forced to ask the hard ques-
tion: “This is all so beautiful, but why
hasn’t it worked?”

My answer is that the Marxist and
non-Marxist revolutionary spirits of a
socialist nature had not taken into ac-
count the true nature of humanity and the
problem of sin.

It sounds good for rosy-eyed idealists
to say that all should put in what they can
and take out what they need. But in
practice people take out as much as pos-
sible and put in as little as possible. Thus
the fall of Marxist socialism.

But it was built upon good docfrine in
part. Many conservative American reli-
gionists are going to be shocked when
they get to heaven and find out that God
is a socialist. After all, He couldn’t be a
capitalist.' The functional strength of
capitalism is based upon the insight of the
truth of human selfishness—get all you
can for yourself at the expense of others.
That doctrine is appealing to “normal”
people, so capitalism works in a sinful
society as long as it is heavily regulated
by socialism to keep it from being too
brutal. The driving force of capitalism is
to maximize profits at the expense of
labor. It is a survival-of-the-fittest eco-
nomic doctrine that arrived at its glory
days at the same tifne as Darwinism and
social Darwinism. The strength of capi-
talism is that it has captured the basic
truth on the nature of human selfish-
ness—the centerfold of sin. That is an
essential aspect of capitalism’s correct
vision of doctrinal truth.

Indeed neither socialism nor capital-
ism works in a fallen world. Socialism, as
Communism found out, needed to be
buttressed by capitalistic incentives to
get people working, while capitalism, as
in the experience of the United States,
needed to be softened by socialistic hu-
manitarianism. The real problem for pure
socialism as found in idealistic Commu-
nism is that while capturing the economic
principle of heaven, it missed the driving
force that makes things work on earth—
it had overlooked human nature and the
effects of sin. It missed the linchpin of the
human problem, and thus fell—and
mighty was the fall thereof, Marxism, in
short, failed to take into account the
tenacious power of vested interests among
both its own leadership and followership.

Adventism and the flaw

That brings me to the second major
point on the similarities between Marx-
ism and Adventism: the temptation to
downplay the force of human nature (the
core of sin) and vested interests. (Note: I
did not say ignore, but downplay.)

Atthis point I should say a word about
Adventism’s vision of itself as a pro-
phetic end-time remnant force in world
history. Like Marxism, Adventism finds
its roots and purpose in millennial hope;
in bringing about the end of human his-
tory and the ushering in of the kingdom of
God—the final solution, the final dialec-
tical synthesis. Also like the Marxists,
such a goal has pushed Seventh-day Ad-

ventist missionaries to the ends of the
earth.

There is a major difference in the
eschatologies, however, since the Marx-
ist solution is basically humanistic. In
Marxism the kingdom will be ushered in
by human effort. Adventism, of course,
with its view of the Bible, cannot take that
viewpoint on the end of history. The
Adventist solution is not humanistic but
theistic: itis God’s effort, not humanity’s,
that will result in the ushering in of the
kingdom.

But at this point Adventism’s theol-
ogy often becomes somewhat blurred.
After all, is not God dependent upon the
remnant church’s preaching of the three
angels’ messages, including the everlast-
ing gospel, “to every nation and tribe and
tongue and people” (Rev. 14:6)?* And
isn’t the last great accomplishment of the
end-time church the preaching of “this
gospel of the kingdom . . . throughout the
whole world, as a testimony to all na-
tions; and then the end will come” (Matt.
24:4)? Haven’t Adventists believed that
the Lord’s coming awaits the faithfulness
of His last-day remnant people on earth?

Insummary, have not we as Adventists
to some extent made God’s theistic solu-
tion dependent upon a humanistic ac-
complishment? And if so, may we not
possibly be tending toward the fallacy
that undermined Marxist millennialism?

Now, I am not saying that Seventh-
day Adventist theology is wrong or that
we should stop our missionary activity,
but I am suggesting that we ought to
reexamine Advenfism’s past and present
and its possible futures.

That brings us back to the secularizing
stages of the church that 1 earlier de-
scribed in Ministry? In that article I
indicated that churches, like people, go
through an aging process and that reli-
gious revivals eventually succumb to the
process of secularization. Thus repeat-
edly across history we find that once vital
and reforming movements degenerated
into denominations that are often preoc-
cupied with maintaining their own exist-
ence and traditions. That article also
pointed out that there are several socio-
logical forces arrayed against the conti-
nuity of vital reformation that make it
almost impossible for a religious move-
ment to maintain its original intensity and
single mindedness toward mission.

As Adventism approaches its 150th
birthday in 1994 it seems to be moving in
lockstep with other religious movements
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To put it another
way, are Adventists
guaranteed a victory
in just the way they
have always taught
it?

from the early church to the Reformation
to Wesleyanism. Each went through a
secularizing process that put it off its
missiological course by its 150th birth-
day. It is of crucial importance to realize
that not one major religious revival in the
history of Christianity has successfully
escaped that process. None has broken
the process of history. None has, in Marx-
ist terms, ended the dialectic.

And why? The answer seems to lie, as
I suggested in my earlier article on the
Adventist drift toward secularism and
institutionalism, in the dynamics of hu-
man nature, including the problems of
mixed motivation and vested interests of
both individuals and national segments
of the church. Those problems not only
derailed Marxism and earlier Christian
movements, but they could conceivably
sidetrack Adventism. At least 1 see no
empirical reasons to believe otherwise,
given a church that has over-institution-
alized, overbureaucratized, and seems to
be in the process of becoming increas-
ingly happier with the kingdom of this
world.

A lack of insight into the tenacity of
human nature in the face of human inabil-
ity in cosmic affairs eventually ended the
Marxist dream. Is it not a possibility that
the same forces might eventually take
their toll on Adventism? To put it another
way, are Adventists guaranteed a victory
in just the way they have always taught it?

Probably not. It was one of the great
fallacies of the first-century Jews to be-
lieve that the God of heaven was some-
how dependent upon them. They had
carefully read the Old Testament and
correctly concluded that the main line of
Messianic prophecy taught that Christ
was to come as a mighty king after the
order of the conquering David; that an
earthly millennium would be set up and
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that all the faithful from around the world
would come to Jerusalem to pay homage
to Yahweh; that the Messiah would con-
quer all Israel’s enemies.

The point to remember is that the first-
century Jews had come to correct pro-
phetic conclusions. From Isaiah to
Malachi the theme of a victorious Israel
and an earthly millennium dominate the
prophetic literature. On that basis, it is
little wonder that they rejected Jesus,
who claimed to be the Christ. It must be
admitted that Jesus was a Christ who was
truly out of harmony with the main pro-
phetic thrust of the Old Testament scrip-
tures. I would suggest that most of us, had
we lived in the time of Christ, would have
drawn the same conclusion, along with
the arrogant one that God was dependent
upon the literal Jewish remnant.

The first-century Jews forgot only two
things: (1) human nature and (2) the right
of God to be God in spite of human
failure.

They forgot that the prophetic prom-
ises fell within the covenant relationship;
a relationship that promised blessings if
and only if God’s people remained self-
lessly faithful to Him. The Jews had
forgotten the big “if”” of the covenant: “If
you obey the voice of the Lord your God,
being careful to do all his command-
ments which I command you this day, the
Lord your God will set you high above all
the nations of the earth” (Deut. 28:1).
“But if you will not obey the voice of the
Lord your God . . . , then all these curses
shall come upon you” (verse 15).

God had done all He could for His
remnant, but they did not respond in
heartfelt allegiance to Him. Human na-
ture overcame them, and they forgot that
God could still be God independent of
them. Many Jews of the New Testament
era had come to believe that God was
dependent upon them for the coming of
His Messianic kingdom. “If Israel were to
keep two Sabbaths according to the laws
thereof,” cried some of their rabbis, “they
would be redeemed immediately.”* “If,”
cried others, “Israel repented in one day,
the Son of David would come immedi-
ately. If Israel would keep one sabbath
correctly, the Son of David would come
immediately.”*

“But,” Jesus remonstrated with them,
“you have missed the boat. You have
missed the meaning of the covenantal
relationship. Therefore, God can raise up
children of Abraham from the stones if
need be” (Matt. 3:9, paraphrased). That

God is not dependent upon human beings
was Christ’s message. God could still be
God. He could still act independently to
achieve His goals.

Because of the failure of the Jewish
remnant, God altered His eschatological
promises and put into action Messianic
plan number two. That plan was tucked
away in such passages as Isaiah 53 and
Psalm 22, passages that were not even
perceived as being Messianic. Messianic
plan number two was not one of Jewish
victory, but of a suffering and rejected
servant;’ a Messiah most Jews could not
even recognize because of their fixation
on their victory and on God’s dependence
on them and their actions. Thus, even
though the first-céntury Jews taught a
biblically correct end-time doctrine, the
first coming of Jesus overtook those stu-
dents of prophecy as a thief in the night.
They were passed over, and God raised
up the Christian church to complete the
Jewish mission to the world.

The conditional nature of covenant

But once again, it must be noted, the
Christian churchis alsoacovenantpeople.
God’s New Testament people are still in
an if/then relationship with the promises
of God. They, as God’s people, still have
to wrestle with the frailty and self-
centeredness of human nature. They still
must recognize the fact that God can still
be God and independently act to bring the
affairs of earth to a close in His own way
if His church loses its missiological in-
tegrity.

I would like to suggest that we as
Adventists ought to keep our eyes open to
the possibility that God might have a plan
number two to bring about the end of the
Christian age, just as He had for Christ’s
first coming. We need to keep open the
possibility that even in our time the cov-
enant-keeping God has not made Himself
dependent upon human faithfulness. Pro-
phetic confidence resides in the absolute
certainty of Christ’s first and second ad-
vents, rather than in any secondary prom-
ises concerning those advents or any spe-
cific human means of bringing them about.

That distinct possibility first came to
my mind as a seminary student in the
mid-1960s while reading Selected Mes-
sages. There we read about the Adventist
work spreading “like fire in the stubble.”
The passage goes on to state that “God
will employ agencies whose origin man
will be unable to discemn; angels will do
a work which men might have had the



blessing of accomplishing, had they not
neglected to answer the claims of God.”®
We generally call attention only to the
first part of that passage, while neglecting
the if/then language and the plan number
two type talk of its second part. Again,
Ellen White wrote: “None of us can do
without the blessing of God, but God can
do His work without the aid of man if He
so choose.””

“There is a deplorable lack of spiritu-
ality among our people,” Ellen White
wrote in the late 1880s. She had seen that
“self-glorification was becoming com-
mon among Seventh-day Adventists and
that unless the pride of man should be
abased and Christ exalted we should, as a
people, be in no better condition to re-
ceive Christ at His second advent than
were the Jewish people to receive Him at
His first advent.” ® In another passage she
suggests that the great crisis could steal
upon Seventh-day Adventists as a thief,’
and in yet another place she claims that if
a church is not faithful to God it can be
bypassed in His work, “whatever” its
“position.”'® She drew a lesson from
history: “Because” we read of the ancient
Jews, “they failed of fulfilling God’s
purpose, the children of Israel were set
aside, and God’s call was extended to
other peoples. If these too prove unfaith-
ful, will they not in like manner be re-
jected?” !

From the perspective of Ellen White,
God did not grant the Adventist Church
any immunities. “In the balances of the
sanctuary the Seventh-day Adventist
Church is to be weighed. She will be
judged by the privileges and advantages
that she has had. If her spiritual experi-
ence does not correspond to the advan-
tages that Christ, at infinite cost, has
bestowed on her, if the blessings con-
ferred have not qualified her to do the
work entrusted to her, on her will be
pronounced the sentence: ‘Found want-
ing.” By the light bestowed, the opportu-
nities given, will she be judged.” 2

Finally, in the midst of the Minneapo-
lis crisis Ellen White deplored the fact
that Seventh-day Adventists had been
acting like other churches. She went on to
say that “we hoped that there would not
be the necessity for another coming out.” *
Thus Ellen White at the very least hinted
at the possibility of Adventist failure.
Finally, in 1883 she wrote that “it should
be remembered that the promises and
threatenings of God are alike condi-
tional.”

After coming across a few such hints
of alternative eschatological futures in
the writings of Ellen White, I began to
read the Bible for hints of a backup
eschatological vision in the New Testa-
ment, that, like plan number two in the
Old Testament, might possibly read
clearer or even differently by way of
hindsight >

The first text that came to my mind
was Luke 17:26-30: “Asit was in the days
of Noah, so will it be in the days of the Son
of man. They ate, they drank, they mar-
ried, they were given in marriage, until
the day when Noah entered the ark, and
the flood came and destroyed them all.
Likewise as it was in the days of Lot—
they ate, they drank, they bought, they
sold, they planted, they built, but on the
day when Lot went out from Sodom fire
and sulphur rained from heaven and de-
stroyed them all—so will it be on the day
when the Son of man is revealed.”

Now, there are two ways to read that
eschatological passage. The first under-
stands it from God’s perspective, as re-
flected in Genesis 6:5. Speaking of the
time of Noah, Genesis claims, “the Lord
saw that the wickedness of man was great
in the earth, and that every imagination of
the thoughts of his heart was only evil
continually.” From that viewpoint, the
eating and drinking and marrying be-
came degenerate signs of the times.

But there is another perspective in
Luke 17: the human interpretation of
what was happening in the days of Noah
and Lot. Their contemporaries were eat-
ing, drinking, marrying, buying, selling,
planting, and building until the very day
of their destruction. In other words, life
appeared to be going on just like normal.
“So will it be on the day when the Son of
man is revealed.” Thus it seems that we
should at least admit the possibility that
that day could come as a thief to modern-
day students of prophecy if the ifithen
covenantobligations have been disrupted.

Jesus told us to be ready, “for the Son
of man is coming at an hour you do not
expect” (Matt. 24:44). That hour is today
and tomorrow. It is a time for which
Adventists could be unprepared if they
have not even considered the possibility
of an eschatological plan number two.

Lessons for Adventism

Now, what can we conclude from all
this? Not, I would suggest, that the end
will definitely come about in a different
way than Adventists have always taught.

Adventism needs

to come to its indi-
vidual and collective
senses if it is to
maintain meaning-
ful existence.

But it does seem necessary to conclude
that Adventists must allow for the possi-
bility (1) that God can close the events of
history in a different way than promised
if the faith conditions of the covenant are
not fulfilled by His people; (2) that God
still reserves the right to be God; and (3)
that He is no more dependent upon mod-
ern spiritual “Jews” than He was upon
ancient literal Jews.

Furthermore, another possible con-
clusion is that if Adventism hopes to
complete its historic mission it will have
to come to grips with the sociological
forces of history that eventually spelled
failure for Marxism and drove other Chris-
tian bodies off their missiological course
by the end of their first 150 years. The
human factor expressing itself in such
realities as secular drift, vested interests
that hinder top-to-bottom radical reform
in Adventist organizational and institu-
tional structures, and mixed motivation
among both laity and clergy can only be
overcome by conscious, heroic, and con-
tinuous efforts at reform and revitaliza-
tion.' And those efforts can come only
through renewed and daily surrender in
faith to the cosmic God of the covenant.

Adventism needs to come to its indi-
vidual and collective senses if it is to
maintain meaningful existence.

And, you may ask, “what if Advent-
ism fails to come to a sense of its contin-
gent/conditional/finite status?”” Then God
will still be God, just as human nature
will still be human nature. He is not short
on power or dedication to bring about the
coming eschaton. =

The basic materjal in this article was originalty
presented as a part of the G. Arthur Keough Lecture-
ship at Columbia Union College on March 21, 1992.
It has been minimally revised for publication.

* Unless otherwise noted, Bible texts used in
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this article are from the Revised Standard Version.

! At this point it is important to recognize that
the terms “socialism” and “capitalism” are used in this
article as abstract economic principles developed by
philosophers of marketplace. As such, the basic
meanings of capitalism and socialism should not be
confused with any past or present expressions of
those philosophies in real life.

Too many people have blurred the distinction
between American practices and the ultimate ideals
of the Kingdom of God. Those in that position might
also be surprised to discover that God is neither an
American (or Western European) nor the ruler of a
democracy.

The ultimate principles of heaven must not be
confounded with the economic and political neces-
sities of a sinful earth in which no one person or
group can be trusted (an insight that led the ex-
Puritan founding fathers to place the system of
checks and balances in the United States Constitu-
tion) and in which sin pushes individuals and na-
tions in the direction of distorted self-interest. One
gets the impression that service and sharing will be
of much more concern to the citizens of heaven than
acquisitiveness or the maximization of self-interest.

2 George R. Knight, “Adventism, Institutional-
ism, and the Challenge of Secularization,” Ministry,
June 1991.

% Babylonian Talmud, Shabbath 118b.

4 Jerusalem Talmud, Taanith 64.

5 The presence of alternative eschatologies in
the Old Testament should not lead us to discount the
need for the substitutionary sacrifice of Christ under
either model. After all, substitutionary sacrifice is
central to the Old Testament; being first hinted at in
Genesis 3 and 4 and later highlighted by the sanctu-
ary service. On the other hand, the Bible does not
explain how the sacrifice of Christ would have taken
place under the victorious Israel model. The neces-
sity is clear but not the means. I have treated the
centrality of substitutionary sacrifice to the entire
Bible in My Gripe With God: A Study in Divine
Justice and the Problem of the Cross (Washington,
D. C.: Review and Herald Pub. Assn., 1990), pp. 44-
60.

% Ellen G. White, Selected Messages (Washing-
ton, D. C.: Review and Herald Pub. Assn., 1958,
1980), book 1, p. 118. (Italics supplied.)

7 , Testimonies for the Church (Moun-
tain View, Calif.: Pacific Press Pub. Assn., 19438),
vol. 5, p. 736. (Italics supplied.)

8 Ibid., pp. 727, 728.

9 , Selected Messages, book 3, p. 414.

10 , The Upward Look (Washington,
D. C.: Review and Herald Pub. Assn., 1982),p. 131.
(Italics supplied.)

1 , Christ’s Object Lessons (Washing-
ton, D. C.: Review and Herald Pub. Assn., 1941), p.
304. (See also p. 303.)

12 , Testimonies, vol. 8, p. 247.

13 Ellen G. White Manuscript 30, 1889, in The
Ellen G. White 1888 Materials (Washington, D. C.:
Ellen G. White Estate, 1987), vol. 1, pp. 356, 357.

4 White, Selected Messages, book 1, p. 67.

15 The possibilities of New Testament plan num-
bertwoin the following discussion are merely hinted
at rather than developed to any extent in this article.

16 T have more fully developed this topic in “The
Fat Lady and the Kingdom,” Adventist Review, Feb.
14, 1991, pp. 8-10; “Church Structure: Help or Hin-
drance to the Mission of the Church,” Adventist
Professional, March 1992, pp. 14-16; and in the
Ministry article referenced in note 1 above.
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Viewpoint

“I, if I be hifted
up’’= a response

Larry Christoffel

uring the 1880s two
young editors stimu-
lated the Seventh-
day Adventist
Church’s thinking
on justification by
faith through the col-
umns of the Signs of the Times creating
suchastirthatthey were allowed to present
their convictions at the seminal 1888 Gen-
eral Conference. Although we may be
disappointed in the way church leaders
reacted, we look back at the Minneapolis
meeting as the great watershed of Advent-
istthinking on the gospel. From that moun-
tain peak flow two distinct streams: the
pre-1888 law-oriented view of salvation
and the Christ-centered approach. These
then break into a number of rivulets. The
church’s failure to reach consensus on the
meaning of the gospel and the relationship
of law and gospel has been responsible for
much confusion and in-fighting and has
stunted the growth of the church. What we
lack is a sense of unity concerning our
most important doctrine—salvation.
Recent theological stirrings in Minis-
try remind me of the debate whichraged a
little over a century ago, and I am hoping
that the Seventh-day Adventist Church

Larry Christoffel is the associate pastor
of the Loma Linda Campus Hill Church,
Loma Linda, California.

Viewpoint is designed to allow readers
an opportunity to express oOpinions re-
garding matters of interest to their col-
leagues. The ideas expressed in this
feature are those of the author and do not
necessarily reflect the position of the
Seventh-day Adventist Church or the
opinions of the Ministry staff—ZEditors.

will again be pressed to consider its reason
for existence. I deeply appreciate your
article “Global Mission, My Mission”
(April 1992) in which you advocate the
church’s placing the doctrine of Christ at
the head of our fundamental belief state-
ment and then in the other doctrinal state-
ments, showing how each of them relates
to Christ. Your follow-up article, “I, if I Be
Lifted up From the Earth” (October 1992)
continues in the same vein as you urge the
president of the General Conference to
bring the church into consensus on our
most vital doctrine, the doctrine of salva-
tion (the relationship of justification and
the renewing work of the Holy Spiritin the
life of the believer). In the October issue,
both Martin Weber’s “Three Counterfeit
Christs” and Woodrow Whidden’s “The
Way of Life Engravings: Harbingers of
Minneapolis?” forcefully support your
contention that the church must resolve its
internal tension over the gospel.

Within Seventh-day Adventism at least
four major gospel riv-
ers are flowing besides
lesser streams, each
claiming possessionof -
the central message
and mission of the
church. Evangelical
Adventism would i
have the church focus
on Christ’s vicarious,
substitutionary work, including His life of
obedience, and especially climaxing with
His death on Calvary. For evangelical Ad-
ventists “justification” means the satisfac-
tion of all the law’s claims in the final
judgment through the doing and dying of
the God-Man Jesus Christ in behalf of
believing sinners. We, as sinners, deserve
death, yet He took our sin and guilt upon
Himself, dying in our place. The law de-




mands perfect obedience from the one
who would be justified, but we have none
toprovide. The obedience of Jesus and the
character He developed living on earth is
placed to the account of the believer (im-
puted) covering his or her inadequacies.
God accepted the life and death of Jesus in
our behalf and raised Him from the dead.
Seated at God’s right hand in heaven,
Jesus Christ is our righteousness, present-
ing us as righteous in His person to the
Father. For evangelical Adventists this is
the gospel.

Some may ask where sanctification
and victory over sin come in. Evangelical
Adventists also believe thatthe resurrected
Lord sends the Holy Spiritinto their hearts,
and that this victory oversinis a fruit of the
gospel. The Holy Spirit provides assur-
ance of salvation, even though He brings
to them a deepening conviction of sinful-
ness and inadequacy. The Holy Spirit
floods their heart with hope for Christ’s
second coming, and they long for the day
when the struggle between the sinful flesh
and the spirit will be over.

There is, for the believing Christian, a
series of uninterrupted victories. The key
to victory is to hold justification and sanc-
tification in proper relationship, always
distinguishing them but never separating
them. Separating them results in anti-
nomianism and the “once-saved-always-
saved” error. Equating them, or rendering
them indistinguishable, results in the op-
posite error, legalism, or perfectionism, as
the individual looks inwardly for the basis
of acceptance with God. Continual faith in
what Jesus Christ accomplished for us
nearly 2,000 years agomotivates and keeps
us throughout the progressive character
development that stretches from conver-
sion to the Lord’s coming.

But what about those living when Jesus
returns? The final generation of saints are
no different in their faith or commitment
from the saved of any previous genera-
tion, though they will have gone through a
unique experience. Of them it may be said,
as it could be said of the saved of every
generation, that two things are true: (1)
they are trusting in God’s grace and the
doing and dying of Jesus Christ as their
sole claim to salvation; and (2) they would
rather die than reject or neglect any of
God’s commandments. This is what I be-
lieve and teach as a Seventh-day Adventist
minister. 1 believe that there are many
pastors and members of the laity who
would agree with me. This is what I call
evangelical Adventism.

A second group within the church holds
that Christ’s death provides for forgive-
ness for past sins but does not cover present
shortcomings. When your past debt is can-
celed, then Jesus through the Holy Spirit
comes into your life in such a powerful
way that you are able to live a sinlessly
perfect life. You can and must become so
victorious that when human probation
closes just before the Lord returns, you
must stand without the benefit of a
mediator. If there is a single sin or short-
coming, then you are eternally lost. The
gospel and even justification itself are be-
lieved to include both a person’s standing
before God as well as one’s state. God is
waiting for a whole generation of abso-
lutely sinless individuals to vindicate Him
before theuniverse, just as Jesus Christdid
when He lived on this earth.

A third type of gospel popular among
some Adventists states that the church
ought to move beyond such primitive ex-
pressions as “propitiation,” “substitution-
ary atonement,” “God’s personal wrath,”
“the judgment,” “justification,” etc., cor-
rect and helpful though they may have
been. Jesus’ death was not a penal substi-
tution for our sins but rather a demonstra-
tion of God’s love. The cross does not
change God’s relationship to us but rather
changes ourrelationshipto Him. The great-
est need of the church is to recognize our-
selves as God’s friends and not His ser-
vants. God is most interested in restoring
relationships, and that happens when
people understand that He isnot the venge-
ful God that the devil and some Christians
have made Him out to be. The purpose of
the atonement is not to satisfy justice but
rather to vindicate God before the uni-
verse, answering all of Satan’s charges
against God.

Then there is a fourth group, the “A-
theologicals” who really don’t care what
youbelieve about the gospel as long as you
don’t argue about it. Some of this group
are perfectly content with theological plu-
ralism, though they may have definite per-
sonal convictions on the gospel. They tend
to minimize the importance of the term
justification or downplay the distinction
between justification and sanctification.
‘What is important to them is emphasizing
areas in which all agree and on developing
healthy relationships.

From the standpoint of the fundamen-
tal beliefs one can hold any of the four
gospels and not be at variance with the
stated position of the church. The question
which evangelical Adventists are asking is

Can one can hold any of the different
gospels and not be at variance with the
Scripture? For example, is it biblical to
deny the believing sinner’s continual need
for God’s forgiving grace? Is it biblical to
deny the vicarious, substitutional and
imputational aspects of Christ’s work in
behalf of sinners? Theories are often right
in what they affirm but wrong in what they
deny or ignore. Certainly it is proper to
insist that the Christian may have victory
over sin, but that can come only through
deepening repentance and continual trust
in the merits of Christ. Certainly it is true
that God is not vengeful and bloodthirsty
in the way the gods of paganism are often
depicted, but does that mean that God must
not, in Christ, reconcile the world to Him-
self through the cross of Calvary? Cer-
tainly unity is important, but never at the
expense of the Bible truth of the everlast-
ing gospel. There are many theological
points that are minor, but certainly the
gospel is the major issue. We may have
diversity on the minor points, but we must
have consensus on the one central doc-
trine.

How can we fulfill our commission of
heralding the three angels’ messages, cen-
tering on proclaiming the “everlasting
gospel” (Rev. 14:6) unless we agree on the
gospel? For the sake of the glory of God
for which the unity of the church exists, we
must come into consensus on the biblical
meaning of the gospel and settle the inter-
nal warfare over the gospel.

Here are three suggestions for reach-
ing consensus on the meaning of salva-
tion. First, read the “Dynamics of Salva-
tion” published in the February 1988 issue
of Ministry. This document comes the clos-
est to a consensus on defining righteous-
ness by faith. Perhaps it could be made the
subject of sermons, discussion groups,
camp meeting presentations, and area-wide
meetings.

Second, a few of us who consider our-
selves evangelical Adventists are in the
process of forming an association. It does
not purport to be an official organization,
but merely an association of those who
understand the gospel as justification
(which always results in sanctification)
and who love to talk and study about
Christ and the cross.

Third, perhaps an open forum could be
established where articulate proponents
for the various views could state their case.
In the early days of Seventh-day Advent-
ism, the Review and Herald served this
purpose. u
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Friends-we
all need them

Hannele Ottschofski

How to have them;
how to keep them.

Hannele Ottschofski
is a pastor’s wife in
Mainz, Germany.
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he young woman’s
voice broke down.
She was close to
tears. “At the semi-
nary they told us not
to have any friends
in our church. My
husband manages
well enough, because he has such a lot to
do. ButI feel so lonely and insecure . . .”

We were sitting on the floorin a circle
around candles, a group of 30 ministers’
wives who had convened for a seminar
on counseling. Every evening we gath-
ered to discuss our personal needs and
pains. The camaraderie we felt encour-
aged this young ministerial intern’s wife
to confide her unfulfilled yearning for
friendship.

Friends—we all need them. They are
more precious than gold and diamonds.
God created human beings with the need
to communicate with each other. Al-
though pastors and their wives are just as
human as everyone else, often I’ve heard
counsel that we should not have close
friends in our local churches. As if the
pastoral couple is supposed to constantly
give—give love, give time, give help, in
various situations. When are we able to
receive?

Of course, we can plug into the divine
power plant, and that should be our prime
effort every day. But I think God uses
other means to give us strength as well,
such as the influence of good friends.
Time spent with friends makes us hap-
pier and healthier—healthier in a broader
sense. And friends can help us when we
have difficulties. They can help us with
constructive criticism that we might oth-
erwise be unwilling to accept. They are

often the only pastor a pastor has access to.

One conference president testified that
at the beginning of their ministry he and
his wife avoided close relationships with
parishioners. At the seminary they had
swallowed the pill called “no friends,”
but they never found happiness in that
mind-set. Now, looking back, they are
sure it was wrong. The wife in particular
could have done with a bit of help and
friendship, having borne two babies
within a year without grandparents
nearby.

Naturally, it is not wise to favor some
church members with friendship while
neglecting others. We should be friendly
with all parishioners, remembering that
not all “friends” are really trustworthy.

Acquaintances and friends

Real friends are those you can disturb
in the middle of the night if necessary and
still find yourself welcome. There is a
difference between acquaintances and
friends. At least in our “old” European
countries you don’t get too chummy with
new acquaintances. A friendship will
blossom when the circumstances are right.
And when it does, it will bring forth fruit
that has no harmful effect on others. So
let’s not worry so much about the danger
of having too close friends in the church.
Good friends will help us cope with all
the rest of the church!

We are often encouraged to find our
friends among other pastors and their
wives. And how wonderful it would be if
colleagues could all be friends! Unfortu-
nately, sometimes a neighboring peer is
not quite a kindred spirit! Becoming
vulnerable might be detrimental to one’s
career.



No, it is not easy to have friends
among the pastoral corps. And even when
the men manage to form a bond, what
about their wives? As long as children are
at home and in school, mothers are more
or less bound to the turf even when shep-
herdess meetings are organized.

Another problem with befriending
fellow ministers’ families is that it takes
time for a friendship to grow. We are so
busy in our own district that it is some-
times impossible to enjoy fellowship with
neighboring pastoral couples. And when
a friendship finally forms . . . it’s time to
pack our cases and move on again. Some-
times we realized who our real friends
were only when we moved away!

Keeping in touch

Being a part of the “Advent move-
ment,” it is difficult to grow roots any-
where. But we have friends in many
countries on various continents with whom
we stay in touch through letters in differ-
ent languages. Moving means we leave
our friends behind—but it also means we
have a chance to make new friends. And
thus each time we move we eventually
feel richer.

I remember how we used to wait for
the mail when we served in Africa. Our
nearest friends lived more thar 500 miles
away—that meant 24 hours on disastrous
roads. My husband often spent weeks on
bush trips, leaving me alone with our
children. The mail was my only contact
with friends and family. It came once in
a fortnight if some bus driver remem-
bered to go and pick up the mailbag on his
way out of the capital. No wonder I
appreciated letters!

It isn’t always easy to find time to
write to friends. But it takes effort to keep
a friendship alive whether you are close
together or far away. And the rewards are
worth the trouble.

Just be yourself

I have often wondered why mission-
aries have an invisible bond of friendship
even if they don’t know each other well.
Recently we hosted a missionary family
for the weekend. My husband knew them,
but I had never seen them before. Yet
from the moment they entered our house
we were friends. Sharing common expe-
riences may be the reason—yparticipating
in the joys and difficulties of a life that
only another missionary can fully under-
stand. Why doesn’t this camaraderie ap-
ply in the same way to other pastoral

couples? They experience similar con-
cerns and joys. The problem may be that
we are so busy “playing a role” that we
don’t let people see us as we are, our
normal selves.

Karen Burton Mains tells in her book
Open Heart, Open Home' of a lady who
came into her home at a moment when
she was least prepared for visitors. She
looked around and remarked, “I used to
think you were perfect, but now I think
we can be friends.”

I resist talking about the “role of a
minister’s wife” because I don’t want to
play a role. I want to be myself. I like to
reach out to others in my own particular
way, with my own talents. If we try to
project an image of the perfect pastoral
family, people might even be scared of
us. Let’s have the courage to be normal
people. Then we can reach out to others
and give of our love in a natural way.
When we give of our love, friendship will
grow.

Blossoming friendship

I like to think of friendship as a beau-
tiful flower that spreads out the perfume
of love and caring. This perfume will
attract bees and butterflies. Don’t worry
about their robbing your nectar. At the
same time they take from you they also
give you pollen that will fertilize your
own being. So friendship is constantly
giving and taking, one of the most natural
things in life.

Some people are more outgoing than
others and find it easy to make friends.
Others are shy and retiring and tend to
watch life go by. I am basically a shy
person and have experienced the frustra-
tion of being in a crowd of people know-
ing hardly anybody. I have learned not
to withdraw, although this would be the
easiest thing to do. There are always
others who do not know everybody and
who also feel lonely, so I just go to
somebody and ask a few questions. At
pastoral retreats I approach the people
who are new in our conference and try
to make them feel at ease. Usually they
are glad to share their experiences, and
the first steps toward friendship are
taken.

Children help make friends

We have found that our four daugh-
ters have been a great help toward com-
munication. Sometimes I tell young min-
isterial couples, half in earnest, “The best
way to make friends in your new church

is either to have a new baby when you
arrive or to expect one soon!” Children
really are a big help in making friends.
They always give something to talk about,
even for a very shy person. Mothers are a
species of their own, and once you belong
to this category of people, communica-
tion is guaranteed.

Older children have their own friends,
and often contacts with the parents of
your children’s friends develop into real
friendships. Don’t be afraid of asking
them to stay for supperevenif youhaven’t
prepared anything. Spontancous invita-
tions are so much cozier! Nobody expects
a five-course meal.

We used to live at the back of the
church building. Our daughter Nadia
would wait in front of the church on
Sabbath mornings for the first people to
come. She could hardly await the arrival
of her friends. What a welcome! At the
end of a Sabbath day full of activities the
children were still reluctant to part. So we
would invite the family to stay for supper
and play games together. We had alot of fun.

Doing things together

Another way to make friends is to do
things together. Pastors who are continu-
ously “on duty” will find it harder to
make friends than those who take time off
to share their leisure with others. Some
say, “This is my day off and that is family
time.” Family time is great, but family
time together with another family can be
the beginning of a lasting friendship.
Pastors off duty are easier to make friends
with.

Church retreats have a way of mixing
duty and leisure activities, sochurchmem-
bers can see the pastoral family as normal
people. Sports or hobbies are a good way
to make friends. The point is to be as
normal as possible so others dare to be our
friends.

My husband loves to go to my home
country, Finland, for our holidays. One
day on a church outing he told our church
elder about our plans for the summer
holidays in Finland. My husband must
have described Finland as a paradise on
carth, because, to my horror, the elder
became interested in sharing our holiday
in Finland! 1 don’t enjoy playing the tour
guide, soI'wasn’tenthusiastic about show-
ing this elder and his family around the
country. Nevertheless, we went to Fin-
land with them and had a marvelous time.

We became friends.
(Continued on page 30)
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Making friends
with God

Mary Barrett

Is your life one huge
tread-mill? How can
you find time for a
fulfilling relation-
ship with God?

Mary Barrett is a
pastor’s wife writing
from Cambridgeshire,
England.
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n number 7 “Heav-
enly Row” lives
Shepherdess “Let’s
do it right!” She
wakes faithfully ev-
ery morning at 5:30.
With no children as

yet, her life is fairly ordered.

On rising, she fights the flab for 20
minutes—after all, the experts say she
must take care of her body. She then has
a hot shower, followed of course by a
cold one. Breakfast next, consisting of
high-fiber cereal, low-fat milk, fruit juice,
and toast with a lowfat spread. Every-
thing in harmony with the blueprint for
good health.

For the next hour Shepherdess “Let’s
do it right!” has her devotions. Follow-
ing the advice of experts, she reads five
chapters of her Bible followed by several
pages from the pen of Ellen White (usu-
ally the Testimonies). She then prays,
following the recommended formula—
adoration, confession, thanksgiving, and
supplication.

The problem is Shepherdess “Let’s
do it right!” doesn’t get much from her
Bible study. In fact, she wakes up most
mornings feeling depressed. She is tired
of the mundane routine of life, tired of
feeling dry and empty inside, tired of
wondering if God is really there.

“T am trying”

In the house across the road lives
Shepherdess “I am trying, Lord!” Her
alarm also goes off at 5:30 a.m. As usual,
she cannot find the knob to turn off the
shrill ring of her clock. In desperation
she wraps it in her pillow, jumps out of
bed, and bundles the clock and her pil-
low into her bathrobe!

She stands silently for a few minutes.
Her husband is in a deep sleep, as usual,
and all is quiet from the children’s room.
Hoping they will keep sieeping for an-
other hour, she tiptoes to her bedside
table, grabs her Bible and a torch (flash-
light). Perhaps today she will succeed in
having some time with God. Like a bur-
glar in her movements, she slinks down
the stairs, the beams from the torch guid-
ing her.

Finally, downstairs, she tums on a
table lamp and snuggles into her favorite
armchair. With a smile of satisfaction,
she opens her Bible and looks forward to
a “spiritual breakfast” with God. But
within five minutes she hears the voice of
her eldest daughter: “Mom, is it time to
wake up?” followed closely by the voice
of daughter number two: “Mom, I'm
starving. I want some breakfast!” Shep-
herdess “I am trying, Lord!” sighs, closes
her Bible, and tells the Lord she’ll try
again—in another 15 years!

“Too tired to care”

Next door lives Shepherdess “Too
tired to care!”” She never bothers to set the
alarm—she’s so weary she wouldn’thave
the energy to turn it off. Awake most of
the night with baby number 5, who is
teething, she is too bleary-eyed even to
think about God.

Her life is one huge treadmill. Round
and round she goes with all her endless
responsibilities. Children to care for, work
to help with the family finances, after-
school activities to drag the kids to, house-
work, and of course all that pastoral hos-
pitality. Plus the three offices she holds at
church.

Sure, it would be nice if she could
spend time with God, but when? And if



she did ever find time to squeeze God into
her busy schedule, how could she prevent
herself from falling asleep?

Three pastors’ wives, each with a
different experience concerning her rela-
tionship with God. Does one of them
represent you?

Worship isn’t easy

Maintaining our friendship with God
through having personal devotions is a
challenge in the busy life of a parsonage.
All of us are well acquainted with the
many Bible texts and Ellen White quota-
tions that admonish us to spend time
alone with God. I'm thinking, for ex-
ample, of Exodus 34:2, 3: “Be ready in
the morning. . . . Present yourself to me
there on top of the mountain. No one is to
come with you.”* Then there’s that
familiar statement in The Ministry of
Healing, page 58: “All who are under the
training of God need the quiet hour for
communion with their own hearts, with
nature, and with God.”

Yes, we know we need personal time
with God to reconnect with Him, to con-
fess our sins, and surrender ourselves to
Him. But all this can seem a million miles
away and quite unimportant when all
your children have the chicken pox, and
when you are burned out from trying to
make ends meet or fulfill all your expec-
tations as a pastor’s wife.

God gives us an ideal
So why does God tell us to seek His
kingdom before anything else? Why does
He give us an ideal that is sometimes so
difficult to put into practice? Most of the
time we can get by in our humdrum days
without a special time with God, so why
is it so important to Him? Because . . .
1. You are valuable to God.
Throughout the Old Testament we
find God asking His children to listen to
Him. He desperately yearns to share Him-
self with the Israelites, but they are so
intent on seeking other gods and being
independent that they constantly push
Him away. It’s very sad, because God
wants so much to be a part of their lives.
God also wants you to spend time with
Him because He wants to share Himself
with you. He wants to tell you personally
what He is like; He wants to share with
you all the exciting, wonderful, unbeliev-
able things He wants to do for you and
through you. He wants to be with you
simply because you are His child. You
are unique and special to Him, and there

is no one else like you.

2. God wants to enrich your self-
esteem.

Another reason God wants you to
spend time with Him is that He seeks to
lavish His love on you—and what a dif-
ference that will make in the way you feel
about yourself. Satan has many psycho-
logical weapons with which to attack us,
the most effective being low self-esteem.

Psychologist and best-selling author
James Dobson tells of a poll he conducted
among a large group of women. Most
were happy, married, financially secure,
possessed excellent health, and enjoyed
motherhood. In the poll Dobson listed 10
sources of depression, asking the women
to rank them according to the order in
which they affected their lives. The list
included lack of romantic love, fatigue,
time pressure, problems with children,
boredom, loneliness, and health prob-
lems. Fifty percent of these Christian
ladies ranked low self-esteem as number
one, and 80 percent listed it in the top two
or three.! ,

Lack of self-esteem is indeed com-
mon for us women. How many of you
have feltthat you are not attractive enough,
or talented enough, or that people
wouldn’t like you if you removed your
“mask™? How many of you have con-
demned yourself as a failure to your
husband, your children, and your church?
This lack of self-esteem not only stunts
our relationship with God; it also dam-
ages our friendships and causes us to
suppress the talents the Lord has given us.

Atleast 90 percent of our self-concept
is built on what we think others think of
us. This needs to change, and as we
regularly spend time with God, it will,
Reading God’s Word daily helps us focus
in on the depth of His love for us individu-
ally. Meditating on that love will foster a
sense of belonging to Him, No longer will
we feel compelled to prove ourselves
valuable, because wehave accepted God’s
love for us.

3. God wants us to be positive.

Regular quiet times with God can
reprogram our computer-type brains to
God’s way of thinking rather than the
crazy, mixed-up thoughts we tend to har-
bor. A neurosurgeon named Penfield con-
ducted some experiments on the brain.
He deduced that bad programming, i.e.,
bad input from the past, affects our present-
day attitudes. This bad programming can
result in our being critical, fearful, nega-
tive, cynical, etc.? Through the Holy

Spirit, however, God gives us the poten-
tial for renewal. Our minds and emotions
can be transformed so that we can think
positively rather than negatively. Many
Bible texts confirm that God’s Word can
empower us to accomplish this (see Isa.
55:11; John 3:6; Rom. 12:2; Deut. 32:46,
47; Col. 3:16; Matt. 4:4).

I can testify to the truth of this in my
own life. My natural tendency is to worry
about things. Three years ago that began
to change. 1 discovered that I suffer a
medical malady known as ankylosing
spondylitis. This painful condition, which
is incurable, results in diminished mobil-
ity and movement. For the first time in
my life I really had something to worry
about! I spent a lot of time with my Bible,
focusing particularly on the verses that
tell us not to worry about anything. Each
time my illness brought a specific prob-
lem or obstacle, instead of worrying 1
began dwelling on God’s counsel to me.
Not only have I seen the most amazing
ways that God has used to answer my
needs, but [ have felt peace within.

Whatever negative attitude handicaps
you, you can get rid of it. Reach for a
concordarice, look up what the Bible says
about your particular problem, and claim
God’s promises to change you.

4. God wants to make us strong.

Mary Slessor was a young missionary
who went to Africa at the turn of the
century. The area she served was particu-
larly unpleasant. One night, as Mary lay
in a crude jungle hut after a stressful day,
she wrote the following:

“l am not very particular about my
bed these days, but as I lie on a few dirty
sticks laid across and covered with a litter
of dirty corn shells, with plenty of rats and
insects, three women and an infant three
days old alongside, and over a dozen
sheep and goats and cows outside, you
don’t wonder that I've slept little. But
1’ve had such a comfortable quiet night in
my own heart.”?

That’s what God wants for each one of
us—peace and calmness within our hearts,
so that even though we may face unpleas-
ant situations, we remain quiet and undis-
turbed. In Proverbs 4:23 we read, “Above
all else, guard your heart, for it is the
wellspring of life.” We cannot guard our
hearts unless daily we have time with
God.

You are a daughter of God

Yes, God wants to do so much for us
through our daily quiet time with Him.
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Before we are a wife,
a mother, a daugh-
ter, a career woman,
a pastor’s wife, we
are God’s child.

The bottom line is Do we really want Him
to?

For most of us, our lives are busy
doing good things—quality time with our
spouse and children, working to stretch
the family finances, entertaining church
members, listening to endless problems
and complaints, filling church offices
that no one else wants. With all this going
on, we figure God will understand if we
fail to spend time with Him. But God
doesn’t want us to do all these good things
if doing them means we have no time for
Him. He calls us primarily to be Marys
more than Marthas.

Before we are a wife, a mother, a
daughter, a career woman, a pastor’s
wife, we are God’s child. As His children
we must decide whether having a strong,
close relationship with God is the ulti-
mate goal of life. This calls for us to love
Him so intensely and desire Him so much
in every facet of our lives that building
our relationship with Him will come be-
fore anything else.

Making it happen

After deciding that fellowship with
Jesus is our number one priority, we are
left with the question How can we main-
tain that bond throughout the cluttered,
stress-filled days in which we live? Well,
just having made the commitment brings
us halfway to its accomplishment, since
we always find time for what we want
most. Beyond that, here are some practi-
cal tips I've found helpful:

1. Read a book on time management.

In our extremely busy lives, schedul-
ing and organizing our time is essential.
Two books invaluable to me on this sub-
ject are Where Will [ Find the Time? by
Sally McClung,* and Disciplines of the
Beautiful Woman, by Anne Ortlund.’

2. Ask God to reveal our time wasters.

Author Millie Youngberg was so frus-
trated with the rapid pace of living that
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she prayed, “Slow me down, Lord!” He
showed her that some of her hustle and
bustle resulted from pride, ambition, and
a desire for recognition. The Lord can
likewise reveal to us what we are doing
that is unimportant, leaving us time for a
deeper relationship with Him. If we truly
yearn for that, He will gladly slow us
down sufficiently to make it possible.

3. Enlist the help of your husband.

As soon as was practical, my husband
began feeding our two daughters break-
fast. He enjoyed spending special time
each day with them while I had my
spiritual feast with God. Maybe some-
thing like this could work in your home,
or perhaps your husband can drive the
kids to schoof and give you some time to
yourself. Talk it over with him. He may
agree that the greatest thing we can do for
those we love is to strengthen them spiri-
tually.

4. Be adaptable.

Since the discovery of the disease
from which I suffer, my devotional time
has become my exercise time. I have had
to become adaptable in securing time
with God. When the children are getting
up before 6:30 a.m., T have my worship in
the evening. If they sleep late, I worship
in the moming.

Ideally it is best to spend time with
God early in the morning, but that is not
always practical for those of us with
young children. We need to ask God to
help us set aside the best time of the day,
when we can be most receptive to Him.
Sure, there may be some days when we
cannot sit down and have a specific quiet
time with God, but that must be the
exception and not the rule. Motherhood
does not mean that we must feed on
yesterday’s stale bread of spirituality; we
desperately need the fresh bread of today.

Making time with God a joy

Having made time to spend with God,
the next step is to make sure our devo-
tional experience is rich, satisfying, and
challenging. Some achieve this by read-
ing the Bible from start to finish, five
chapters at a time. For others, that does
notwork. Weeachhave to find the method
that best deepens our own relationship
with God. Personally, I need to read the
Bible slowly, dwelling on the thoughts
God is sharing with me. I usually focus on
one particular verse or aspect of what I’'m
reading and carry that thought through-
out the day.

As youknow, when we read it helps to

put ourselves into the stories. Let the
imagination flow and see yourself as part
of that biblical account, asking God for
insight. Then look at what the passage
says about the character of God and the
weaknesses of humanity. Take time to
dwell on any symbolism and images. For
example, in Psalm 1 God likens a godly
person to a tree. Why? What personal
message is there?

One tip I have found helpful is to keep
a notebook nearby when I spend time
with God. Itis divided into three sections.
The first contains a prayer list, answers to
prayers, and thoughts I believe God has
shared with me through prayer. The sec-
ond section has information from the
Bible or other inspirational books that is
pertinent to my needs. The third is for
recording thoughts that have made an
impact on me that I want to share with
others.

Reading the Bible in such a way has
made a tremendous difference to my
relationship with God. His Word has
become a power, an inspiration, and a
tool for change. My time with God is
exciting, refreshing, and satisfying as [
am learning more and more about the
incredible love God has for me.

It lasts throughout the day
Enjoying the companionship with God
does not terminate with the end of our
devotional time. We can enjoy His friend-
ship throughout the day. While ironing
our husbands’ shirts, we can pray for
them. Clearing up the never-ending havoc
our kids leave can remind us to thank God
for them. While preparing the Sabbath
meal for visiting members, we can pray
that God will show us how to minister to
them. Having a notice board in the kitchen
dotted with photos of people to pray for is
another way to maintain communication
with God. It also helps to have Christian
books or magazines scattered about the
house for whenever we find five minutes
for a page or two of spiritual refreshment.
Listening to Christian music or ser-
mons on tape can also bring strength. If
your church does not already tape its
Sabbath services, ask your husband to
arrange it. Most of us with young children
spend more time out of the sanctuary than
in, so this is a good way to keep in touch.
A key ring with little cards with Bible
texts relevant to your particular needs is
another way in which God can talk to us.
‘When time permits, we can flick through
(Continued on page 30)



Are you the
pastor’s wife?

Linda M. Gallimore

es, and I'm one of
those work-behind-
the-scenes individu-
als. Don’t give me
glory—give me
nitty-gritty stuff!

Our first district
had three churches, and one of them was
having a work bee. My first—as apastor’s
wife. I showed up ready and willing to
tackle anything from cleaning toilets to
hanging shingles. Finding no ladies out-
side, I searched indoors and found them
all scrubbing the kitchen. I went to the
floor-washing crew and joined in, but
they quickly caught me by the arm and
escorted me to a chair.

“QOur minister’s wife isn’t going to do
any dirty work,” they informed me. “You
just sit here and talk to us.” I was so
surprised it took a moment to find my
voice.

“Oh, no,” I protested, “1wantto help!”

They insisted I sit down. I protested
again. They insisted some more. I sug-
gested I could go outside and work. Fi-
nally they let me help with the stove.

And that’s the type of thing I’ve been
doing ever since. If something needed to
be done, I’d do it. My motto: Whatever
my hands find to do—do it.

Asayoungpersonl’d gotothe pastor’s
house to help with literature stuffing,
mailing, bulletin folding, and like
projects—ijust because it was fun! I
thought pastors’ wives got to do that kind
of thing all the time and therefore it would
be great being married to a pastor.

Then I did become a pastor’s wife.
And 20 years later I still think it’s great!

During Jay’s first eight years in the

Linda Gallimore is a mother and a certified
public accountant in Lansing, Michigan. Her
husband is president of the Michigan Conference.

ministry none of our churches had secre-
taries. SoIhelped with the bulletin, news-
letters, and correspondence. I became
involved with cooking schools, evange-
lism, home visitation, and answering the
telephone. I even held prayer meeting in
one church while Jay was out of town.
Some of those dear people drove 30 miles
to be present. I was 24 years old and so
nervous I raced through the whole subject
in 10 minutes. Then, seeing we had a
“lot” of time left, I asked if they wanted
to go through it again—slower!

When Jay had churches with secretar-
ies, I worked in the Sabbath school divi-
sions along with cooking schools and
evangelism plus all the other things pas-
tors’ wives do. Generally I haven’t taken
a position someone else could fill unless
I would be helping train others for the job.
After all, it was their church and most
likely they would still be there after [ had
moved on. It’s been difficult, though, to
let go of a job once others were able and
willing to do it.

After our children came along, I made
sure the positions I accepted didn’t dis-
tract me from caring for them—espe-
cially during church services. So my Sab-
bath duties involved helping with the
children’s departments, added to what-
ever 1 could continue doing the rest of the
week—including answering the phone to
tell people what time sundown was. Other
roles have included being a sounding
board for my husband and watching for
articles or stories he might use. Through
it all I've felt it important to maintain a
personal devotional life and keep from
complaining. All things considered, I think
being a pastor’s wife is a great life! To be
honest, though, I must admit there was
one time I didn’t want to be the pastor’s
wife. I'm thinking of the episode when I
was standing quietly in the church foyer

looking at a book from the literature rack.
Suddenly a man I’d never seen grabbed
my arm, shook me, and bellowed, “Are
you the preacher’s wife?” I turned and
saw a huge man glaring at me—while
squashing my arm. For the first time in
my life as a minister’s wife I desperately
wanted to say, “No, she is,” and be able
to point to someone else—anyone else.

By now all eyes in the foyer were on
us, and I was frantically looking for the
intern’s wife! Not seeing her, I finally
acknowledged, “Yes, I am,” and jerked
my arm free from his grasp.

The silence in the foyer was broken
only by the bellowed question, “Well,
why do you have this book in here?” The
man thrust a book from the literature rack
into my face. I said something about not
being the one who orders the books but
that I’d be happy to introduce him to the
person who did. He wasn’t interested,
and stalked into the sanctuary. I retreated
to the missionary room to calm my nerves.

Both men and women who had wit-
nessed the drama sympathized with me
and said such things as “I can’t believe
you admitted to being the preacher’s
wife!”

Yes, there are some negative aspects
to living in the parsonage. But there are
negatives with everything in life. And
when they come, ask yourself, “In 100
years, will this really matter?” or tell
yourself, “This too will pass.” And think
of this: In what other profession do we get
extra attention when we are sick, and
extra care when we are pregnant? Or
extra advice when our children are small?
Or extra tasters when we try a new recipe
at a church dinner? Or extra sympathy
when we are sad or discouraged?

Don’t forget the extra prayers offered
on our behalf. And most of the time, from
most of the people, we get extra love! m
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Local Church Elders

oth pastor and local
church elders have
been set aside by the
Lord for leadership.
Let’s consider the
qualities that elders
need to contribute to
the Jeadership team:

1. Loyalty. To help maintain a strong
team spirit, local elders must be loyal to
the Adventist message, to the pastor and
to the conference. The test comes when
the newly assigned pastor may not live up
to the expectations of the elders. Each
new pastor will bring different strengths
to the district, and the loyal elders will
seek out these strengths and support the
pastor. Elders will always remember that
the pastor is the overall leader of the
congregation.

2. Time investment. A strong elder
will set aside time in his or her busy
schedule for the work of leadership. Time
will be needed for visitation, evangelism,
and supporting departments and activi-
ties of the church. These are heavy
responsibilities, so several elders in each
congregation should share the burden of
responsibility.

3. Preaching. In multichurch dis-
tricts, elders will carry the main burden
for preaching. This demands time for
study and sermon preparation. Attending
the pastors’ training seminars will help
ease the burden. How important it is to
have interesting, Spirit-filled messages
that will strengthen and encourage the
members of the congregation.

4. Nurture. The elder is referred to in

J. H. Zachary is an associate secretary of the
Ministerial Association, General Conference of
Seventh-day Adventists.
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The pastor/elder
leadership team - I1

The vital role of local church elders

J. H. Zachary

Scripture as a shepherd. This imagery
stresses the most important aspects of the
role of local elders. They are responsible
to the Lord for these services to each
member:

a. Feeding the flock with spiritnal
food,

b. Protecting the flock from doctrinal
error, encouraging members to follow the
Bible truths entrusted to them,

c. Caring for the injured or sick ones,

d. Spending time with the flock, pro-

moting fellowship.

5. Training. Elders should attend the
regular training seminars sponsored by
the conference and the pastor. They will
also benefit from books and other re-
source materials.

Elders and pastors both must ever be
conscious of the need for the Holy Spirit’s
presence in their work. The Spirit is our
guide, wisdom, teacher, helper, and power
for the accomplishment of effective lead-
ership in the church. ]

This loose-leaf-bound
series of studies is avail-
able from your conference
or mission ministerial
association. Or a package
of 10 can be purchased for
US$8.95 (postage in-
cluded in U.S.A., over-
seas postage extra) from
the General Conference
Ministerial Supply Cen-
ter, P.O. Box 66, Keene,
TX 76059. Make phone
inquires to (817) 641-
3643 and phone orders to
(800) 982-3344 or by fax
(817) 641-3640.

IS BAPTISM
ALL THAT COUNTS?

As alocal church elder you know that discipleship really makes
a difference in the lives of baptismal candidates and new mem-
bers. You can use /n His Steps to guide them into a practical
knowledge of Adventist doctrines and Christian living.




Ministry Reports

he 1992 Annual
Council, held at the
General Conference
headquarters, saw a
major departure from
past practice, For the
first time, instead of
debating all the items on the floor the
council created five discussion groups:
Abortion and Care for the Dying State-
ments, Environment Statement, Finance
Committee, General Agenda Items, Policy
Items. These discussion groups operated
similar to United States Senate hearings.
All groups met at the same time, and del-
egates chose which one they wanted to
attend.

Each group voted on changes that were
then brought to the whole council for its
vote. This speeded up the process, as much
of the discussion often centers on wording
a policy or other item in a particular man-
ner.

Daily devotionals

The most significant aspect of this
Annual Council turned out to be not the
various actions taken but the series of daily
devotionals given by Dr. George Knight,
professor of church history at the Seventh-
day Adventist Theological Seminary. The
theme for the council was “Safe in Him.”
Dr. Knight stirred the council members
firstby his provocative titles: “SinIs Love”;
“Adventists Neglect the Law”; “Justifica-
tion: The Work of a Lifetime - Sanctifica-
tion: The Work of a Moment”; “Tempta-
tion Is Not TEMPTATION"; and “I Used
to Be Perfect” then by his Christ-centered
messages.

Dr. Knight lifted up Jesus in a beautiful
and reassuring way. He tried to do for the
Seventh-day Adventist Church what Jesus
did for the Jews when He gave the Sermon

J. David Newman, D Min., is the editor of
Ministry

1992 Annual
Council report

J. David Newman,

on the Mount. Knight cut through much of
the superficiality surrounding current
Adventist discussion on sin, law, grace,
and love. Many groups within the church
constantly bombard us with exhortations
to righteousness, but George Knight
through his preaching set a far higher
standard to reach than even these groups
teach. Knight pointed out that we too often
mirror the Jews who were consumed by
emphasizing correct behavior while
strangely neglecting right relationships.
He asserted that in our quest to be perfect
we often become impossible to live with.
Knight clearly revealed that our per-
fection lies in what Jesus has done for us in
His life and death and when we trust in
Him, surrendering our lives completely to
Him, He considers us to be perfect. Knight
also made it clear that the Christian will
never take the law of God lightly. Rather,
the Christian is even more motivated to
live a holy life because of that person's
surrender to Christ and great appreciation
for the sacrifice of Christ. The secret to
victory and overcoming sin comes from
focusing not on oneself but on Christ.

Global Mission

Mike Ryan led out in the report con-
cerning Global Mission. We will say very
little here, as we have already devoted a
whole issue (November) to this most im-
portant subject.

Carlos Aeschlimann gave a thrilling
report concerning the number of acces-
sions to the church. During the first eight
quarters of Global Mission there have been
1,207,675 baptisms, which totals 366,537
more than during the same period of Har-
vest 90. Aeschlimann pointed out that we
are now baptizing one new person every
52 seconds. Our official church member-
ship stood at 7,274,181 on June 30, 1992.

Division presidents told thrilling sto-
ries of what is happening throughout the
world. Out of many that could be told, we

mention one. On July 30 and 31, 1992,
2,000 persons were baptized in one city in
China. This number of people presented
a huge logistical problem. The church
did not have an ordained Seventh-day
Adventist minister so they invited one to
come from a neighboring city.

The government had given permission
for praying, preaching, and baptizing to
take place, but then some Sundaykeeping
believers complained to the government.
They prevailed upon the local government
to withdraw their permission for this bap-
tism to take place. But the believers were
determined to proceed anyway. On the
morning of July 30, the Sunday keepers
arranged for a large group of their mem-
bers to again complain to the government.
The provincial government then ordered
the city government to stop the baptism.
So leading cadres of the United Front, the
Religious Department, the Street Commit-
tee, and the Police Station were sent to the
Adventist church to prevent the baptism
taking place. However, our members
formed a wall around the church and pre-
vented them from entering.

How does one man baptize 2,000
people? Very tiredly! The pastor began at
8:00 a.m. and kept baptizing nonstop until
8:00 p.m., at which time he had immersed
more than 1,500 persons. The next day the
minister baptized more than 400 people.

On Sabbath, August 1, some 2,500
arrived to attend the Communion service,
but they were prevented from entering the
church by the police and several govern-
ment cadres. The church leaders were con-
cerned about the possibility of confronta-
tion and decided not to continue with the
Communion service. But because about
1,800 people, many of whom had traveled
a long distance, refused to leave and con-
tinued to wait outside in the hot sun, the
church leaders finally decided to continue
with the Communion service. The police
tried to break up the meeting, but without

MINISTRY/DECEMBER/1992 21



success. They ended up watching the com-
munion service take place.

Praise God for the many wonderful
and thrilling events happening around
the world. Look for future reports in
Ministry.

Year of the pastor

The Annual Council voted 1993 as the
Year of the Pastor. The delegates discussed
and then listed five objectives: “(1) Reaf-
firm the importance of the pastorate in the
mind of each church leader, pastor, and

member as the pivotal function of ministe-
rial endeavor; (2) update and strengthen
communication and understanding be-
tween pastor and administrator; (3) estab-
lish a global theology of ministry which
defines the role of the pastor as watchman,
shepherd, and preacher in modern society;
(4) address the issues threatening the
Church’s mission; (5) structure, with broad
input from pastors, systems of evaluation,
communication, and accountability for all
levels of church organization that will as-
sist in improving effectiveness in achiev-

bas ever bad."

Evangelistic

"l bave found Mark Finley to be one of the finest,
most dedicated Christian evangelists this church
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ing church ministry.”

The January issue of Ministry will give
additional details, including what some
pastors are saying about the Year of the
Pastor. In addition, each division is to
prepare its own implementation of these
objectives.

Salary equity study

During the discussion concerning the
Year of the Pastor several pastors voiced
their concerns about the disparity between
the pay scale for pastors and the pay scale
for administrators and nonpastoral work-
ers. Pastors are told that the pastorate is the
key position in the church, yet pastors are
rewarded financially by receiving a higher
percentage of remuneration when they
leave the pastorate. One of the pastors
moved and it was voted: “To appoint a
study group composed of pastors and ad-
ministrators representing the world field
to study salary equity among pastors, de-
partment directors, and administrators and
to bring a recommendation to the 1994
Annual Council.”

Elections

The council filled the following elec-
tive positions: Ted N. C. Wilson, president
of the Euro-Asia Division; P. D. Chun,
president of the Far Eastern Division; V. F.
Bocala, secretary of the Far Eastern Divi-
sion; Philip Follett, a general vice presi-
dent of the General Conference; James
Cress, as the new ministerial secretary of
the General Conference (a full introduc-
tion will appear in the January issue);
Enrique Becerra, an associate in the Gen-
eral Conference Department of Educa-
tion; Gerald Karst, associate secretary of
the General Conference.

The “Historic Stand for Temperance
Principles and Acceptance of Donations
Statement” was voted, urging “individuals
and church organizations to refuse dona-
tions and favors from the alcohol or
tobacco industries.”

Marrying non-Adventists

Consensus prevailed during most of
the council except when it came to ap-
proving an addition to the Church Manual
in the section on courtship and marriage.
The old Minister’'s Manual and the new
Minister’s Manual state that an Adventist
minister cannot marry a non-Adventist to
an Adventist. Some felt that this should
also be in the Church Manual. Three para-
graphs were suggested outlining the rea-
sons ministers should not perform this
ceremony. A number of the delegates spoke



against this inclusion. They felt that it
would be too prescriptive and did not
allow for any exceptions.

However, instead of voting the pro-
posal down, they referred it back to the
Church Manual Committee for further
study. It could come back at the next An-
nual Council. There is no easy answer to
this dilemma. Some feel strongly that with
marriages disintegrating at an alarming
rate, the church needs to take a strong
stand in this area. Many feel that if the
church does not take a stand, it will show
the church in general and young people in
particular that courting and marrying out-
side the church are of no consequence.

Others argue that making such a blan-
ket prohibition allows for all sorts of strange
situations: people will be pressured into
joining the church before they are ready so
that they can be married in the church;
others, who are only nominal members,
who may not have attended church for
years but whose names have never been
removed from the books, will be treated
just like the most committed members.
Just because two people are Adventists
does not necessarily make them compat-
ible; and so the arguments continue.

It is still the recommendation of the

Ministerial Association that ministers not
perform mixed religious marriages. How-
ever, this recommendation has not been
codified into canon law or been voted by
an Annual Council or a General Confer-
ence session. If pastors have any questions
regarding this recommendation, they
should counsel with their local conference
or field presidents.

Minister’s manual

Floyd Bresee, retiring Ministerial As-
sociation secretary, presented a new
Minister’s Manual to each delegate at the
Annual Council. This is not just a revision
of the old manual, but a re-write. It con-
tains 267 pages the size of the Church
Manual and covers almost every conceiv-
able area of ministry. Its 42 chapters are
divided under four major headings: “The
Minister,” “ The Minister and the World
Church,” “The Minister and the Local
Church,” “ The Minister and Special Ser-
vices.”

‘We recommend that as part of the Year
of the Pastor every conference and mis-
sion give a copy to its pastors. More than
100 people served on the reading commit-
tee giving their ideas. Unfortunately, not
every idea could be incorporated.

Abortion and other statements

The Annual Council voted statements
on abortion, euthanasia, and the environ-
ment. The abortion statement, three and a
half years in the making, occasioned the
most discussion. The council changed the
title from that of “A Seventh-day Advent-
ist Statement of Consensus on Abortion”
to “Seventh-day Adventist Guidelines on
Abortion.”

A minority report from the Christian
View of Human Life Committee was also
presented to the council. The members
graciously listened but declined to accept
any of its recommendations. Dr. Rock said
history was being made in that a minority
report was being allowed to be presented.
He emphasized that this did not set a pre-
cedent or that any minority reports would
be allowed in the future. The framers of the
minority report were concerned that it be
written within a biblical framework, the
majority report, while based on Scripture
only added some texts at its end. In con-
trast, the statement on euthanasia incorpo-
rated Scripture throughout the document.

The Annual Council overwhelmingly
approved (more than 90 percent majority)
the abortion guidelines. The major area of

(Continued on page 30)
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Ministry Reports

Statement pertaining to issues between
the Seventh-day Adventist Church and
certain private organizations

This action taken at the year-end meeting
of the North American Division has sig-
nificance for other countries of the world.
Those who might be interested in reading
detailed information regarding the orga-
nizations mentioned in this action can
purchase from their local Adventist Book
Center a 467 page book Issues: The
Seventh-day Adventist Church and Cer-
tain Private Ministries. Editors.

Divinely called movement

Seventh-day Adventists consider them-
selves a divinely called movement, raised
up to proclaim the good news of Christ’s
second coming and to help to prepare the
world for that glorious event. One of the
27 fundamental beliefs of the Seventh-day
Adventist Church states:

“The universal church is composed of
all who truly believe in Christ, but in the
last days, a time of widespread apostasy, a
remnant has been called out to keep the
commandments of God and the faith of
Jesus. This remnant announces the arrival
of the judgment hour, proclaims salvation
through Christ, and heralds the approach
of His second advent. This proclamation is
symbolized by the three angels of Revela-
tion 14; it coincides with the work of
judgment in heaven and results in a work
of repentance and reform on earth. Every
believer is called to have a personal part in
this worldwide witness” (Ministerial As-
sociation of the General Conference of
Seventh-day Adventists, Seventh-day
Adventists Believe . . . A Biblical Exposi-
tion of 27 Fundamental Doctrines
[Hagerstown, Maryland: Review and Her-
ald, 1988], p. 152).

As Seventh-day Adventists, we pursue
our mission in general through an orga-
nized structure of churches, local confer-
ences, union conferences, divisions, and
the General Conference. Incorporated into
these entities are various church-sponsored
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institutions and ministries dealing with
such areas as education, publishing, health
care, and broadcast media. In addition,
however, a number of “private,” “inde-
pendent,” “supporting,” or “special” min-
istries have arisen from time to time whose
stated purpose is to assist in fulfilling the
mission of the Seventh-day Adventist
Church but which function outside the
regular church structure.

A blessing

Overall, the denomination has been
richly blessed by private supporting min-
istries. They accomplish tasks that the or-
ganized church cannot do because of fi-
nancial and personnel limitations. Most of
these have worked in harmony with the
official organization, usually having de-
nominational leaders or lay members on
their boards of directors. We are grateful
to the committed men and women who
give so unselfishly of their time and means
to operate these private supporting minis-
tries.

At cross purposes

In a few cases, however, private orga-
nizations have worked at cross-purposes
with the denomination, have become de-
structively critical of the leadership of the
church, have undermined the confidence
of members in the organized body of be-
lievers, and have drained away funds which
could have been used in accomplishing the
mission of the church, thus crippling the
evangelistic outreach of the church. Such
behavior presents a serious challenge to
the spiritual health of the church body.

After much prayer, study, and repeated
discussions with the leaders of Hope Inter-
national, Hartland Institute, Prophecy
Countdown, Steps to Life Church in
Wichita, Kansas, and Rolling Hills con-
gregation in Rolling Hills, Florida, it has
become apparent to the church that these
private organizations have displayed an
unwillingness to operate in harmony with

denominational procedures and protocol.
This has been evidenced by the materials
they produce, verbal presentations, and in-
depth discussions with many denomina-
tional leaders over a long period of time.

In view of this situation the Seventh-
day Adventist Church has a responsibility
to make clear its relationship to these orga-
nizations. In 1980 the church examined
and then rejected the rising dissident views
relative to the sanctuary and to prophetic
interpretation. Just as the church continues
to dissociate itself from the Good News
Unlimited organization, so it must con-
tinue to express its grave concerns regard-
ing groups or individuals who undermine
either the doctrine or structure of the
church.

Following the model of Acts 15, church
leaders must alert church members to dis-
sidents who either cause dissension in the
church or who undermine the central be-
liefs of the church. However, questions
regarding individual church membership
are processed by the local congregation
and are not within the purview of levels of
church governance other than the local
church.

Divisive activities,

These groups identified above con-
tinue to exliibit a variety of divisive activi-
ties such as:

1. Theyaccusethe Seventh-day Ad-
ventist Church of apostasy from the his-
toric faith because the church does not
accept their interpretations of certain theo-
logical positions as the only valid ones.

2. They accuse denominational
leadership of collusion in apostasy be-
cause the leaders do not squelch teachings
that the private organizations find offen-
sive.

3.  They accuse the ministry of in-
troducing worldly, and evenimmoral prac-
tices into the church and denominational
leadership of approving of these practices.

4. They seek to set up a “church



within the church,” which they perceive to
be a true and purer remnant that will re-
main when the apostates (those who dis-
agree with them) will be shaken out.

5.  Theyaccusethe Seventh-day Ad-
ventist Church of activities which may
encourage loyal Seventh-day Adventist
members to divert tithe to their private
organizations rather than to the church.

A church within the church

Itis now apparent to the church that the
above named private organizations are in
effect establishing a church within the Sev-
enth-day Adventist Church, which in-
cludes the following elements:

1. Authoritative Leadership—Sup-
porters of Hope International/Our Firm
Foundation, Prophecy Countdown,
Hartland Institute, Steps to Life Church,
Rolling Hills Church, orany other churches
or groups associated with the above pri-
vate organizations, or other private orga-
nizations promoting similar divisive con-
cepts look for spiritual guidance and doc-
trinal integrity to the leaders of these pri-
vate organizations rather than to their
church pastors and denominational lead-
ers. In this position these leaders pose a
rival authority to elected and ordained
church leadership.

2. Organization of Local Congre-
gations—These private organizations have
fostered the organizing of local congrega-
tions not associated with the local confer-
ences. Examples are in Rolling Hills,
Florida, and in Derby and Winfield, Kan-
sas. In other cases followers of these pri-
vate organizations have attempted to join
existing congregations in large enough
numbers to gain control of the local church.

3. Camp Meetings—These private
organizations hold camp meetings, as well
as other meetings, to which their followers
are invited through the pages of their pub-
lications. These meetings often stand in
competition with meetings conducted by
the denomination.

4.  OrdainedPastors—The Seventh-
day Adventist Church has established cer-
tain qualifications for ordination to the
gospel ministry (see North American Di-
vision Working Policy L 45). Among these
is approval of the candidate for ordination
by the local conference and union confer-
ence committees. Recently, several of these
private organizations have ordained min-
isters without such approval. This action
clearly demonstrates an intention to oper-
ate a rival organization to the Seventh-day
Adventist Church, a “church within the
church.”

5. Written Communications to the
Churches—Much of the New Testament
consists of letters written to Christian con-
gregations by duly appointed church lead-
ers. Today Seventh-day Adventist leaders
communicate with churchmembership via
various publications, most notably the Ad-
ventist Review and union papers. Our Firm
Foundation, the monthly journal published
by Hope International, is to the followers
of Hope International and Hartland Insti-
tute what the Adventist Review is to the
members of the Seventh-day Adventist
Church. It is their rallying point for an-
nouncements, theological teaching, and
coherence of their organizations. Without
this magazine few people in the world
would have heard of these private organi-
zations. Many who read Qur Firm Foun-
dation regularly consider it their church
paper. Every church must be held together
by some method of communication. This
paper is the glue for the Hope Interna-
tional, Hartland Institute “church within
the church.”

The main thrust of the journal seems to
be to win support from Seventh-day
Adventists for the positions of Hope Inter-
national and Hartland Institute. Thus the
appeal: “We are asking our subscribers
and supporters to take this special edition
to every member of God’s church. The
hour is late, but the Loud Cry cannot sound
until every one has heard and understood
God’s special message for this hour” (Ron
Spear editorial, Our Firm Foundation 2,
No. 10 [October 1987],p. 6). The “church
within the church” concept is here made
apparent.

6. Baptism of Converts—In the
Seventh-day Adventist Church baptism is
administered only to those converts who
have demonstrated a walk with Christ and
who are accepted into the membership of
a local congregation. Recently leaders of
these private organizations have supported
baptizing individuals by their own organi-
zations. Thus again the competitive or
rival nature of the movement is demon-
strated.

7.  Tithes and Offerings—Accord-
ing to the Bible plan the church is sup-
ported by tithes and offerings. When these
private organizations seek or knowingly
accept tithe for themselves, it thrusts at the
heart of the individual Christian experi-
ence, for they are asking church members
to switch loyalties away from God’s plan
to a rival plan. This decision creates divi-
sion and a fundamental commitment as to
where we will place our support, loyalty,
and influence. The diversion of tithe from

God’s storehouse to a private ministry is
fundamental to the “church within the
church” concept.

Admission of the church within the
church

Evidence has been presented in this
statement as well as more fully in the book
Issues: The Seventh-day Adventist Church
and Certain Private Ministries (filed with
the original minutes of this meeting in the
North American Division Secretariat of-
fice, prepared under the authority of the
North American Division Officers and
Union Presidents) that Hope International,
with support from certain other private
organizations, has developed an atmo-
sphere establishing a rival or competitive
church within the Seventh-day Adventist
Church. How does this private ministry
respond to this charge? A recent article in
Our Firm Foundation addressed the rea-
son private organizations have arisen in
the church:

“The one main underlying reason is
that some of us want to see the third angel’s
message go forward. For years we have
been stagnant. . . . One other reason these
ministries have come into being is our
present backsliding as a church, and issues
involved with that backsliding. This sad
state of affairs has caused an independent
backlash. . . . Once again, Independent
Ministries are a reaction to the direction in
which the church, as a whole, has been
heading for the last forty years” (Jeff
Reich, “The Church and Special [Indepen-
dent] Ministries,” Qur Firm Foundation
5, No. 3 [March 1990], pp. 12, 13).

“It is quite evident that there are now
two churches under one church name. To
try to keep both sides satisfied will eventu-
ally cause the downfall of the whole de-
nominational structure, spiritually and
physically” (ibid, p. 14; italics supplied).

In a later issue another writer explains:
“When I say independent, Imean indepen-
dent from the control of the denomina-
tion” (John Grosboll, “Has God Ordained
Independent Self-Supporting Work?” Qur
Firm Foundation 7, No. 2 [1992], p. 8).

This is the heart of the Seventh-day
Adventist Church’s problem with Hope
International/Our Firm Foundation, Proph-
ecy Countdown, Hartland Institute, Steps
to Life Church, Rolling Hills Church, or
any other churches or groups associated
with the above private organizations, or
other private organizations promoting simi-
lar divisive concepts. It is not the fact that
these groups call attention to the sins and
failures of the church. No true Seventh-
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day Adventist—leader or laity—approves
of the sins and failings that appear at times
within the church body. The real problem
is that these private organizations charge
the church with being in a state of apostasy
because the church does not accept their
views on certain debatable theological
positions. And the sins and failures of the
church are seen as issuing out of this con-
dition as well.

The concern expressed by the church
regarding these private organizations as
identified above and as more fully ad-
dressed in the supporting book Issues:
The Seventh-day Adventist Church and
Certain Private Ministries is that these
interlocking private organizationshave cre-
ated in effect a church within the Seventh-
day Adventist Church.

Appeal

Therefore, the 1992 Year-end Meeting
of the North American Division of the
General Conference of Seventh-day
Adventists feels it necessary to take action
calling the attention of all church members
in the North American Division, or in any
part of the world field affected by these
private organizations, to the fact that mate-
rials or programs produced and fostered
by Hope International/Our Firm Founda-
tion, Prophecy Countdown, Hartland In-
stitute, Steps to Life Church, Rolling Hills
Church, or any other churches or groups
associated with these private organizations,
or other private organizations promoting
similar divisive concepts should be recog-
nized as materials and programs which
potentially cause division rather than unity
within the church,

Because of the serious problems cre-
ated by these aforementioned private or-
ganizations, we urge all members of the
Seventh-day Adventist Church to recog-
nize that these private organizations are
not supporting the Seventh-day Advent-
ist Church in proclaiming the gospel com-
mission given to the Seventh-day Adven-
tist Church by our Lord. We also endorse
circulating the book Issues: The Seventh-
day Adventist Church and Certain Private
Ministries in the North American Division
in order that all interested individuals may
be able to clearly recognize the serious
divisive problem caused by private orga-
nizations which attempt to establish a
church within the Seventh-day Adventist
Church.

Spirt of this document

This document is not presented in a
spirit of combat or hostility. The denomi-
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nation holds no iil will toward either Hope
International/Our Firm Foundation, Proph-
ecy Countdown, Hartland Institute, Steps
to Life Church, Rolling Hills Church, or
any other churches or groups associated
with the above private organizations, or
other private organizations promoting simi-
tar divisive concepts. Church leadership
would urge these private organizations to
Jjoin with the church in using their energy
and influence to assist the church in fulfill-
ing its mission as most private ministries
have done and are doing.

The church speaks out through this
document only because it senses a danger
to the spiritual life of its members and to
the resources needed to proclaim the gos-
pel. If members lose confidence in the
church and its leaders, they may well be-
come discouraged and abandon the gospel
entirely—to their eternal loss., Thus the
church is weakened in its attempts to com-
plete its mission.

So the church must act to protect itself.
But it acts out of love and concern, not out
of malice. The church does not attempt to
dictate the beliefs or work of these private
organizations. It asks only for the courtesy
and charity that any genuine Christian
would afford a fellow member.

Conclusion

These dissident organizations have cho-
sen to work in opposition to the organized
church rather than in cooperation with it.
Ellen G. White met a similar challenge in
the 1870s:

“Christ and His church are inseparable.
To neglect or despise those whom God has
appointed to lead out and to bear the re-
sponsibilities connected with His work
and with the advancement and spread of
the truth is to reject the means which God
has ordained for the help, encouragement,
and strength of His people. To pass these
by and think your light must come through
no other channel than directly from God
places you in a position where you are
liable to deception and to be overthrown”
(Ellen G. White, Testimonies for the
Church, vol. 3, pp. 418-419).

These dissident organizations divide
the church when they insist that their inter-
pretations of the Bible and the Spirit of
Prophecy are the only authentic ones. They
construct their own version of “historic
Adventism.” They undermine confidence
in the church by accusing ministers and
leaders who do not agree with them of
“apostasy.” They threaten the viability of
the church when they encourage members
to divert financial resources from the orga-

nized church to their private treasuries.
Thus they sow seeds of disunity. While
each Seventh-day Adventist must consult
his/her conscience in deciding what to do
about their message, the church is taking
this action to draw attention to the prob-
lems attending these dissident organiza-
tions in order that all members might see
the facts in their true light and have an
adequate basis for making their decisions.

In the book Issues: The Seventh-day
Adventist Churchand Certain Private Min-
istries detailed information has been shared
concerning the problems the church has
experienced with Hope International/Our
Firm Foundation, Prophecy Countdown,
Hartland Institute, Steps to Life Church,
Rolling Hills Church, as well as other
churches or groups associated with the
above private organizations. These pri-
vate organizations present the most imme-
diate challenge. But the principles stated
herein are applicable on a wider scale. The
Seventh-day Adventist Church has had its
detractors throughout its history, and it is
likely to meet such challenges until the
Lord comes. We hope the reader of this
action and the book Issues: The Seventh-
day Adventist Church and Certain Private
Ministries will find help in understanding
and responding to any self-perceived “re-
form” group that seeks to work by under-
mining leadership and dividing the loyalty
of the members.

And so we appeal to our separated
brothers and sisters: Don’t Continue to
Fight the Church. In the long run we all
want the same thing—the finishing of the
Gospel proclamation, the return of Jesus,
and a glorious eternity together with Him
and each other. You are free, of course, to
preach and publish your call to a higher
standard of holiness, or to explain your
particular theological understandings, as
you see them. But please allow other,
equally sincere members to have their own
views also and still be counted your broth-
ers and sisters in Christ. In other words, be
tolerant on those points which the Church
has left open. Never seek to destroy confi-
dence in the ministry or leadership of the
church, forthat could cause “weaker” mem-
bers to lose faith altogether and turn away
from God’s church. If you see wrongs in
individuals, follow Christ’s counsel in
Matthew 18, but never publish the matter
abroad. And never encourage members to
bypass God’s treasury and send their tithes
to you, for this is not God’s plan. Let us
work together—in unity but not necessar-
ily in uniformity—to finish our mission.
We love you. Your church. u
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The Pharisee’s Guide to Perfect Holi-
ness: A Study of Sin and Salvation
George R. Knight, Pacific Press Publish-
ing Assn., Boise, Idaho, 1992, 256 pages,
US$14.95, Cdn$17.95, hardcover.
Reviewed by Hugh 1. Dunton, director,
E. G. White Seventh-day Adventist Research
Centre, Newbold College, England.

The Pharisee’s Guide builds on the
author’s two earlier volumes, /888 to
Apostasy and Angry Saints and takes up
the issues of sin and holiness, issues that
sometimes lead to unholy attitudes.
Knight has read extensively and is able to
view the topic both from Adventist and
non-Adventist perspectives. Critics may
feel that Knight has quoted too widely
and that Ellen White should have been his
major source. For this reviewer, how-
ever, Knight has struck a good balance.
When he does use White, her voice is
clearer because the book is not a compi-
lation of her statements.

Knight’s undergirding thesis is that
different definitions of sin lead to varying
approaches to “achieving” righteousness.
Human striving may marginalize Christ.
The Pharisees’ problem, says Knight,
was that they viewed sin as a “series of
actions,” and consequently righteousness
was also a “series of behaviors or ac-
tions.” Knight believes this was the
approach of Adventist theologian M. L.
Andreasen. The author contends sin is a
condition of the heart, not a series of acts.

Knight examines the heterodoxies in
both extremes of Adventism. He rejects
the idea that some may be “born again” at
birth because they have godly parents. He
believes everyone has an inherent bent to
evil, and sinful acts follow a broken rela-
tionship with God. Therefore, “transgres-
sion of the law” is the manifestation of
the problem not the problem itself. Sin
manifests itself not just in misdeeds, but
also in attitudes and omissions. The
narrow forensic view of justification,
adopted by some Adventists, stems from
Melanchthon, not Luther argues Knight.
Knight’s chapter on justification has a
curious title: “Justification the Work of a
Lifetime, Sanctification the Work of a
Moment.” He shows that White had a
much wider view, “a reclaiming from
sin.” Justification is the work of a life-
time in that we need Christ’s merits daily.

The chapters that will arouse most
interest are those on White’s views on
sinlessness and the last generation. Those

defining perfection as perfect sinlessness
rely heavily on White. But Knight argues
that this is methodological confusion
between the role of the lesser and greater
light. The author believes White must be
understood within the framework of bib-
lical teachings.

Knight deals with the tension between
White’s statements. Some of her state-
ments imply we can live as sinless as
Adam. Others indicate we cannot claim
sinlessness, but need the merits of Christ
until the Second Coming. Then he points
out her definition of sin.

Knight accepts from the Bible and
White that spotlessness is required of the
final generation. But why? The author
finds the answer in the unprecedented
end-time polarization between good and
evil. White repeatedly links character
development with Christ’s second com-
ing. The crucial point for Knight is what
she means when she talks about the char-
acter of Christ being “perfectly repro-
duced” in His people. He sees a danger in
linking perfection to strict dietary and
other ascetic practices. Perfectionism is
too often performance-related—self-cen-
tered, cold, joyless, and legal—rather
than having to do with relationships and
character.

Knight argues that White’s statements
imply character perfection for those who
are resurrected as well as those who are
translated, says Knight. He believes that
Philippians 1:6 and Hebrews 11:39, 40
indicate how God will bridge “the gap
between character and action.” Christ
performs a perfecting act at His second
coming. Knight emphasizes that the re-
deemed do not reach a static state of
perfection, for they will continue to ma-
ture, and grow into Christ’s perfection.

At a time when Seventh-day Advent-
ists may be polarized between passively
waiting for the Advent and striving for
perfection, this book offers a thoughtful
approach. As the author states: “One of
the most difficult exercises for Adventists
to perform is to read statements about
human perfection unemotionally.” This
reviewer hopes that readers will study
this book prayerfully, focusing on the
holiness and perfection of Him upon
whose righteousness alone we shall for-
ever depend.

Love Aflame
Karen and Ron Flowers, Review and

Herald Publishing Assn., Hagerstown,
Maryland, 1992, US$8.95, Cdn$11.20,
paper. Reviewed by Linda and Victor
Elliott. Victor is elder of administration,
Atholton Seventh-day Adventist Church,
Columbia, Maryland, and Linda is the
children’s ministries director.

The Song of Solomon (also known as
the Song of Songs) has been analyzed
over the years by many learned scholars
and religious teachers who have viewed
this love poem as allegory. To accept the
poem as a beautiful sonnet between two
lovers entering into a marriage relation-
ship has been considered almost a sin.
Most expositors deal with hidden mes-
sages or symbolism rather than the most
obvious meaning of the text.

Karen and Ron Flowers believe the
Song of Songs has been placed in Scrip-
ture to teach “the principles of relational
living inherent in any close relationship”
as well as create in each married couple
a desire to elevate the marriage relation-
ship to Edenic ideals.

The authors give a thematic overview
of the poem, a brief discussion of the
poem’s chiastic structure, an explanation
of major symbols, and a look at other
interpretations. They also provide a sprin-
kling of ideas from modern authorities on
relationships supporting Solomon’s wis-
dom and upholding God’s plan.

Many readers will find the interpre-
tive history of the Song of Songs fascinat-
ing. But some terms relating to this sen-
sitive topic seem toned down so as not to
sound clinical. Solomon followed the
same pattern in describing the scenes of
wedded love—he used the language of
poetry and metaphor. Thus he does not
embarrass or evoke negative reaction,
but invites readers to cherish, enjoy,
and reclaim God’s perfect wedding
gift.

Chapters 11 and 12 held our attention
with their practical applications. As par-
ents we found usable suggestions to guide
our four boys in developing needed rela-
tionship skills.

We were raised during a time when
sexuality was not openly discussed at
home or in the church. As a young mar-
ried couple we found assurance in the
Song of Songs that God created intimacy
between husband and wife and declared
it very good. And it is still very good.
Emotional and physical pleasure remain
essential to a healthy marital bond—they
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protect a marriage from unfaithfulness.
An illicit relationship can sneak up on
anyone, but happens most often when
warning signs are ignored (noted in chap-
ter 11).

Song of Solomon does not speak of
sexuality in procreative terms. Children
seem far from the minds of Solomon and
Shulamith. They intend to enjoy each
other, having fun, becoming one flesh, dis-
covering unity in the marriage act as a gift
from God. This gift allows them a taste of
the original Eden-type relationship.

Coauthored books are often disjointed
and difficult to follow. But Karen and
Ron Flowers do an excellent job of letting
readers know whose perspective they are
reading.

The authors conclude by reminding
us that human love is not God’s love, but
that we canlearn about God’s love through
human love. Anyone reading the Song of
Solomon, whether he or she has experi-
enced love or not, can believe that such
happiness is possible. Once this truth is
accepted, it is easier to receive God’s
agape love.

False Balances

Clifford Goldstein, Pacific Press Pub-
lishing Assn., Boise, Idaho, 1992, 190
pages, $12.95, hardcover. Reviewed by
Brian Jones, Bible instructor, Washing-
ton Conference of Seventh-day Adventists,
Auburn, Washington.

Recognizing the varieties of belief in
the Adventist Church today, Clifford
Goldstein attempts to lead us to a bal-
anced, integrated concept of the gospel.
Goldstein believes that doctrinal con-
flicts, distortions, and paradoxes can be
resolved by a correct understanding of
the heavenly sanctuary. He supports his
thesis and manages to depolemicize this
controversial topic by focusing on the
beauty, order, and harmony of Christ’s
sanctuary work for human salvation.

Adventists, who love truth but have
grown weary of theological debate and
contention, will find refreshment in this
book. Goldstein does not attack or defend
factions or philosophies—He exalts
Christ. His teachings clearly and logi-
cally show the pitfalls of extreme views.

Goldstein is no armchair theologian.
For the sake of his own spiritual health
and survival he has had to work his way
through the issues he writes about. These
same concerns inescapably confront ev-
ery serious Seventh-day Adventist. These
issues include the relationship between
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law and grace, faith and works, justifica-
tion and sanctification, Christ’s sacrifice
on Calvary and His mediatorial ministry
in heaven, and the role of Christ as our
substitute and example. Goldstein fills in
the artificial dichotomy between these
issues, not with untempered mortar, but
with solid Bible truth, thus bringing out
the underlying harmony and beauty of the
subjects.

The author reasons out every point
with judicial clarity and comes to au-

thoritative conclusions from a careful
analysis of Scripture. I found this to be the
book’s greatest strength. He treats this
challenge with reverence and logic, com-
paring scripture with scripture and spiri-
tual things with spiritual. The result is not
tidy, dry, desiccated answers, but rich,
soul-satisfying truth. He adheres to tradi-
tional Adventist doctrine, but brings in
fresh insights that highlight the progres-
sive power and relevance of our message
and mission.
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Goldstein shows how the distinctive
beliefs of Adventism are not just scriptur-
ally defensible, but illustrative of the
Bible’s central theme of righteousness by
faith in Christ our surety.

In the development of the subject
matter of this book it would have been
easy for a writer to move to the right or
left of the issues and underscore personal
persuasions. Goldstein shows himself to
be a centrist; he cannot conveniently be
placed in either the liberal or conserva-

tive camps. The truth lies between and
above both positions, just as Christ’s
theology was not a hybrid of Pharisaism
and Sadducceeism but a sublime fran-
scendence of both schools. Goldstein’s
stance is one of Calvary consciousness
that brings all doctrine into an appealing
symmetry that magnifies Christ’s saving
sacrifice.

Goldstein does more than unravel com-
plex issues—he provides readers with a
method for examining doctrine and expe-
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rience in light of God’s activity in the
heavenly sanctuary. This view is not in-
novative or gimmicky—it is scriptural
(see Ps. 20:2;27:4;43:3,4;73:17;,77:13;
90:1, 2; Heb. 2-10).

I believe the Lord guides us into a
renewed study of the sanctuary for more
than the benefit of doctrinal rectitude, as
indispensable as that may be (2 John 9).
God wants more for us—a vibrant, joy-
ful, and pure religious experience as a
people. Goldstein’s book offers a signifi-
cant and stimulating contribution to that
process.

Living by the Book

Howard G. Hendricks, William D.
Hendricks, Moody Press, Chicago, 1991,
349 pages, US$16.99, R. G. Mitchell
Family Books, Willowdale, Ontario,
Cdn$21.95, hardcover. Reviewed by
Herbert Kiesler, associate director, Bib-
lical Research Institute, General Confer-
ence of Seventh-day Adventists, Silver
Spring, Maryland.

Living by the Book is a joint venture of
afather-and-son team. Howard Hendricks
brings to the task his experience as a
longtime seminary professor at Dallas
Theological Seminary and shares his
“life’s passion on paper.” His son, Bill,
brings his expertise as an editor, writer,
and video producer.

The Hendrickses wrote the book to
counteract a tragedy of modern Chris-
tians. Professor Hendricks states, “Too
many are under the word, but far too few
are in the Word.” To help the reader
experience the transforming power of the
Word, he suggests a course of study that
provides important answers in the struggle
against biblical illiteracy.

Hendricks affirms that the Bible not
only provides fresh and timeless insights,
but also offers protection in our daily
battles, comfort for dashed hopes, and an
education for a life worth living. When he
became a Christian, the professor discov-
ered the truism of a statement he penned
on the flyleaf of his Bible, “This book will
keep you from sin, or sin will keep you
from this book.”

He arranges his material around three
major steps: (1) observations, (2) inter-
pretation, and (3) application. His induc-
tive approach to Bible study is scholarly
and analytical, yet made simple for the
nontheologian. His illustrations, charts,
and other graphic devices arouse and
sustain interest in studying God’s Word.

In this reviewer’s opinion, not only
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lay readers but also pastors and teachers
will benefit from the material. If readers
take Hendricks’ method of study seri-
ously, they will experience changed lives.

Recently Noted

Christmas in My Heart, compiled and ed-
ited by Joe L. Wheeler, 1992, Review and
Herald Publishing Assn., Hagerstown,
Maryland, 128 pages, US$8.95,
Cdn$11.20, paper. A treasury of old-fash-
ioned Christmas stories.

The following devotional books for 1993
are now available from the Review and
Herald Publishing Association, Hagers-
town, Maryland (they will make excellent
Christmas gifts):

Morning Praise, Daily Meditations for
Adults, Bob and Marie Spangler, 373
pages, US$9.95, Cdn$12.45, hardcover.

Among Friends, 432 pages, US$14.95,
Cdn$18.70, hardcover. More than 170
women share from the heart how Christ
has brought solutions to their problems
and given them hope for the future.

The Official 1993 Devotional Book for
Super Kids, Renee Kempf Coffee, 377
pages, US$9.95, Cdn$12.45, hardcover.
Daily devotions for juniors.

Quiet Times With Jesus, 190 pages,
US$9.95, Cdn$12 45, hardcover. A multi-
authored devotional for pre-schoolers.

Youth Edition Steps to Christ, Ellen White,
128 pages, US$.45, Cdn$.55; US$39.95,
Cdn$49.75 per 100; US$34.95,
Cdn$43.70 per 5,000.

Friends—we all

need them
From page 15

Other friends

A friend of mine from childhood re-
cently sent me a copy of a document we
both signed when we were 12 years old,
promising to be friends “till death us do
part.” T'had completely forgotten about it,
but she had pasted it in her diary. And
really, our friendship has lasted more than
30 years even though we have lived far
apart. I believe some of our best friend-
ships are the ones we make in childhood—
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my friend is as close as a sister. I can trust
her with things I would tell no one else. We
don’t write letters all the time and we don’t
see each other often, but when we do, it is
as if we had never been separated. I en-
courage my children to keep in touch with
their friends by letters and visits so that
they can keep their childhood friends.

Many pastors and their wives find it
refreshing to have friends outside the
church—and not just for the purpose of
converting them. Could it be that the church
forces us into a mold to which we are
expected to conform, and thus the only
place we can be normal people is outside
the church? Neighbors can become good
friends if we spend time with them. They
may not directly encourage us in our min-
istry, but they will keep us in touch with
the real world and will challenge us to keep
our Christianity real.

Focus on being a friend
If we want friends, we should support
and encourage those around us. Rather
than focusing on “having friends,” we
should dedicate ourselves to “being
friends.” This is especially important in
relating to colleagues in the clergy, where
it seems difficult to find real friends. When
we support and affirm our ministerial peers,
holding their secrets in confidence, we
establish lasting friendships with them.
Thank God He made us as He did,
dependent on relationships—relationships
that enrich our lives. Let’s be open and
honest with each other, and then we’1l find
rewarding relationships wherever we are.
u

! Karen Burton Mains, Open Heart, Open Home
(Elgin, I11.: David C. Cook Publishing Co., 1987), p. 20.

Making friends with
God

From page 18

the cards, remembering that God wants to
deal with every facet of our lives.
Fostering our friendship with God is
not easy—it requires great effort and com-
mitment. There may be days when our
relationship with Him seems dry and we
feel nothing, but does that really matter?
During those times we can just minister to
Him out of our love for Him! And when
we do, we will find an experience that
surpasses anything else on earth! -

*Unless otherwise stated, all Bible texts in this
article are from the New International Version.

! James Dobson, Man to Man About Women
(Eastbourne, United Kingdom: Kingsway Publica-
tions, Ltd., 1976), p. 22.

2 Frank B. Minirth and Paul D. Meier, Happi-
ness Is a Choice (Grand Rapids: Baker Book House,
1990), p. 169.

3 James Buchan, The Indomitable Mary Slessor
(New York: Seabury, 1981), p. 86.

4 Sally McClung, Where Will I Find the Time?
(Eastbourne, United Kingdom: Kingsway Publica-
tions, Ltd., 1988).

5 Anne Ortlund, Disciplines of the Beautiful
Woman (Waco, Tex.: Word, Inc., 1984).

1992 Annual

Council report
From page 23

focus centered on statement 4 in the Guide-
lines: “The church does not serve as con-
science for individuals; however, it should
provide moral guidance. Abortions for
reasons of birth control, gender selection,
or convenience are not condoned by the
hurch. Women at times, however, may
face exceptional circumstances that present
serious moral and medical dilemmas, such
as significant threats to the pregnant
woman’s life, serious jeopardy toherhealth,
severe congenital defects carefully diag-
nosed in the fetus, and pregnancy resulting
from rape or incest. The final decision
whether to terminate the pregnancy or not
should be made by the pregnant woman
after appropriate consultation. She should
be aided in her decision by accurate infor-
mation, biblical principles, and the guid-
ance of the Holy Spirit. Moreover, these
decisions are best made within the context
of healthy family relationships.”

The council ended with a strong ap-
peal from President Folkenberg to remem-
ber the prayer watch begun at the 1990
General Conference session in Indianapo-
lis. More than 2,500 people signed a com-
mitment to pray daily at 6:15 in the morn-
ing for an outpouring of the Holy Spirit.
The work of the Holy Spirit is to lift up
Jesus Christ and Him crucified. May every
reader of Ministry make a strong commit-
ment to daily pray for that power to lift up
Jesus and to live daily for Him. [

Bible credits: Texts credited to NIV are from the Holy Bible, New
International Version. copyright © 1973, 1978, 1984, International
Bible Society. Used by permission of Zondervan Bible Publishers.
Bible texts credited to RSV are from the Revised Standard Version of
the Bible, copyright © 1946, 1952, 1971, by the Division of Christian
Education of the National Council of the Churches of Christ in the
U.S.A. Used by permission.



Letters

From page 2

to supervise the clerks; 4. every local
church must have annual membership
audits by field or union personnel.

Implementing these suggestions
will take two to three years from the
point that record books reach the
churches and the training begins. After
two or three years of patient training
we will be able to defend our member-
ship figures in good faith.

We also need official books and
training for local church treasurers
whose records are no better off than the
clerks.

The real problem is not dishonesty
or bad faith. We simply haven’t tended
the system. While no system can claim
one hundred percent accuracy, and
while every local church will have
some “dead wood,” the system in our
union has fallen behind our amazing
growth rate to the point that our figures
are untrustworthy no matter what
anybody says.

Let our division make a joint
covenant to ensure quality record
keeping in every local church between
now and the 1995 General Conference
session, no matter what happens to the
figures. Let us put aside blame
distribution and turf protection and
consider only our spiritual stewardship
of the precious names we hold in our
records.—Name Withheld.

Investigative judgment

Ministry is to be commended for
trying to establish the investigative
Jjudgment as a biblical doctrine.
Unfortunately, I feel the most recent
attempt to do this—an article by Eric
Livingston (“Investigative Judgment—
A Scriptural Concept,” April 1992)—
was inadequate to the task.

Livingston began by marshaling
examples of God investigating before
executing judgment. The problem is
that in every case the investigation and
judgment concerned those who were
lost. (It is true that Adam and Eve may
ultimately be saved, but at the point
they were investigated they were in a
state of lostness and alienation from
God.) The end-time parallel to this
type of investigation is not the pre-
Advent judgment of the saved, but the

opening of the books of record at the
end of the millennium, as described in
Revelation 20. It may very well be that
God judges the righteous in the same
manner, but to assert this is to so
involve a leap of faith that it is not the
same as demonstrating that it is a
biblical teaching!

Livingston looks at the call of the
righteous (especially in the Psalms) to
be judged. Here he is on stronger
ground. However, these psalms can
easily be understood as a call for God
to judge those who accuse and perse-

cute the righteous. Their condemnation
vindicates the righteous as a by-
product.

As a young minister caught up in
the post-Glacier View hysteria of this
division in the last decade, I had no
option to give the pre-Advent judgment
significant attention. I came to the
conclusion that our theology had an
essential soundness to it, but that we
sometimes used very poor arguments to
defend it. Livingston’s article confirms
me in that view.—D. H. Thiele, New
Plymouth, New Zealand.

Can a

v beinvolvedin the global

. v/ cope with criticism
%, v develop friendships

Are you coping with all the demands made upon you as the
pastor’s spouse? Now there is help. You can order your copy of

Shephendess Ontewnational Jouwnal

a quarterly resource designed especially for the minister’s
spouse. Share what others from around the world have to say
about dealing with life in the parsonage. Every issue contains
24 pages of articles, international surveys, question and answer
columns, Shepherdess Chapter ideas, resources, international
news, book reviews, stories and more.

Order from: $16.00
Shepherdess International per year
General Conference of SDA

12501 Old Columbia Pike

Silver Spring, MD 20904-6600

wormarn

mission of the church

stained glass fish-
bowl

and still
be herself?
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Shop Talk

Ethnic trends in evangelism
“America’s Changing
Face and the Church’s
Changing Voice” is an eye-
opening and compelling
analysis of ethnic trends in
North American evangelism.
This well-documented
treatise is available for
US$4.50 (postpaid) from
Multilingual Ministry, North
American Division, 12501
Old Columbia Pike, Silver
Spring, MD 20904, Please
include a check or mone
order. ‘

Renewing enthusiasm

When our church voted
its “Big 25 objectives for the
next five years, our number
two objective was: “A
renewal of Seventh-day
Adventism’s distinctive
mission.”

Our adult Sabbath school
superintendents plan to help
achieve that goal weekly by
asking select individuals to
prepare a thoughtful two-
minute testimony on “Why
I Am a Seventh-day Ad-
ventist.” Superintendents
will ask them to describe
their favorite of one of the
following: Bible doctrine;
lifestyle practice; Adventist
fellowship tradition; feature
of our local church family.

The two-minute time
limit will be “enforced” to
keep the feature crisp so it
can be used over and over
as a weekly reminder of
“what God has wrought!”
(Num. 23:23, NEB) in
raising up the Seventh-day
Adventist Church.—David E.
Smith, Greeneville, Tennes-
see.

Free 1992 Ministry index

To save space for what
may be of more general
interest, we no longer publish
an index to Ministry. You can
find material published in
this magazine by using the
Seventh-day Adventist
Periodical Index. Or you can
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obtain a free copy of our
1992 subject and author
index. Send a self-addressed,
stamped envelope to Ministry
Index, 12501 Old Columbia
Pike, Silver Spring, MD
20904-6600, and we will
supply you with a copy of
this index as soon as it is
available.

Cordless phone warning
While a cordless phone

may free you to perform
other functions while
ministering, be aware that
others can eavesdrop with
another cordless phone or
scanner. Never forget that
such conversations are not
confidential. —Albert E.
Myers, Harrisburg, Pennsyl-
vania.

Before you move...

Many pastors in new

districts must start from
scratch in finding necessary
information about members,
interests, minutes of meet-
ings, and other items of
importance. The following
checklist could be useful for
conferences to remind
transferring pastors to leave
behind essential data for their
successors.—James
Astleford, Hosur, Tamil
Nadu, India.

Church:

XYZ Conference of SDA
Ministerial Transfer Procedure Form

Pastor

secretary.

[] Ingathering cards.

[T Area map.

[ Membership list: name, address [+map)], birthdate, baptism date, marriage date.
[J Interest list: name, address [+ map], source of interest.

[ Minutes of church board meetings.
] Minutes of church business meetings.
3 List of current church officers.

[ Calendar of events.

] Minutes of Interdenomination Ministerial Association. Introduction letter.
1 Names and addresses of other clergy.
] Minutes of SDA Ministerial Association.
1 Church territorial maps (Ingathering/personal ministries, etc.).

1 File of church correspondance.
[T Summary of projects-in-process.
[ Minutes of school board meetings.

[] Summary of useful local information (eg. parking privileges at hospitals,
clergy benefits, shopping tips, discounts, housing tips).

. You are getting ready to transfer away from
your district. Please ensure that all (applicable) materials below are prepared and ready.
They are to be handed over either to the incoming pastor or to the conference ministerial

Signature of Outgoing Pastor
Signature of Incoming Pastor
Signature of Conference Ministerial Secretary

Signature of Head Elder




