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Man is happy when he knows God as his benefactor. He can 
then thank God that his affairs and his destiny are in His 
hands. Not only for food and temporal provisions should man 
thank God. "In every thing give thanks," said the apostle. 
Everything includes life itself, for "in him we live, and move, 
and have our being."
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EDITORIAL

The 1962 Quadrennial

Ministerial Convention

HE Quadrennial Ministe- 
  rial Convention since 1941 

a regular feature preceding 
the General Conference ses 
sion is now history. It was a 
good meeting, rich in spirit 
ual overtones and forthright 
counsel. It was the largest and 

best-attended convention we have yet held. 
The convention convened in the First 

Congregational church, San Francisco. The 
minister, Dr. Janes, and his staff proved 
gracious hosts indeed as our ministers from 
the earth's far ends packed this commodi 
ous building. Their church paper reflects 
the spirit of Christian understanding we 
enjoyed. We quote a few lines from it:

This is the second time that our Church has 
served as host to our Adventist friends. Those of us 
who had an opportunity to meet some of the 
guests were impressed with their religious devotion 
and Christian character. The Adventists believe in 
the observation of a Saturday Sabbath, and that 
the second coming of Christ is imminent.

Dedicated Tithers

The devotion of the Adventists is reflected in 
their financial support of the church. In addition to 
offerings for missions and local church projects, 
each Adventist is a tither, i.e., he gives 10 per cent 
of his income to the church. Most of the Adventists 
tithe their income before taxes are deducted.

A $243.00 Average
During 1961 the Adventists of the North Ameri 

can Division, which is composed of the United 
States and Canada, gave a total of $83,713,309.00.
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This represents an average of more than $243.00 
apiece for the 343,664 members in the two coun 
tries. If members of all Christian churches emulated 
the giving standards of the Adventists, it is 
apparent the work of the church would move for 
ward with great rapidity. Their visit to San Fran 
cisco has been an inspiration to all of us.

(Signed) HAROLD T. JANES

We appreciate these kind expressions, 
and the whole-hearted manner in which 
a vote of thanks was accorded to the pastor 
and his staff was evidence of the rich bless 
ing all had received.

The fact that this church, with accom 
modation for about 1,500, was filled for 
every meeting is glowing testimony of the 
place such a convention holds in the hearts 
of our ministers and administrators. An ex 
ample of the confidence many of our lead 
ers have in this convention that has now 
come to be a tradition among us is re 
flected in the fact that a president of one 
of our largest conferences in the East sent 
more than forty of his ministers right 
across the United States. These were his 
own words to us: "I would not want any of 
my men to miss this. They will probably 
get more out of these few days than from 
the session itself, so we are permitting all 
of them to attend." Little wonder the 
church was crowded.

More important than the large crowds, 
however, was the spirit of the meetings. 
The Lord certainly met with us, and we 
were made particularly aware of His pres 
ence on a number of occasions. Among the



many vivid memories we take with us from ished, we are ushered in through, not the
this city by the Golden Gate are those that Golden Gate, but the pearly gates that lead
cluster around this convention. How won- to the golden streets of the eternal city of
derful it will be when with our work fin- light! R. A. A.

300th Anniversary of a Great Puritan 
Bible Commentator

M'I ATTHEW HENRY was 
born October 18, 1662, in 

a Welsh farmhouse in Flint 
shire. His father, Philip 
Henry, was a well-known cler 
gyman who was one of two 
thousand ministers who re 
signed or were ejected from 

their livings because they objected to the 
conditions laid down in the Act of Uni 
formity. They became known as the "dis 
senters." The wife of Philip Henry came 
from an honorable family and had a mod 
est inheritance, so they were able to 
live on in the farmhouse, exercising a self 
less ministry among the people in the dis 
trict. Matthew, their second son, was so 
frail at birth that he was baptized when he 
was only a day old lest he might die within 
the week! But the boy grew and however 
physically weak he was, he was mentally 
and spiritually strong, and is said to have 
read aloud a chapter of the Bible when he 
was only three years old!

Philip Henry frequently boarded and 
trained candidates for the ministry, and 
these men repaid him by acting as tutor to 
his children. Matthew Henry early devel 
oped a great love for Latin, as is evidenced 
in his Commentary. He went in 1680 to a 
private academy in London, owing to the 
fact that the great universities were so mor 
ally and otherwise lax. In this academy he 
came under the famous Thomas Doolittle. 
The academy was officially persecuted and 
had to move five times, but it became the 
leading Presbyterian academy of the day. 

Matthew afterward studied law in Lon 
don, and this offered him a promising fu 
ture, but he came under the mighty preach 
ing of Dr. Edward Stillingfleet, at St. An 
drews, Holborn, and also met the famous 
Dr. John Tillotson, and from this circle

of great and godly men, there arose a 
prayer and Bible-study group similar to the 
Holy Club later founded by the Wesleys 
at Oxford. We next find Matthew Henry 
busily preaching and presenting himself as 
a candidate for the ministry.

In public services he usually prayed 
for half an hour, preached for an hour, and 
joined in singing psalms from a selection 
he himself had made. His sermons were al 
ways expository, never political, and always 
practical and relevant to the problems of 
everyday life. He ministered indefatigably 
to people in the reformed churches who 
were suffering severe persecution in vari 
ous parts of the continent.

He had strong personal convictions on 
the cardinal doctrines of Christianity, but 
he was not intolerant, and a characteristic 
of his ministry was that he incessantly vis 
ited all who were in need, whatever might 
be the religious communion to which they 
belonged. He preached on six days a week 
to many congregations within a radius 
of thirty miles of his home, always contriv 
ing to be in his own pulpit at Chester on 
Sundays. His influence grew rapidly, and a 
new meetinghouse was built to accommo 
date the, large crowds who regularly came 
to hear him.

In 1704, after a serious illness, he began 
to write his "Notes on the New Testa 
ment," and his diary concluded with a typi 
cal prayer: "The Lord help me to set about 
it with great humility."

In 1710 he removed to a wonderful min 
istry in London that gave him access to 
libraries and scholars, which forwarded his 
work on the famous Commentary. This 
memorable work was actually begun in 
November, 1704, and before he died he had 
completed volume 6, up to the book of 
Acts, the balance being supplied after
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his death by thirteen nonconformist minis 
ters.

Dr. Wilbur Smith, of Fuller Theological 
Seminary, refers to Matthew Henry's 
Commentary as "The greatest devotional 
Commentary ever written," and the well- 
known Dr. F. F. Bruce, of Manchester Uni 
versity, calls it "One of the greatest theo 
logical classics of English literature." The 
Zondervan Publishing House, Grand Rap 
ids, Michigan, recently published an edi 
tion of this famous devotional commen 
tary. H. w. L.

Open Mind 
or 

Lack of Judgment?
RICHARD H. UTT

Book Editor, Pacific Piess Publishing Association

A JEWISH coed from New 
York City, a young medi 

cal student from Wales, and 
I, a not-too-ancient-as-yet Sev 
enth-day Adventist minister 
from California, found our 
selves staying at the same pen 
sion in Barcelona, Spain. As 

the only English-speaking guests in the 
place, we three gravitated to the same table 
in the dining room and introduced our 
selves.

When I revealed my calling in life and 
mentioned a few of the principal points of 
Adventist belief by way of explanation, 
those two young sophisticates sprang upon 
me, figuratively speaking, determined to 
tear my flesh from my bones. That they 
should meet an ostensibly enlightened per 
son who, in this twentieth century, claimed 
to believe in the Bible as truth, not legend, 
was to them incredible. Sooner had they 
expected to meet a living dinosaur or dodo 
than an anachronism such as me.

Since I too relish a good argument, we 
had a lively debate, two against one, for an
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hour or so. Eventually I asked, "Do you be 
lieve, then, that when one dies, that is the 
end? In your opinion is there no sort of 
survival or future life?"

"I don't know," replied the young man.
"That's right," chimed in the young 

woman triumphantly. "We don't know. 
This is true humility."

In a university philosophy class attended 
by a person of my acquaintance, one of the 
students asked the professor, "Dr. Blank, 
do you believe there is a God?"

"That depends," replied the professor, 
who was suffering from an overdose of this 
same "humility." "If you ask me today," 
he continued, "I would say Yes, I believe 
there is a God. If you ask me tomorrow, 
perhaps my opinion will be that there is 
none."

These two cases furnish, I think, good 
examples of today's "open-minded" intel 
lectual climate. Doubt is considered a hall 
mark of intelligence; positiveness a sign of 
naivete. Asking the right questions is the 
erudite thing to do, and never mind if you 
cannot come up with the answers. At least 
in the spiritual realm, it seems, one must 
know nothing for sure.

Certainly the world owes much to its 
doubters open-minded men who have 
questioned established beliefs. Copernicus, 
Columbus, Galileo, Luther, Pasteur, the 
Wright brothers, and a long list of other 
notables challenged ancient dogmas, dis 
covered new light, and in doing so changed 
the course of civilization. As Christians, 
too, we rejoice as men run to and fro and 
knowledge is increased. We hold no brief 
for a return to medievalism. We own no 
stock in the Dark Ages. Furthermore, we 
believe God's truth has nothing to fear 
from investigation, research, and careful 
thought, if carried on with proper rever 
ence in approaching the mysteries of God. 
Seventh-day Adventism is a sorry cause in 
deed if it must be bolstered by obscurant 
ism, shoddy scholarship, or invincible ig 
norance.

However, it seems to me that the spirit 
of unrelenting, "open-minded" inquiry, at 
least in spiritual matters, can lead us a long 
way from truth if the investigation does not 
operate within certain safeguards, certain 
well-defined boundaries. What brands of 
unbelief, what brand of agnosticism or of 
atheism, is not propounded in certain in 
stitutions once founded by devout men to 
train Christian ministers, where for gener-



ations "open-minded" research and philoso 
phizing have taken place unaided and un 
checked by divine revelation?*

Must open-mindedness necessarily lead 
away from God? Can one preserve a spirit 
of unlimited inquiry, with no holds barred, 
and not find himself deprived of his belief 
in his God and his Bible? In an age of 
skepticism can the Seventh-day Adventist 
Church retain its historic faith, or must it 
retreat inch by inch before various pagan 
philosophies? How can Seventh-day Ad 
ventist pastors and teachers void the out 
moded authoritarianism of the past cen 
tury, yet stave off a gradual eroding away 
of their faith through the skeptical ap 
proach that prevails in the world's institu 
tions of learning? Should Seventh-day Ad 
ventist workers who spend several years in 
university environments try to shed the at 
titude of free inquiry upon returning to 
their classrooms or pastorates, and resume 
an authoritarian stance? How "open- 
minded" should our Sabbath school class 
discussions be, our chapel talks, our ser 
mons?

Perhaps I myself am becoming infected 
with the very questioning attitude I am de 
crying, since I have just asked at least six 
questions and do not propose to furnish 
final answers to any of them. However, I 
would venture two suggestions:

First, I believe we should settle firmly in 
our own minds what is essential in Seventh- 
day Adventist belief, be convinced on those 
points, and be prepared to loyally, mili- 
tantly, defend them before friend or foe. 
Perhaps this smacks of dogmatism, and at 
this point some of my good friends will ac 
cuse me of contending earnestly for a re 
turn to the Dark Ages. Nevertheless, I be 
lieve a certain amount of dogmatism, in

the acceptable sense of the word, is neces 
sary to the survival of Christian belief. 
Otherwise there is nothing in it that cannot 
be argued and caviled and debated away, 
as far as the individual's belief is con 
cerned. This has been done in church after 
church, and it will be done in our church 
if we drive far enough along the road they 
have taken. If Christianity is not merely a 
philosophical system of man's devising, but 
rather a system of revealed truth from God 
Himself, then it seems to me a certain 
amount of positiveness dogmatism, if you 
wish is justified on the part of Christians 
who accept that God-given truth. Christ 
taught as one having authority, and not as 
the scribes. As God's mouthpieces, can we 
not also, without apology, speak with a de 
gree of certainty and authority?

Paul found the men of Athens agnostic, 
questioning, loving to discuss, but igno 
rant of God, and he set about positively, 
dogmatically, filling in the gaps in their 
knowledge: "I found an altar with this 
inscription, TO THE UNKNOWN GOD. 
Whom therefore ye ignorantly worship, him 
declare I unto you" (Acts 17:23).

While I believe in the open mind, and 
try to keep the lid of my own mind, such 
as it is, somewhat ajar at all times, I believe 
there are times when it should not be left 
too wide open. A thing is not necessarily 
bad because it is closed, or good because 
it is open. Granted, before you can pour 
honey into a jar you must open it take 
off the lid. However, if you leave the lid 
off indiscriminately thereafter, you may 
find that a few ants, bees, and moths, plus 
a cockroach or two, have fallen in and 
expired. It is preferable to leave the jar  
and I believe this applies to our minds also 
 selectively open.

HOW SOME MEN ARE SAVED-
C. When I was a young boy, I went swimming one day with another boy about my age. The old 
"wash" hole in the creek was swift and swirling after a heavy July rain. Hardly had we 
entered the water before I heard my friend calling for help. He had drifted into a whirl 
pool that spun him around like a top. Down he went. My efforts to help him were clumsy 
and he almost drowned both of us. An uncle, seeing our plight, jumped in the swirling water 
and wrestled with the boy as both went under time and again. Then it happened: with a heavy 
blow of his fist in the boy's face, his uncle knocked him out. The unconscious lad was pulled to 
safety and revived on the bank. Not until the boy's frantic, awkward desperation was overridden 
was he saved. The same is true for some men and women in their relation to God. Not until some 
dire extremity comes their way will they permit God to save them.

ROY O. MC CLAIN in If With All Your Heart 
(Fleming H. Revell Company)

THE MINISTRY



We wish, as hospitable persons, to keep 
the doors of our homes open to friends, 
neighbors, and even passing strangers. But 
this is something different from taking the 
doors off their hinges and allowing packs 
of neighborhood dogs to run in and out of 
the house at will. Would such a practice 
not be overdoing the open-door policy? 
And is it not likewise possible to overdo 
the open-mind idea? Adam and Eve were 
warned to refrain from investigating a cer 
tain matter, as they were better oft igno 
rant of it. They thought otherwise, and the 
results of their open-minded inquiry 
brought them abundant knowledge of 
something they were better off without.

My second point is that "to every thing 
there is a season .. . ; a time to keep silence, 
and a time to speak" (Eccl. 3:1, 7). "A 
fool uttereth all his mind: but a wise man 
keepeth it in till afterwards" (Prov. 29:11).

Thus far we have considered to what de 
gree we should keep our mental faculties 
ajar with relation to what enters. But as 
Adventist workers, there are also times and 
places, in my belief, when we should keep 
our minds and our mouths shut in order 
to prevent certain items of information 
therein from escaping. We may know a 
juicy morsel or two of scandal, or have a 
slightly offbeat viewpoint on doctrine, 
which, expressed, will cause our hearers to 
oh and ah at our intelligence, sophistica 
tion, or discernment. Or we may derive 
the highest enjoyment from deliberately 
confusing others relative to some Bible doc 
trine, with the excuse that we are "teach 
ing them to think." It is, of course, one of 
life's pleasures to say shocking things and 
watch our hearers' mouths drop open in 
wonderment. We may defend ourselves in 
using this procedure, saying that we do so 
in the name of free discussion and mental 
stimulation. But is it always wise, and are 
we prepared to face the possible results in 
eternity? To thus make sport with sacred 
things is an evidence not so much of open- 
mindedness as of unbalanced judgment.

I have sat and winced as one of our min 
isters used a half-hour devotional period 
to castigate the denomination for its al 
leged mishandling of a major financial and 
administrative problem, as several hun 
dred employees in one of our institutions 
listened. (Why do some people think it a 
mark of superior intellect or spirituality to 
make a whipping boy out of the General 
Conference?)
NOVEMBER, 1962

MINISTRY Subscription Renewals

When a worker moves from one place to another 
it frequently happens that the former employing 
conference drops the name from its MINISTRY 
subscription list, and the name is not added to the 
list of the new employing body for a number of 
months. Sometimes it is completely forgotten. When 
workers move from one conference to another they 
should request their new employing conference to 
include their name, to be sure they do not miss the 
regular visits of THE MINISTRY. EDS.

On another occasion I had invited to 
Sabbath school and church a young man 
from China. He had never attended a Sev 
enth-day Adventist church in this country 
before, but was somewhat interested in 
our church. In this Sabbath school to which 
I had brought him, to my dismay a major 
portion of the lesson study half-hour was 
devoted to a brutally frank discussion of 
some of the alleged faults of our Seventh- 
day Adventist educational system. The 
question was raised, "Is it easier to be a 
good Christian in a worldly school than 
in a Seventh-day Adventist school?" The 
question elicited an immediate "Yes" from 
a member of the audience, and nothing 
was done to clarify the matter before the 
class was dismissed. The teacher was an 
indisputably loyal Seventh-day Adventist 
worker, but one who loves to ask shocking 
questions to "stimulate thought." In this 
he succeeds nobly, and of course he intends 
to undo the evil by disentangling his hear 
ers if there is time before the study is over. 
But although the shocking statement is us 
ually remembered for months or years, the 
tortuous reasoning employed to disentan 
gle the hearer is quickly forgotten.

My Chinese guest who heard this criti 
cism of Adventist colleges had recently writ 
ten a letter to a close friend, an Adventist 
worker, in which he stated the following: 
"I remember the evening you came to 
our house . . . and upon your encourage 
ment I accepted God. But to be very frank 
with you, I must say I still have many 
doubts in my mind. The kind of training 
in logic and psychology I am getting here 
at      only tends to strengthen, such 
doubts, rather than dispel them. But you 
know my serious intention, and my desire 
to seek faith and truth. I must frankly 
admit that I am often bothered by worldly 
pursuits, by considerations that may be



said to reflect 'normal' behavior of man. 
But I feel I am far away from God or God 
is far away from me."

This young man had definite spiritual 
needs; he felt far from God. I hope some 
part of the Sabbath school program gave 
him spiritual food, but I fear his principal 
reaction to the "lesson study" was thankful 
ness to be attending      rather than an 
Adventist college, where "it's so hard to be 
a Christian."

If we have doubts about our denomina 
tional leadership or our brethren, or if 
confusion or questioning exists in our 
minds relative to Adventist belief or prac 
tice, do we do well to spread such thoughts 
around our churches and schools? "If you 
talk out your feelings, every doubt you ex 
press not only reacts upon yourself, but it is 
a seed that will germinate and bear fruit in 
the lives of others, and it may be impossible 
to counteract the influence of your words. 
You yourself may be able to recover from 
the season of temptation and from the 
snare of Satan, but others, who have been 
swayed by your influence, may not be able 
to escape from the unbelief you have sug 
gested. How important that we speak only 
those things that will give spiritual strength 
and life! . . .

"Make it a rule never to utter one word 
of doubt or discouragement." Steps to 
Christ, p. 119.

Someone may object that it is very well 
for one to be guarded in one's speech when 
in the presence of children, or with the 
average church congregation. However, 
with college students, they say, give it to 
them straight. They're going to find out 
what life is all about soon anyway, so why 
spare them now?

I know not what answer others may have 
for this question, but at the risk of being 
misunderstood, may I say that I believe 
many college students are an immature lot 
of human beings. Many of them, though 
Adventist church members, have sketchy re 
ligious knowledge and underdeveloped re 
ligious convictions. They may be well ac 
quainted with Lawrence Welk and Willie 
Mays and the insides of the Alpha 
Romeo, but possibly they have never 
learned much about Moses and Elijah and 
Daniel at mother's knee. Many have come 
from homes in which one parent is not an 
Adventist, and probably only a small mi 
nority have a firsthand acquaintance with 
regular family worship. During the three

or four years they spend in the Adventist 
college most of them will be greatly influ 
enced by the teachers they most admire 
and will, consciously or unconsciously, im 
itate the admired teachers' attitudes toward 
the church and its doctrines. If the teacher 
shows in both word and life a deep loyalty 
to the Advent message, coupled with a 
willingness to discuss with reasonableness 
the student's doubts and problems, the col 
lege student's religious experience will, I 
believe, crystallize and mature with a simi 
lar attitude of loyalty to the church.

A 1959 graduate of one of our senior 
colleges later wrote the following para 
graph in a letter to a friend: "Your refer 
ence to 'proper spiritual perspectives' bids 
me to clarify my present position. After 
years of difficulties with SDA doctrine, I 
have been baptized into the Catholic 
Church recently. Although this creates cer 
tain problems between me and my family, 
college chums, et cetera, I pray God to 
give us charity to understand one another 
as Christian (separated) brethren."

I am in no position to assess all the fac 
tors that led this young man to graduate 
from a Seventh-day Adventist college and 
then be baptized a Roman Catholic, but I 
think it illustrates the fact that some of the 
students attending our colleges have only 
the most tenuous relationship with, and 
understanding of, the Seventh-day Advent 
ist Church and its teachings. They desper 
ately need the help that some loyal  
though not authoritarian teacher could 
give. Certainly a classroom diet of cynical 
questioning of the church, its leadership, 
and its doctrines, will not help remove the 
difficulties.

Someone may object, "How can you 
have mental growth without free discus 
sion?" Growth, of course, is not necessarily 
good in itself. It depends on what is grow 
ing. It is good when a tree grows, but not 
when a cancer grows. I am pleased when 
grass grows on my lawn, but I try in every 
way to discourage the dandelions. In my 
opinion, our schools should be places for 
growth of understanding and culture and 
spirituality, but not fertile soil for the pro 
liferation of doubt and cynicism.

It nourishes the ego of us twentieth- 
century thinkers to have others look up to 
us as liberals, worldly-wise men, iconoclasts. 
We dearly hate all that smacks of the trite, 
the pedantic, the dogmatic, and the tradi 
tional. However, I believe that when it
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comes to our religion the knowledge that 
we are handling sacred things, revealed 
truths from God Himself, should cause us 
to temper our desire to give vent to that 
which is shocking, novel, or critical, and 
which could lead astray someone who is 
weak in the faith. "It were better for him 
that a millstone were hanged about his 
neck . . ."

Is there not some middle ground be 

tween yesterday's dogmatism and authori- 
tarianism, and today's cynical questioning 
of the fundamentals of Christian faith?

Should not we, as Seventh-day Advent- 
ist workers, seek to find this middle 
ground?

* Compare the religious outlook of Paul Dudley or Increase 
Mather, for instance, with that of Harlow Shapley or George 
G. Simpson.

An Aggressive Conference Evangelistic Program
A. A. LEISKE

Northern Union Conference

I HERE is only one reason 
1 for the existence of the Sev 
enth-day Adventist Church, 
and that is to carry on an ag 
gressive program to finish the 
work of God here on the 
earth. The very commission 
that Jesus gave to His disci 

ples in Matthew 28:18-20 demands action 
of His people. He said, "All power is given 
unto me in heaven and in earth. Go ye 
therefore, and teach all nations, baptizing 
them in the name of the Father, and of the 
Son, and of the Holy Ghost."

Should we fail to acknowledge this plain- 
spoken command of the Lord Jesus Christ, 
God will dismiss us as His messengers, and 
if others fail to take our place, He will use 
the rocks to cry out the truth for this hour. 
"And some of the Pharisees from among 
the multitude said unto him, Master, re 
buke thy disciples. And he answered and 
said unto them, I tell you that, if these 
should hold their peace, the stones would 
immediately cry out" (Luke 19:39, 40).

The Harvest Is Ripe

We are standing on the threshold of 
eternity. Great events are taking place, 
showing us definitely that the end of the 
world (or the harvest) is upon us. "There 
fore said he unto them, The harvest truly 
is great, but the labourers are few: pray ye 
therefore the Lord of the harvest, that he 
would send forth labourers into his har-
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vest" (Luke 10:2). To me this means that 
God intends to carry on an aggressive evan 
gelistic program. The harvest is ripe, the 
work needs to be done, and more and more 
workers are to be added to the forces for 
the windup of His cause here on earth. El 
len G. White clearly states that "the time 
has come to make decided efforts in places 
where the truth has not yet been pro 
claimed." Gospel Workers, p. 354.

It is time for us to lay definite plans for 
aggressive evangelism, and officers and 
workers should carry stirring messages to 
our churches to arouse them to the need of 
the world for the last warning message to 
day.

A message that will arouse the churches is to be 
proclaimed. Every effort is to be made to give the 
light, not only to our people, but to the world. . . . 
Our own people need to have the light placed be 
fore them in clearer lines. ... If our people were 
half awake, if they realized the nearness of the 
events portrayed in the Revelation, a reformation 
would be wrought in our churches, and many more 
would believe the message. We have no time to lose; 
God calls upon us to watch for souls as they that 
must give an account. Testimonies to Ministers, 
pp. 117, 118.

Proper Messengers in New Fields

God has placed different gifts in the 
church for a specific work. It is the business 
of every worker, regardless of the gift, 
whether he is a pastor, teacher, or evange 
list, to give due attention to all branches of 
the work in the church. However, he



should improve in a definite way the spe 
cial gift with which God has endowed him 
if he wishes to please the Lord and make 
a success of his calling.

Let every messenger of God attend to his own 
specific work, and not rush into a work that is sim 
ply after his own wisdom and devising. Ibid., p. 
210.

Jesus, who is the great General of His 
work, knows definitely where we may serve 
best. He will help us find the place where 
we can be of greatest service.

It is not my conviction that an evangelist 
is one who is qualified only in one branch 
of work. He must foster the work of the 
church in all its branches in home and 
foreign missions, in training and educat 
ing the youth to give themselves in service 
at home and abroad. I mention this be 
cause our work today is well organized in 
its various departments and I do not wish 
to minimize the fact that the work should 
progress as a whole. I read in Gospel 
Workers, page 382:

Ministers should be guarded, lest they thwart the 
purposes of God by plans of their own. Many are 
in danger of narrowing down the work of God, and 
confining their labor to certain localities, and not 
cultivating a special interest for the cause in all 
its various departments.

I do think, however, that conference offi 
cials and executive committees who are 
guided by the Spirit of God will select 
men by God's appointment to do a distinct 
work in evangelism today. Ellen G. White 
asks:

When the Lord bids us proclaim the message once 
more with power in the East, when He bids us en 
ter the cities of the East and of the South and of the 
West and of the North, shall we not respond as one 
man and do His bidding? Shall we not plan to 
send our messengers all through these fields and 
support them liberally? Shall not the ministers of 
God go into these crowded centers, and there lift 
up their voices in warning the multitudes? What 
are our conferences for, if not for the carrying for 
ward of this very work? . . . But in order to meet 
the mind of the Lord, we shall have to plan for the 
carrying forward of a far-reaching and systematic 
work. We must enter into this work with a perse 
verance that will not allow of any slackening of our 
efforts until we shall see of the salvation of God. . . . 
The Lord desires us to proclaim the third angel's 
message with power. We cannot exercise this power 
ourselves, but we can choose men of capability and 
urge them to go into these avenues of opportunity 
and there proclaim the message in the power of the 
Holy Spirit. We must plan to place in these cities 
capable men who can present the third angel's mes-
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sage in a manner so forcible that it will strike home 
to the heart. Men who can do this work we cannot 
afford to gather into one place to do a work that 
others might do. Testimonies, vol. 9, pp. 99, 100. 
(Italics supplied.)

Aggressive Conference Evangelism and 
Finances

An aggressive evangelistic program in a 
conference should not necessarily mean a 
great outlay of money. It is not the will of 
God that an evangelistic team should be 
come so expensive to a conference that it 
uses up all the funds in the Lord's treasury, 
leaving nothing for the other men in the 
field. While it is true that we must take 
every justifiable means of bringing the 
truth of God before the people, and while 
we are employing the various modern in 
ventions to attract and arrest the attention 
of the people, we should remember that 
these mechanical inventions will not take 
the place of the living preacher. Therefore, 
don't let us draw from the treasury for 
radio and newspaper advertising to such 
an extent that we injure our other breth 
ren in the work. The Scriptures say, "The 
harvest truly is great, but the labourers 
[not radios and television] are few." Let 
us remember that.

In this age of extravagance and outward show, 
when men think it necessary to make a display in 
order to gain success, God's chosen messengers are 
to show the fallacy of spending means needlessly 
for effect. Gospel Workers, p. 346. (Italics sup 
plied.)

Sometimes, however, we find ourselves 
unavoidably incurring heavy expenses in 
our attempt to carry on the work o£ God in 
a representative way in the cities; but we 
should not necessarily expect all the means 
to come from the treasury of the confer 
ence. A statement from Testimonies, vol 
ume 7, page 40 reads:

We all need to be wide awake, that, as the way 
opens, we may advance the work in the large cities. 
We are far behind in following the light given to 
enter these cities and erect memorials for God. . . . 
I am greatly encouraged to believe that many not 
of our faith will help considerably by their means. 
The light given me is that in many places, especially 
in the great cities of America, help will be given by 
such persons. (Italics supplied.)

The responsibilities of conference ad 
ministrations continue throughout and 
after an evangelistic campaign, both finan 
cially and otherwise. Though all the work-

(Continued on page 40}
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RICHARD D. FEARING

Pastor, Hinsdale Church, Illinois

I HAVE divided my portion 
of this panel discussion 

into three sections: the objec 
tives of total church service 
and outreach, the methods 
used, and the results.

The church at Hinsdale is a 
wonderful church to be asso 

ciated with, and it has had a large growth 
in the past seven or eight years. The crowd 
ing factor in the church has been very diffi 
cult. For nearly five years, double services 
have been held. We have increased the size 
of our school physical plant several times. 
The Sabbath school facilities are crowded, 
and we have been improvising to the point 
where this must cease. We have, therefore, 
felt it wise to approach these problems 
from two angles: First, to deal with the 
actual physical expansion of our facilities, 
and second, to establish new congregations 
in areas where we have some people living 
and where the Bible study interests are 
good. Five principles have been followed, 
affecting particularly the matter of organ 
izing new churches:

1. We wish to follow the Biblical injunc 
tion of evangelism as found in Isaiah 54 
and also to follow carefully the general 
thread of Spirit of Prophecy thought 
which tells us to avoid centralization.

2. To establish new groups would en 
courage new leadership and missionary ac 
tivity of thcte now "benched" in the large 
home church.

3. We felt that to "hard sell" the Ad- 
ventist Church in some of these high-level 
communities would tend to repel at the 
present time. Rather, we would present

* Part of a panel discussion on the church program, pre 
sented at the presession Ministerial Association council, San 
Francisco, July, 1962.
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the Adventist work by trying to approach 
the right people at the right time with our 
requests.

4. We found that to organize new con 
gregations would cut down on the physical 
expansion requirements of the mother 
church.

5. This idea, if carried through prop 
erly, would make real a dream come true 
for some people living in other communi 
ties than Hinsdale, who for years have 
hoped for the establishment of a new light 
in their particular area.

Now, what are some of the methods used 
to attain these objectives?

a. We have set up an expansion commit 
tee in our church whereby twenty to 
twenty-five responsible members sit down 
to discuss and "brain storm" ideas on the 
expansion requirements of a growing 
church. As has been previously mentioned, 
our attention has been directed to our 
educational unit these past few years. Now 
we must give our attention to Sabbath 
school and office facilities, plus an expan 
sion of present church facilities. This ex 
pansion committee does a lot of the leg 
work for the church board. In other words, 
it takes the building problems and hones 
them to a fine edge, so that when they 
come to the church board a lot of ques 
tions that would necessarily need to be 
asked have already been discussed and at 
least partially solved. This committee is 
naturally under the direction of the church 
board.

b. This large expansion committee ap 
points a subcommittee to lead out in the 
location of a new church. Acting in har 
mony with the home missionary commit 
tee, who have previously selected a prob 
able site, this group begins carefully to can 
vass the area for available churches. The 
chairman of this group is from the selected 
area and will become a charter member of 
this church. Therefore, he feels a real bur 
den for this work and pushes it hard. The 
pastor will work with this group, staying 
close to the leader of the subcommittee.

c. While the canvassing is going on, 
small talk and promotion begin in the 
mother church. Everything is quite gen 
eral at first. The project must start slowly 
and build. Usually when something starts 
out like a house on fire, it ends up like the 
embers of the house. The expansion com 
mittee and the church board are kept in 
touch with the canvassing work. The lat-
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Prayer
One of the great business leaders of our time is 

Mr. J. Arthur Rank. He has an elevator straight up 
to his office, but he does not use it. He prefers the 
stairs and he calls them his "Prayer Stairs." In the 
morning as he walks up he prays, asking God to 
guide him in every step he takes that day. As he 
takes each step separately and deliberately he prays. 
He finally arrives at the top in more ways than one. 

 CHARLES L. ALLEN in 
Healing Words 

(Fleming H. Revell Company)

ter, by the way, is usually done quite dis 
creetly by the pastor and the group leader, 
or either one alone after counsel with 
the committee.

d. Finally, after much canvassing, sev 
eral refusals, and some disappointments, 
we seem to arrive at the place of worship 
the Lord has in mind. Proper arrange 
ments for time and rental are made with 
the pastor, vestrymen, or board of trustees 
of the church. Our project now comes to 
the church board and the church in busi 
ness session of the mother church. The 
sponsoring church now votes the project 
and sometimes helps to the point of guar 
anteeing its budget for the first year. All 
this gives those interested in pioneering 
this group much courage to go ahead, and 
influences many who are sitting on the 
fence. The home missionary committee 
swings into action and a literature pro 
gram and visitation program, done with 
out much fanfare, is organized for the 
community where the church will be estab 
lished. A preorganization sermon is given, 
and a meeting of those interested is held 
approximately two weeks before the actual 
organization of the new group. A large 
offering is taken at this preorganization 
service, to give the new group operating 
monies. By this time the interest of the 
several hundred members in the mother 
church is at the right pitch and on the day 
of official organization, there are more 
ready to be charter members of the new 
group than was anticipated.

e. Last, but far from least, is the rela 
tionship of the new group to the church 
school. We have found it best not to penal 
ize this group by raising their tuition rates 
simply because they are not members of 
the mother church any longer. Rather, 
they are given the same rate for at least 
two years, the matter to come up for re 
view at the end of that time. This has all
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been previously voted by the church 
board and church in business session, so 
that the charter members of the new group 
know exactly where they stand before com 
mitting themselves.

Finally, what have been the results of 
this program?

On November 5, 1960, a new church was 
organized eight miles west of Hinsdale in 
the village of Downers Grove, with a pop 
ulation of 20,000. The group began with a 
charter membership of 72 and has shown a 
net gain of 20 in the 20 months of their 
organization. The church has turned over 
S61,000 for all purposes during this period 
and now owns a tract of four acres, which is 
nearly two thirds paid for. The church has 
had a series of evangelistic services, and 
several people have been baptized. One 
man came to our Hinsdale church sporad 
ically for years, but never joined. When 
the new group was established, he never 
missed a Sabbath, and he was baptized, be 
cause of the warm feeling among this 
group. Everyone comes to communion 
services. The church has a Sabbath school 
per capita of 72 cents and an excellent 
church expense balance. It was a vanguard 
church in its first full Ingathering cam 
paign. A young father of four joined the 
church through baptism last month as a 
result of the fine efforts of our young pas 
tors who have worked with this church. 
Bible study interests are good. People who 
once just sat in the pews in the mother 
church are now leading, and leading well, 
in this new organization.

We are happy to report that we are now 
presently following the same pattern in 
establishing another new group in the 
beautiful city of Elmshurst, eight miles 
north of Hinsdale and with a population 
of 40,000. Several new converts have come 
from this area in the past few years, and 
together with older members living in the 
area, they will probably form their church 
on November 3, 1962, just two years from 
the time of the organization of Downers 
Grove. We will rent a Congregational 
chapel, which seats about 170 people, plus 
some small classrooms for Sabbath school 
use. These are the methods we have found 
to be successful in having our people find 
total church service and in forming new 
lights in the densely populated suburban 
area of Chicago.

And just recently, without promotion,
(Continued on page ?3)
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RESEARCH-Theology, History, Science |

An Examination of the Claims of the 
Sacred Name Movement

(Concluded) 

DON NEUFELD

Research Book Editor, Review and Herald

The Names of the Deity in the New Testament

IE COME now to the 
New Testament. By what 

names or titles did the New 
Testament writers refer to the 
Deity?

More than 600 times they 
call the Deity Kurios, a term 
condemned. by the followers 

of the Sacred Name Movement. Here, as 
previously indicated, is what they say:

The Greek word KURIOS (Lord) is not the 
equivalent of the Hebrew "YHWH," but of the 
Egyptian "HORUS," of the Phoenician "Adonai," 
the Babylonian "Tammuz," and the Persian "Ku- 
ros," and it was variously applied to the "Sun-God." 
 The Memorial Name YAHWEH the Only Name, 
p. 8.

Yes, He shall call His servants by another name, 
and not the name of an idol be that idol Lord, 
God, Pan, Bog, Christos, Kurios, Adonai, Herr, or 
another. It is time that we discard the names of 
the Baalim and learn the true. Why Worship in 
the Names of Pagan Deities? p. 11.

The sacred writers of the New Testa 
ment go directly contrary to the above 
warnings and repeatedly call the Deity 
Kurios. They knew of no such rules as the 
Sacred Namites have concocted. Nor need 
we pay any heed to them. The Bible writ 
ers are on our side.

This the Sacred Namites will counter by 
saying that the New Testament was origi 
nally written in Aramaic, and that the 
translators into Greek inserted the pagan 
name kurios. In this they were wrong, with 
the following possible exception: Papias,
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who flourished in Phrygia about A.D. ISO- 
140, did say that "Matthew composed the 
oracles in the Hebrew language, but every 
one interpreted them as he was able."  
Iraneus, Against Heresies, iii. 1. 2. Origen 
(in Eusebius, Church History, vi. 25. 4), 

Eusebius (Church History, iii. 24. 6), and 
Jerome (Commentary on Matthew) also 
made similar statements, but they were 
probably dependent on Papias for their 
tradition.

Some scholars are willing to allow an 
Aramaic original of Matthew, and of the 
other gospels, but they are definitely in the 
minority. Metzger says,

There was a tradition in the early church that 
Matthew wrote his Gospel in "Hebrew" (Aramaic). 
In modern times several scholars have argued that 
one or more of the four Gospels were written 
originally in Aramaic and translated into Greek. 
None of the hypothetical Aramaic Gospels is extant. 
Most New Testament scholars believe that the in 
ternal evidence of all four Gospels indicates that 
they were composed in Greek, but embody Ara 
maic source material, some of which was oral and 
some of which perhaps was written. BRUCE METZ 
GER, in The Interpreter's Bible, vol. 7, p. 50.

Perry lists seven objections to the theory 
advanced by Charles C. Torrey (The Four 
Gospels, 1933; Our Translated Gospels, 
1936) that each of the four Gospels was 
originally composed in Aramaic and later 
translated into Greek.

1. The proposed "mistranslations" are 
hardly numerous enough to support the 
theory.

2. The scholars who accept the theory 
cannot agree where mistranslation exists,
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so that the line of argument appears very 
insecure.

3. Many of the passages, alleged to be 
obscure because "mistranslated," contain 
no real difficulty, or the difficulty can be 
better explained in other ways.

4. Aramaic idiom in the Gospels can 
be attributed to use of the common non- 
literary Greek idiom, to the influence of 
the Biblical Greek of the Septuagint, to the 
idiom of authors who thought more or less 
in a Semitic tongue, and to the undeniable 
fact that the tradition, and possibly some 
of the source not the complete Gospels  
originated in Aramaic.

5. In order to account for the obvious 
Greek affinities of the Synoptics, Torrey 
has to resort to a very complicated theory 
of interrelated Aramaic gospels translated 
by interdependent workers who compared 
their work diligently with the Gospels al 
ready translated. Luke, for instance, would 
follow closely the Matthew version of say 
ings, but immediately turn to Mark for 
narratives; yet at the same time he could 
continue to introduce mistranslations. Not 
only is the theory unnatural, but it involves 
considerable conflict with the most as 
sured results of Synoptic study.

6. Archeological evidence, as well as 
Acts 6:1 and 9:29, reveals the presence of 
Greek-speaking Jews in Jerusalem; and it 
is quite as likely that the traditions were 
first written by some of them in the more 
literary language, Greek. Written records 
would be needed more for the missionary 
extension of the church, and it was pri 
marily from these Hellenists that the Chris 
tian mission originated (cf. Acts 8:5; 11: 
19, 20).

7. When gospels in the tongue of Pales- 
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tine or Syria were later required, they were 
translated from our four (ibid., pp. 67, 68).

Notice the argument advanced as proof 
that the New Testament was written origi 
nally in the Aramaic:

An honest reading of "Our Translated Gospels," 
by Dr. Charles Cutler Torrey, and of "The Aramaic 
Originals of the Fourth Gospel," by C. F. Burney, 
will be sufficient to convince any honest heart, of 
the truth of the Hebrew and Aramaic origin of the 
New Testament, because it was written primarily 
for the dispersed Hebrews throughout Judea, Sa 
maria, and the uttermost parts of the world. The 
Memorial Name YAHWEH the Only Name, p. 13.

What proof is this? Torrey argues that 
the four Gospels were written originally 
in the Aramaic, and Burney that the fourth 
Gospel had an Aramaic original, therefore 
the entire New Testament was written 
originally in the Aramaic! This is absurd 
ity! We have already shown that only a few 
agree with Torrey in his thesis regarding 
the origin of the Gospels. And Burney 
argues principally for the fourth Gospel.

But granted, for the sake of argument, 
that one or more of the Gospels were orig 
inally written in Aramaic, the translation 
into Greek may still have been made by 
the authors themselves. Manuscripts of 
portions of the fourth Gospel in Greek go 
back to the second century. No early Ara 
maic manuscripts of the Gospels are ex 
tant.

But whatever may have been the status 
of the original-Gospels, surely no one could 
honestly contend that Paul, writing letters 
to the Greek churches in Thessalonica and 
Corinth, where the congregation was com 
posed of Hellenized Jews and Greeks, 
would write in Aramaic; or to the believ 
ers in Galatia, where the majority of the 
congregation was Gentile. This would be 
preposterous.

And in these letters what did Paul call 
the Deity? Yahweh? No! Generally theos 
and kurios. What did he call our Saviour? 
Very frequently lesous. But the Sacred 
Namites condemn both kurios and lesous 
as being pagan names. Hence Paul stands 
condemned.

What are the facts about the name Jesus? 
The English form is a transliteration 
through the Latin of the Greek lesous. This 
Greek in turn is a transliteration of the 
Hebrew (also Aramaic) Yeshua', of which 
the longer form is Yehoshua'. These He 
brew names mean "Yahweh is salva 
tion." The Greeks simply reproduced
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in their alphabet the Hebrew letters, 
but put a masculine ending on the 
name. This is roughly the same process 
as when we reproduce the Hebrew divine 
name mn> in English letters as Yahweh. The 
Greeks had as much right to write the He 
brew name in their alphabet as we do to 
write the Hebrew name in our alphabet. 
Yet what do the Sacred Namites say?

The word IESOUS, OR JESUS, IS A NAME OF 
A PAGAN DEITY, that was worshipped long be 
fore the time of our Saviour Yahshua. Our Sav 
iour said that those that came before him were 
thieves and robbers. St. John 10:8. "Jesus" was 
known among the pagan Greeks as their Saviour 
long before the birth of our Messiah. So, you see, 
people turned from the worship of the true Sav 
iour to worship the name of the Greek idol le- 
Sous, or le-Zeus. People have been fooled by Satan. 
 Why Worship in the Names of Pagan Deities? 
pp. 12, 13.

This is ridiculous. Not one shred of evi 
dence is given that Jesus is the name of a 
pagan deity. Not one classical evidence is 
given. It is true that the Greeks had a god 
named Zeus. But Zeus is not "Sous." A 
remote similarity of sound is no evidence 
whatever of identity. The name of our Sav 
iour in the Greek New Testament is sim 
ply the Hebrew name meaning "Yahweh 
is salvation" written with Greek instead of 
Hebrew letters, the. only difference being 
that a masculine ending has been given 
the name, a characteristic of the Greek 
language.

Similar shoddy supposed evidence is set 
forth as to why we should not use the term "God":

The word GOD, the Hebrew of which is GD, 
pronounced GAWD, is the actual name of the 
Assyrian deity of Good-luck, same as the Latin 
Fortuna. The Prophet Ezekiel tells us that "Aho- 
lah," who is Samaria, or the Northern Kingdom of 
Israel, played the harlot from Yahweh, and went 
Assyrian, with the result that they took on the 
worship of GOD (Hebrew GD) and turned away

from Yahweh. The Memorial Name YAHWEH the 
Only Name, pp. 13, 14.

A god Gad is mentioned once in the He 
brew Bible (Isa. 65:11). The Hebrew 
term is translated "that troop" in the 
K.J.V. and "Fortune" in the R.S.V. The 
god is attested in inscriptions of southern 
Arabia and Palmyra. Gad is also the name 
of one of the tribes of Israel.

However, our English term "God" is not 
derived from the Hebrew gad, but comes 
from the Old English. It is most unlikely 
that those who first coined the term "god" 
knew anything about a god mentioned 
once in the Hebrew Bible. Translations 
into both the Greek and Latin did not 
transliterate the term, so it was probably 
quite unknown. The Septuagint renders 
gad, daimon, and the Vulgate, Fortuna.

Furthermore, we do not know pre 
cisely how the name of this god was 
pronounced in ancient Hebrew. It is repre 
sented by the consonants gd. To these con 
sonants the Masoretic scholars gave the 
vowel a, giving the transliteration gad, 
probably pronounced as gdth, with the th 
sounded as in "the." But this is not identi- 

*cal with our pronunciation of "God." So 
their argument that "God" is the name of 
a pagan deity, is found to be based on the 
flimsiest of evidence, in fact, no evidence 
at all.

We could go on exposing the fantastic 
assertions of the Sacred Namites, assertions 
that completely collapse in the face of facts. 
If it were not for the flourish of Hebrew 
and Greek terms appearing throughout the 
pamphlets, the average reader easily would 
be able to detect the total lack of a basis 
for their claims. And it requires only a lim 
ited knowledge of these languages and of 
linguistics to see the absurdity of the 
claims.

We should mention also one other point. 
The Sacred Namites speak much of honor-

A SENSE OF DIRECTION-
<L The Golden Plover flies away to the Hawaiian Islands for the winter and leaves its young to 
grow strong enough to follow. When their wings are developed, these young rise into the sky and 
set their course over the Pacific. For two thousand miles they fly across the trackless sea, some 
times through storms, yet unerringly to those tiny islands.

How can you explain the flight of those birds? Surely God has provided for them something 
akin to our radio beams. And I firmly believe God has made the same provision for His children. 
When our lives are in harmony with His will, we have "insight," an instinctive sense of the right 
direction, and we move steadily ahead without fear.

 CHARLES L. ALLEN in Healing Words 
(Fleming H. Revel! Company)

NOVEMBER, 1962 15



ing the divine Name. There is an over- 
literalism in the use of the word "name" 
running through these pamphlets, as 
though it signified simply the physical let 
ters making up the name when it is writ 
ten, or the sound made by the vocal or 
gans when the name is spoken. It does 
mean these but it has also a much wider 
significance, and often stands for person 
or essential nature. Thus to honor the 
name of Yahweh means to honor the per 
son of Yahweh. To do something "in the 
name of" means more than simply utter 
ing the name in a formula; it means to 
do something by the efficacy of or the au 
thority of. (See Appendix for a discussion 
of this wider meaning of the term "name.")

If you ignore the fantastic claims of these 
Sacred Namites, you are in safe company, 
for you stand with the writers of the Bible, 
who wrote under the inspiration of the 
Holy Spirit. The Old Testament writers 
interchangeably called the deity Yahweh, 
'Elohim, and 'Adonai and many other 
terms. The New Testament writers used 
the translated forms of these words, and for 
Yahweh the Septuagint term Kurios. If the 
New Testament writers felt it proper to use' 
translated forms, we too can use the trans 
lated forms of these names in our language. 
If Yahweh is not in your vocabulary, you 
need not worry, for it is not in the New 
Testament vocabulary except in transliter 
ated forms of Hebrew names containing the 
divine name, such as 'Elias, "Elijah," from 
the Hebrew 'Eliyahu, meaning, "My God 
is Yahweh," or in the word affelouia, "Al- 
lelulia," from the Hebrew halelu-yah, mean 
ing, "praise ye Yahweh." But directly the 
New Testament writers never use the name.

Examined, then, in the light of the Scrip 
tures, the contentions of The Sacred 
Name Movement completely collapse. 
Their pamphlets must be relegated to the 
ever-increasing pile of literary produc 
tions of men who have a zeal, but not ac 
cording to knowledge.

APPENDIX

O. S. Rankin, "Name," in Alan Richardson, ed., 
A Theological Word Book of the Bible (New 
York: Macmillan, 1960), pp. 157, 158.

Name

In the thought of the ancient world a name 
does not merely distinguish a person from other 
persons, but is closely related to the nature of its 
bearer. Particularly in the case of such powerful 
persons as deities, the name is regarded as part of
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the being of the divinity so named and of his char 
acter and powers. The name therefore is conceived 
of as possessing an infinitely greater degree of real 
ity and substantiality than has a mere sign of 
identification. The Hebrews shared in this estima 
tion of the name common to the thought of the 
peoples among whom they lived. The OT exhibits 
various aspects of this appreciation of the divine 
name. In the OT the sanctuary where the deity 
is worshipped may be spoken of as the place where 
God has recorded his name or made his name to be 
remembered (Exod. 20.24), but it is also described 
as the place which God has chosen "to cause his 
name to dwell there" (Deut. 12.11). The name 
here is a sort of double of the deity. The priestly 
blessing as described in Numbers is not only a pe 
tition to God on behalf of Israel, but is the means 
of conveying a power to the people or an influence 
upon them. For when the priests say the blessing 
"they put my name upon the children of Israel" 
(Num. 6.27). The name of Jahweh is often used 

as a mere circumlocution to indicate Jahweh him 
self, e.g. "Let them that love thy name be joyful in 
thee" (Ps. 5.11; cf. Ps. 7.17, 9.2, 10, 18.49, etc.). But 
in other places it reaches independent or hypostatic 
character, e.g. it is said of the angel which Jahweh 
sends before the Israelites to guide them, "Take ye 
heed of him and harken unto his voice . . . for my 
name is in him" (Exod. 23.21). The name here 
signifies the presence of God. In the late Hellenistic 
period "The Name" (ha-sherri) par excellence be 
comes one of the popular substitutes for the special 
name Jahweh when the latter is forbidden to gen 
eral use (v. GOD III).

The ideas concerning the name of the deity which 
have their root in primitive conceptions and are 
prevalent in the OT make their appearance also at 
later stages of religious thought. In the NT in such 
phrases as "hallowed be thy name" (Matt. 6.9), 
"blaspheme his name" (Rev. 13.6), "hope" in his 
name (Matt. 12.21), "call on the name" (Acts 
2.21), "sing unto the name" (Rom. 15.9), the name 
has little more than pronominal value and has 
hardly an independent character. But in John 17.6: 
"I manifested thy name unto the men whom thou 
gavest me" (cf. vs. 26), the name implies God's na 
ture and will, while "a chosen vessel to bear my 
name" (Acts 9.15) must mean to represent God's 
mind and purpose. To believe in the name of 
someone signifies to believe that the person to 
whom reference is made is worthy of trust or, more 
specifically, that he bears his name appropriately 
or rightly and can perform that which his name or 
title implies (cf. John 1.12, 2.23). Thus St. John 
says of Jesus as Son of God: "He that believeth on 
him is not judged; he that believeth not hath been 
judged already, because he hath not believed on 
the name of the only begotten Son of God" (3.18). 
Christian prayer must always be prayer in the name 
of Jesus, i.e. in the character, spirit and attitude of 
Jesus; it is this kind of prayer which will be an 
swered (cf. John 14.13f., 15.16, 16.23f., 26). In many 
cases in the NT the expression "in the name of 
God" (or Jesus) is associated with the idea of call- 

(Continued on page 36)
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CaUed
of

God
DAVID R. MANZANO

Director, Church Development Service, New Jersey Conference

HcIOW many of us today 
would know what to do 

if we received a call like the 
one that came to Paul when 
he was at Troas? "Come over 
. . . and help us" (Acts 16:9). 
This was a call to service, 
to earnest, soul-anguishing la 

bor for Christ.
Paul did not need to have the Macedo 

nian district "sold" to him, as is sometimes 
the case with us today. No conference presi 
dent had to assure him, "This is a good 
district. There are no church problems. 
There is a new church building. Ingather 
ing is well organized and comes easy." Paul 
did not first have to go and see if he could 
find a house acceptable to his taste. He did 
not hesitate because of the good job his 
wife held, and that moving might reduce 
the family income. Nor was he concerned 
whether this move would appear to be a 
"promotion."

The record is that "immediately we en 
deavoured to go into Macedonia, assuredly 
gathering that the Lord had called us for to 
preach the gospel unto them" (verse 10).

How could Paul respond to a call like 
that? Because he was "called of God"; he 
was in the Lord's work. Today the convic 
tion of every Adventist minister should be 
the same conviction as that of the apostle 
Paul. This is the church of God. Christ 
loves His church. His death on Calvary 
measured His love for His church (Eph. 
5:25). Do we think that conference organi 
zation hinders the compelling love Christ 
has for His church? The Lord is well able 
to work through conference organization. 
He is guiding, directing, perfecting His 
Church even reproving and overruling 
when necessary. Being ministers in the or 
ganized work in no sense lessens our re 
sponsibility to Christ for our personal ac 
tions and decisions.
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"Called of God." This conviction makes 
all the difference whether a man is a shep 
herd or a hireling, a minister of Christ or a 
professional minister.

Paul, looking back on the results of his 
answering that call of God, said in effect, 
"You know that from the very first day I 
came into Macedonia it is out of personal 
difficulty and trial that the gospel of Christ 
has won its victories here. This is the way 
it has always been in my ministry, and this 
is the way it always will be, for the Holy 
Spirit has told me that bonds and affliction 
await me." His devotion to God's call is 
seen in the following words: "But none of 
these things move me, neither count I my 
life dear unto myself, so that I might finish 
my course with joy, and the ministry, which 
I have received of the Lord Jesus, to testify 
the gospel of the grace of God" (Acts 20: 
24).

"None of these things move me." There 
are too many forces that move us as we con 
sider calls today. Materialism, pride, and 
love of ease are the most common. Fellow 
ministers, in this hour of earth's history, 
with so little time and the harvest so great, 
it is the "call of God" that must dominate 
our lives.

This cause must extend Christ's chal 
lenge, "Come over . .. and help us," "Arise, 
go unto Nineveh, that great city, and 
preach unto it" (Jonah 3:2). We ministers 
should not look for pleasing pastorates, but 
work for the love of doing something in 
God's service. We should not look for bene 
fits or privileges to be gained or lost by a 
call. We should say, "Lord, what wilt Thou 
have me to do?"; "Not my will but Thine 
be done"; "We have left all to follow 
Thee"; "Neither count I my life dear unto 
myself, so that I might finish my course 
with joy, and the ministry, which I have 
received of the Lord Jesus, to testify the 
gospel of the grace of God" (Acts 20:24).
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The Judgment in Heaven
A. V. OLSON

Chairman, White Trustees

*HE sanctuary question is 
.one of the cardinal doc 

trines of the Seventh-day Ad- 
ventist Church. It is a subject 
of vital importance to every 
human being. It was into the 
sanctuary. above that Christ 
entered when He returned to 

heaven after having made atonement for 
sin on the cross. It is there that He has 
functioned ever since as our advocate and 
great high priest. It is there that He has 
been "making an atoning sacrifice for us, 
pleading in our behalf the efficacy of His 
blood." Fundamentals of Christian Edu 
cation, p. 370.

It is in the sanctuary in heaven that the 
investigative judgment has been in session 
since 1844. It is there before the judgment 
bar of God that we all have a case pending. 
It is there that our destiny for life or for 
death will soon be decided.

No wonder Satan tries to obscure the 
issues involved in this doctrine. In his 
efforts to confuse the minds of men and 
women in regard to this doctrine Satan 
uses many different plans and methods.

1. Some argue that there is no sanctuary 
in heaven. We have been forewarned of 
this: "The enemy will bring in false theo 
ries, such as the doctrine that there is no 
sanctuary [in heaven]. This is one of the 
points on which there will be a departing 
from the faith." ELLEN G. WHITE in the 
Review and Herald, May 25, 1905. The 
psalmist of old declared: "For he hath 
looked down from the height of his sanctu 
ary; from heaven did the Lord behold the 
earth" (Ps. 102:19). And in the book of 
Hebrews we read: "Now of the things 
which we have spoken this is the sum: We 
have such an high priest, who is set on the 
right hand of the throne of the Majesty in 
the heavens; a minister of the sanctuary,
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and of the true tabernacle, which the Lord 
pitched, and not man" (Heb. 8:1, 2). The 
New English Bible has "the real sanctuary" 
in Hebrews 8:2.

Commenting on this text, Sister White 
says:

Here is revealed the sanctuary of the new cove 
nant. The sanctuary of the first covenant was 
pitched by man, built by Moses; this is pitched by 
the Lord, not by man. In that sanctuary the earthly 
priests performed their service; in this, Christ, our 
great high priest, ministers at God's right hand. 
One sanctuary was on earth, the other is in 
heaven. The Great Controversy, p. 413.

The sanctuary on earth, we are told, was 
a shadow of the great original, which is in 
heaven. The shadow proves the   existence 
of the object that casts it.

2. Others declare that the doctrine of 
Christ's ministration in the heavenly sanc 
tuary is a myth.

We maintain that it is a gospel truth. 
When Jesus ascended after having shed His 
blood on the cross, He entered into the 
heavenly sanctuary, there to serve as our 
high priest, pleading His spilled blood in 
behalf of every repentant sinner. The text 
we have already quoted states plainly that 
He is "a minister of the sanctuary, and of 
the true tabernacle, which the Lord 
pitched and not man" (Heb. 8:2). After 
speaking of the services of the Levitical 
priests, the writer of Hebrews continues: 
"But now hath he obtained a more excel 
lent ministry, by how much also he is the 
mediator of a better covenant, . . . estab 
lished upon better promises" (verse 6).

The sanctuary in heaven is the very center of 
Christ's work in behalf of men. It concerns every 
soul living upon the earth. It opens to view the 
plan of redemption, bringing us down to the very 
close of time, and revealing the triumphant issue of 
the contest between righteousness and sin. It is of 
the utmost importance that all should thoroughly 
investigate these subjects, and be able to give an
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answer to every one that asketh them a reason of 
the hope that is in them.

The intercession of Christ in man's behalf in 
the sanctuary above is as essential to the plan of 
salvation as was His death upon the cross. By His 
death He began that work which after His resur 
rection He ascended to complete in heaven. Ibid., 
pp. 488, 489,

3. Another class tends to obscure the 
sanctuary question in a different way. They 
claim to believe that there is a sanctuary 
in heaven where Christ is now minister 
ing in behalf of mankind, but they inject 
certain fanciful, confusing, and misleading 
ideas and seductive errors into their sanc 
tuary message:

(a) They are themselves confused and 
are confusing others regarding the impor 
tant subject of Christ's marriage to His 
church. (See article in September issue.) 

(fo) They would have us believe that 
the -sanctuary to be cleansed at the expira 
tion of the 2300 days of Daniel 8:14, is 
primarily the soul temple of each believer 
and of the temple of the church. This 
places the sanctuary to be cleansed here on 
earth. This view, we believe, is out of har 
mony with the teachings of the book of 
Hebrews and contrary to the- statements in 
the Spirit of Prophecy writings. Speaking 
of the earthly sanctuary that was destroyed 
by the Romans in A.D. 70, Sister White 
writes:

This is the only sanctuary that ever existed on 
the earth, of which the Bible gives any informa 
tion. This was declared by Paul to be the sanctuary 
of the first covenant. Ibid., p. 412. (Italics sup 
plied.)

The question, what is the sanctuary? is clearly 
answered in the Scriptures. The term "sanctuary," 
as used in the Bible, refers, first, to the tabernacle 
built by Moses, as a pattern of heavenly things; and, 
secondly, to the "true tabernacle," in heaven, to 
which the earthly sanctuary pointed. At the death 
of Christ the typical service ended. The "true 
tabernacle" in heaven is the sanctuary of the new 
covenant. And as the prophecy of Dan. 8:14 is ful 
filled in this dispensation, the sanctuary to which 
it refers must be the sanctuary of the new covenant. 
At the termination of the 2300 days, in 1844, there 
had been no sanctuary on earth for many centuries. 
Thus the prophecy, "Unto two thousand and three 
hundred days; then shall the sanctuary be 
cleansed," unquestionably points to the sanctuary 
in heaven. Ibid., p. 417. (Italics supplied.)

The above citations leave no room for 
doubt as to what sanctuary was to be 
cleansed at the expiration of the 2300 days 
of Daniel 8:14.

This is not to deny the necessity that
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every soul who wants to be saved rurn to 
God in humble repentance for forgiveness 
and complete cleansing from sin, Speaking 
of the destruction of all things earthly 
when Jesus comes, the apossJe Peter ex 
claims: "Seeing then that all these 'hings 
shall be dissolved, what manner of p- rsons 
ought ye to be in all holy conversation 
and godliness" (2 Peter 3:11). As our a^es 
are soon to come up for review in the in 
vestigative judgment, what manner ot 
persons ought we to be? Now, while Jesus 
is still functioning as our high priest in 
the courts above, we must make sure that 
our sins are all confessed and that we are 
clad in the robes of Christ's righteousness. 

The judgment is now passing in the sanctuary 
above. For many years this work has been in prog 
ress. Soon none know how soon it will pass to 
the cases of the living. In the awful presence of 
God our lives are to come up in review. At this 
time above all others it behooves every soul to heed 
the Saviour's admonition, "Watch and pray: for ye 
know not when the time is." "If therefore thou 
shall not watch, I will come on thee as a thief, and 
thou shall not know what hour I will come upon 
thee." Ibid., p. 490.

It is a wonderful joy to know that Christ 
is not only our unerring judge but that He 
is also our advocate, our high priest, our 
loving Saviour. In tender love He pleads 
with us to come unto Him to be saved be 
fore the door of probation closes, never 
more to open.

(c) They maintain, as one writer states 
it, that 
while the ministry of Chrisl continued in the first 
apartment the believer could not appropriate the 
final atonement. That is to say, he was not com 
pletely and fully cleansed so that he had reached a 
perfect character. While Christ continued in the 
first apartment, God's people died without having 
obtained to the seal of the living God; yet they died 
in faith that He who had begun a good work in 
them would complete it. The Third Angel's Mes-

e, p. 7.

In another document the same writer 
gives us an example of how this transfor 
mation is brought about after death. He 
declares:

The thief on the cross is a classic example to 
illustrate [what is done for the dead]. . . . He is 
not raised from the grave with his faulty character, 
having the scars of a lifetime within his soul. He is 
raised with a fully perfected character. The Aus 
tralasian Division Committee's Report Reviewed, 
p. 13.

This to our mind is a new and strange 
doctrine. We have never known before
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that God will complete in a man after 
death the good work commenced in him 
while he was alive. We have never heard 
before that a man's character can be made 
perfect after death. To our understanding 
this is out of harmony with the teaching of 
the Bible and contrary to what the Lord 
has given us through the Spirit of Proph 
ecy. Notice these lines from the inspired 
pen:

Death brings dissolution to the body, but makes 
no change in the character. The coming of Christ 
does not change our characters; it only fixes 
them forever beyond all change. Testimonies, vol. 
5, p. 466.

Here the servant of the Lord tells us 
plainly that "death . . . makes no change 
in the character." In other words, there can 
be no improvement or perfecting of char 
acter after a man closes his eyes in death. 
This thought is further emphasized in the 
following words from the same inspired 
pen:

Life, with its marvelous privileges and oppor 
tunities, will soon be ended. The time for improver 
ment in character will be past. Unless our sins 
are now repented o£, and blotted out by the blood 
of the Lamb, they will stand in the ledger of heaven 
to confront us in the coming day. ELLEN G. WHITE, 
Our High Calling, p. 187.

This is why in the Bible we are admon 
ished not to put off the day of our salva 
tion. "To day if ye will hear his voice, 
harden not your heart" (Ps. 95:7, 8). To 
morrow may be too late.

It is not the work of the investigative 
judgment to perfect the character of the 
dead and to provide wedding garments for 
them. If a professed child of God goes 
down into the grave without having this 
precious essential garment he will never 
receive one and will never be permitted to 
participate in the marriage supper of the 
Lamb. The work of the investigative judg 
ment is to examine the character of all 
whose names have been entered in the 
book of life, and to determine who have 
the required garment on and are prepared 
to enter in. This truth is clearly presented 
in The Great Controversy. After comment 
ing on the parable of the Ten Virgins, 
Ellen G. White writes:

In the parable of Matthew 22 the same figure of 
the marriage is introduced, and the investigative 
judgment is clearly represented as taking place be 
fore the marriage. Previous to the wedding the king 
comes in to see the guests, to see if all are attired 
in the wedding garment, the spotless robe of char-
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acter washed and made white in the blood of the 
Lamb. He who is found wanting is cast out, but 
all who upon examination are seen to have the 
wedding garment on, are accepted of God, and ac 
counted worthy of a share of His kingdom and a 
seat upon His throne. This work of examination of 
character, of determining who are prepared for the 
kingdom of God, is that of the investigative judg 
ment, the closing work in the sanctuary above.  
Page 428. (Italics supplied.)

It is evident then that for the dead there 
is no possibility for any improvement in 
character. For the living it is different. 
Through the Spirit of Prophecy we have 
been assured that the work which Christ 
carried on formerly as high priest in the 
first apartment He is now carrying on in 
the second apartment.

When Christ entered the holy of holies to per 
form the closing work of the atonement, He ceased 
His ministration in the first apartment. But when 
the ministration in the first apartment ended, the 
ministration in the second apartment began. When 
in the typical service the high priest left the holy 
on the day of atonement, he went in before God to 
present the blood of the sin-offering in behalf of all 
Israel who truly repented of their sins. So Christ 
had only completed one part of His work as our 
intercessor, to enter upon another portion of the 
work, and He still pleaded His blood before the 
Father in behalf of sinners. . . . But while it was true 
that that door of mercy by which men had for 
eighteen hundred years found access to God, was 
closed, another door was opened, and forgiveness 
of sins was offered to man through the intercession 
of Christ in the most holy. One part of His minis 
tration had closed, only to give place to another. 
There was still an "open door" to the heavenly 
sanctuary, where Christ was ministering in the sin 
ner's behalf." Ibid., pp. 428-430.

As long as Christ continues His high 
priestly service in the Most Holy Place 
while the judgment is in session, there is 
forgiveness, cleansing, and transformation 
for every repentant soul. So long there is 
also opportunity for character develop 
ment, for growth in holiness. But when 
Christ lays off His priestly garments to don 
His royal robes His mediatorial work will 
be finished. Then the divine proclamation 
will be made: "He that is unjust, let him 
be unjust still: and he which is filthy, let 
him be filthy still: and he that is righteous, 
let him be righteous still: and he that is 
holy, let him be holy still" (Rev. 22:11).

That solemn hour is fast approaching. 
How vitally important then for us all that 
we be ready. For the ones who may have 
to go down into the tomb before that hour 
arrives it is absolutely necessary that they
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have on the wedding garment before they 
close their eyes in death. For the ones who 
will live till Jesus comes it is imperative 
that they have this robe on when proba 

tion closes. They must also have come into 
an experience with God that will enable 
them to stand without a mediator through 
all the hardships of the time of trouble.

o£ (fat

HERSCHEL C. LAMP, M.D.

SDA Mission Hospiial, Ile-Ite, Nigeria

T:"HE apologist for special 
  creationism has two ave 

nues of defense open to him. 
For the atheist and agnostic, 
to whom Biblical evidence is 
not acceptable, the approach 
must be basically a scientific 
one. Fortunately, as Seventh- 

day Adventists we have in our midst capa 
ble scientists who have ably pointed out 
that the facts of science are not all stock 
piled in the arsenal of our opponents. It 
would be profitable for us all to become fa 
miliar with the fundamental arguments on 
both sides of the controversy, in order that 
we may be able to give a reasonable presen 
tation of the creationist's viewpoint rather 
than indulge in scientific inaccuracies or, 
what is worse, stoop to invectives and ridi 
cule, which one sometimes hears from the 
zealous but uninformed.

Not all evolutionists, however, are un 
believers; in fact, probably the greater 
number of these who accept the evolu 
tionary hypothesis in our country still cling 
to a measure of Biblical belief, assuming 
that the evolutionist's conclusions and the 
Scriptural record are not basically anti 
thetical, but that both can be accepted 
without sacrificing the essence of either. It 
is to this group that we can direct a Bibli 
cal approach.

One of the most persuasive examples of 
the wedding of evolutionary and Christian
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concepts comes from the brilliant and lucid 
Christian writer, C. S. Lewis, in his book 
The Problem of Pain. "For long centuries 
God perfected the animal form which was 
to become the vehicle of humanity and the 
image of Himself. He gave it hands whose 
thumb could be applied to each of the 
fingers, and jaws and teeth and throat ca 
pable of articulation, and a brain sufficiently 
complex to execute all the material motions 
whereby rational thought is incarnated. The 
creature may have existed for ages in this 
state before it became man: it may even 
have been clever enough to make things 
which a modern archaeologist would accept 
as proof of its humanity. But it was only an 
animal because all its physical and psychical 
processes were directed to purely material 
and natural ends.

"Then, in the fullness of time, God 
caused to descend upon this organism, both 
on its psychology and physiology, a new 
kind of consciousness which could say 'I' 
and 'me,' which could look upon itself as 
an object, which knew God, which could 
make judgments of truth, beauty, and 
goodness, and which was so far above time 
that it could perceive time flowing past.. ..

"We do not know how many of these 
creatures God made, nor how long they 
continued in the Paradisal state. But sooner 
or later they fell. Someone or something 
whispered that they could become as gods 
 that they could cease directing their lives

21



to their Creator. . . . They wanted, as we 
say, to 'call their souls their own.' But that 
means to live a lie, for our souls are not, 
in fact, our own. They wanted some corner 
in the universe of which they could say to 
God, 'This is our business, not yours.' But 
there is no such corner. They wanted to be 
nouns, but they were, and eternally must 
be, mere adjectives. We have no idea in 
what particular act, or series of acts, the 
self-contradictory, impossible wish found 
expression. For all I can see, it might have 
concerned the literal eating of a fruit, but 
the question is of no consequence."  
Pages 65-68.

Christianity is founded upon the prem 
ise that Christ, as incarnate God, came to 
this world to die as a propitiation for the 
sins of a rebellious mankind. Sin and re 
bellion in turn are predicated on an intel 
ligent, free will that is at liberty to choose 
to act contrary to the divine will. Any at 
tempt to bring harmony between the evo 
lutionary origin of man and the Biblical 
origin of sin must be built upon these ten 
ets if the conclusion is to be accepted by 
the Christian. Dr. Lewis accepts these nec 
essary Christian facts and weaves them into 
a pattern that superficially seems to satisfy 
both.the demands of science and revela 
tion. A closer look at this Christianity-evo 
lution compromise, however, reveals a po 
sition that clearly is scripturally untena 
ble.

The basic belief of emergent evolution 
is that simple organisms, over vast epochs 
of time, developed by natural selection into 
increasingly more complex organisms, cul 
minating at last in modern man.

Inseparable from the concept of natural 
selection is the idea of the struggle of the 
species for survival. Few of us have not 
seen in an artist's conception, in graphic 
painting or sculptured tableau in muse 
ums, the hairy, low-browed prehistoric 
man engaged in his primeval struggle with 
his hostile environment, living amid the 
ever-present reality of the sudden and vio 
lent death of the weak at the hands or fangs 
of the predatory strong.

Evolution by its very nature implies vio 
lent struggle and death as the instruments 
of its emergent process. The Christian who 
claims that he accepts this inter-creature 
conflict of organic evolution as the explan 
ation for the origin of man is faced with a 
dilemma. If sin did not appear in our 
world until after millions of years of evo-
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lutionary development, how do we account 
for the existence of violence, pain, and 
death before transgression occurred? If 
only subhuman creatures not yet possessing 
moral responsibility inhabited our planet, 
how are we to explain the biological may 
hem and death the evolutionist postulates, 
unless we charge God Himself with being 
the willful instigator of it all?

Clearly this view is not Scriptural, for 
the Bible tells us that man was created in 
pristine perfection, a noble creature 
formed in the image of his Maker (Gen. 
1:26). Further, Adam's Edenic home was 
not marred by fear of enemy assault, or 
the anguished cries of the dying, or the 
woeful laments of the bereaved, either ani 
mal or human. The evolutionist's picture 
of an unfriendly world of marauding car 
nivores preying relentlessly upon one an 
other is not true to the Biblical account of 
the earth before sin. As the sixth day of 
Creation week came to its close, God said 
to Adam: "Behold, I have given you every 
herb bearing seed, which is upon the face 
of all the earth, and every tree in the which 
is the fruit of a tree yielding seed; to you it 
shall be for meat. And to every beast of 
the earth, and to every foul of the air, and 
to every thing that creepeth upon the 
earth, wherein there is life, I have given 
every green herb for meat: and it was so" 
(Gen. 1:29, 30).

We may have some idea of the original 
animal to animal, and animal to man, re 
lationships by reading those scriptures that 
depict the kingdom and dominion re 
stored, when God shall make an end of sin 
and create all things again as they were in 
the beginning: "The wolf and the lamb 
shall feed together, and the lion shall eat 
straw like the bullock: and dust shall be 
the serpent's meat. They shall not hurt nor 
destroy in all my holy mountain, saith the 
Lord" (Isa. 65:25). "And God shall wipe 
away all tears from their eyes; and there 
shall be no more death, neither sorrow, 
nor crying, neither shall there be any more 
pain: for the former things are passed 
away" (Rev. 21:4).

We do not know what all the changes 
were that took place in the natural world 
after the inception of sin, but there was a 
change in the biological economy, for we 
read in the third chapter of Genesis that 
thorns and thistles appeared (verse 18), 
the soil became less productive (verse 17), 
and the bearing of children became a pain-
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ful experience (verse 16). But all this was 
after Satan had beguiled Eve and she in 
turn had induced her husband to disobey.

Dr. Lewis would teach us, however, 
that death and all its painful precursors 
antedate sin, but this we cannot accept, for 
the apostle Paul says in Romans 5:12, 
"Wherefore, as by one man sin entered 
into the world, and death by sin; and so 
death passed upon all men, for that all 
have sinned."

Sin and death are father and son, and 
both entered as aliens and intruders into 
the serenity and harmony of God's original 
creation. Suffering and death in all their 
tragic forms did not appear in the world as 
the studied design of a sadistic deity. They 
came rather as the natural but terrible con 
sequence of the willful and needless diso 
bedience of our first parents, who chose 
darkness rather than light, sorrow rather 
than joy, and death rather than life.

The theory of evolution then is a clever 
and intricate, but monstrous lie devised 
by the adversary of souls to attempt to 
make it appear that not he but God is the 
author of suffering and death; and this 
false representation of our God of love we 
as Bible Christians must reject.

The evolutionary theory has become so 
deeply entrenched in the education and 
philosophy of our present-day society that 
few seriously challenge its scientific founda 
tion. Christian evolutionists by and large 
quietly accept what most of them consider 
overwhelming evidence, and urbanely con 
cede that the theory does no violence to 
their Christian belief, not realizing that it 
strikes at the very heart of religion by ma 
ligning the character of God.

By pointing out to our fellow Christians 
that there is indeed "a great gulf fixed" be 
tween organic evolution and Christianity, 
we may more clearly portray the loving 
character of God as it unfolds in the grand 
perspective of the great controversy that 
rages from Eden to Eden. Moreover, we 
may stimulate them to join us in a deeper 
and more diligent study into the scientific 
problems of biology and geology that con 
front both the evolutionist and the special 
creationist.

Quotable
Quotes

A holy life is a voice; it speaks when the tongue 
is silent, and is either a constant attraction or a 
perpetual reproof. Leighton.

NOVEMBER, 1962

The Impossible Critics

Men seem determined to give genuine religion a 
bad name to make fun of it, make it look ridicu 
lous, impossible, blasphemous, in order to have a 
good excuse. If it is stern they say, "fire and brim 
stone," if it is kind they say, "effeminate," if it is 
alive they shout derisively, "Salvation Army." The 
church is supposed to be full of hypocrites, and if 
they take back a sinner it is said that they stand 
for nothing. Ministers are too young, too old, too 
conservative, too liberal, just plain gullible or crafty 
Elmer Gantrys. If the church is quiet it is nothing 
but a monastery, but if it speaks out it is meddling 
with politics. Faith is old-maidish or too modern, 
superstition or heresy. The service is too high, too 
low, too long, too short all of which criticism, ac 
cording to Jesus, is a subversive campaign to smear 
and escape God; not even John nor Jesus could 
make God presentable to such a society.

DAVID A. REDDING, from
The Parables He Told

(Fleming H. Revell Company)

"Like a Mustard Seed" -
Men have had to mass huge armies, move moun 

tains of groceries, immobilize nations to monopolize 
thrones and make an empire. God sets His up with 
a pocketful of seeds a speck of love, a pinch of 
faith. He fed His multitude with a few loaves and 
two fishes, built His cross from an acorn. "The king 
dom," He said, "is like a mustard seed."

 DAVID A. REDDING, from
The Parables He Told 

(Fleming H. Revell Company)

Pride
Men talk about sin with a silly grin as if it only 

had to do with sex or swearing. Sin is rebellion 
against God. It is run by pride, and it ruins men. 
Beside pride all the frightening diseases of our day 
are dandruff. It is pride that jams hell. It is pride 
that drives men mad for more, crazes them with 
the idea they deserve more; that says their way is 
the only way and damns them in the stagnant 
status quo. It is pride that sours friendship, stran 
gles love, devours faith, blinds men to their need 
of God and segregates them from their neighbor, 
fixing them in front of the mirror, and placing them 
in solitary confinement.

 DAVID A. REDDING, from
The Parables He Told

(Fleming H. Revell Company)
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FORUM -- Frank Ministerial Discussion

Spirit Versus Letter
(Concluded) 

EDWIN R. GANE

Professor of English. Australasian Missionary College

[Opinions presented here are intended to stimulate^ objec 
tive thinking, and do not necessarily represent the views of 
the editors.]

W:I E COME now to 2 Corin 
thians 3:7-11 and ask 

what is the "ministration of 
death" (verse 7) and what is 
the "ministration o£ condem 
nation" (verse 9)? Obviously 
they are synonymous terms, 
but how are they to be de 

fined? In view of the fact that the "minis 
tration of death" is "written and engraven 
in stones" our opponents recognize the 
phrase as specifying the Ten Command 
ments. But let us look a little closer: The 
word ministration comes from the Greek 
word diakonia (Siaxovia), which, according 
to Bagster's Analytical Greek Lexicon, 
should be translated, "a ministering in the 
conveyance of a revelation from God," "a 
ministry," "a ministering," "serving," "serv 
ice." The "ministration," therefore, refers 
not to the revelation itself, which was "writ 
ten and engraven in stones," but to the use 
that was made of it. But why should Paul 
say that the ministration of death "was 
glorious"? Could an incorrect use of the 
ten-commandment law ever be spoken of 
as "glorious"? The phrase translated "was 
glorious" is in the original egenethe, en 
doxe (E^e-vrifrv) iv Sola), which is better trans 
lated "came with such splendor" (R.S.V.) 
or "came with glory" (Weymouth). The 
fact now seems unmistakable that the law, 
which because of their incorrect use of it 
became to the Jews a ministration of death, 
was given with attendant glory. But if the 
glory was there and could be seen, why
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should the law become to the Jews a "min 
istration of death"? The whole point is that 
they "could not stedfastly behold . . . the 
glory." The glory represents Christ as re 
flected in the law (cf. 2 Cor. 3:18; 4:4). Of 
course, the inability of the Jews to continue 
to gaze on the shining face of Moses is 
simply used by Paul as an analogy of their 
failure to see Christ reflected in and fore 
shadowed by the law. The law was to them 
the "ministration of death" because they 
could not see Christ in all this. They de 
pended on themselves, and their legalism 
amounted to law breaking. Hence they were 
condemned to death by the law. Therefore, 
we define the ministration of death as the 
administration (use) of the law, the legal 
istic manner in which it is ministered, asso 
ciated with a failure to see Christ reflected 
in it. And this is the definition we gave to 
the ministry of the letter in verse 6.

Ellen G. White wrote, "The ministration 
of the law, written and engraved in stone, 
was a ministration of death. Without 
Christ, the transgressor was left under its 
curse, with no hope of pardon." Review 
and Herald, April 22, 1902, p. 8. Further 
she says, "The pardon of sin, justification 
by faith in Jesus Christ, access to God only 
through a mediator because of their lost 
condition, their guilt and sin, of these 
truths the people had little conception."  
Ibid.

Verse 11 speaks of the abolition of the 
ministration of death or condemnation. We 
can agree with our critics that "that which 
is done away" refers not to the glory (2 Cor. 
3:7), but to that which "came with glory," 
the ministration of death. Weymouth trans-
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lates verse 11, "For if that which was to be 
abolished came with glory, much more is 
that which is permanent arrayed in glory." 
The abolition of the ministration of death 
refers to the abolition of the old-covenant 
experience. The ministry of the spirit is the 
new-covenant experience (verse 6). There 
fore, the ministry of the letter, death, con 
demnation, is the old-covenant experience. 
The ministration of death is abolished in 
two senses, experientially and historically. 
In point of individual spiritual experience 
the ministration of condemnation ceased 
for the Jew in Paul's day, as it does for us 
today, when he saw the glory Christ re 
flected in the law. To maintain this experi 
ence he must steadfastly behold the glory 
of Christ and continually appropriate His 
power. In this connection it is significant 
that the phrase translated in verse 11 of the 
Authorized Version "is done away" comes 
from the Greek word katargoumenon 
(wToceyoiJUEvov), the present passive parti 

ciple, better translated "is being done 
away." The abolition of the ministration of 
death was therefore a continuing process, 
as Paul indicates in verse 14, "for until this 
day remaineth the same vail untaken away 
in the reading of the old testament; which 
vail is done away in Christ." The veil sym 
bolized the unbelief of the Jews (cf. Heb. 
3:18, 19; 4:1, 2; Patriarchs and Prophets, 
pp. 329, 330). It was this that hid from them 
the efficacy of Christ and rendered the law 
a ministration of death. We are told, "The 
veil drawn by themselves in stubborn un 
belief is still before their minds. It would 
be removed if they would accept Christ, the 
righteousness of the law." Ibid. The fact 
that the passing away of the ministry of the 
letter, death, condemnation, is a continuing 
process after the cross effectively shatters 
the dispensationalist position that this min 
istry is characteristic only of the period 
prior to Calvary. The old-covenant experi 
ence is just as prevalent today as in Moses' 
day, and it is only by beholding the "glory 
of the Lord" that we are "changed into the 
same image" (2 Cor. 3:18) and ushered into 
the blissful realm of new-covenant victory. 

We can, however, agree that in a sense 
the old covenant was abolished at the cross. 
It is an historical fact that for the Jews the 
period prior to the cross was characterized 
by legalism, the ministry of the letter, 
death, condemnation, the old-covenant ex 
perience. This legalistic Jewish economy re 
ceived its death blow when Jesus died on
NOVEMBER, 1962

Calvary. This doesn't mean to suggest that 
God instituted or maintained a system of 
works. We simply recognize that in point 
of historical fact such a system was tradi 
tionally maintained by the Jews. Hence 
Paul speaks of that part of the writings of 
Moses which presents the terms of God's 
covenant as the old covenant (verses 14, 15; 
cf. Heb. 9:1, 15). To the Jews, God's terms 
recorded by Moses were the old covenant 
because the veil was "untaken away." This 
unbelief and consequent misunderstanding 
of the deeper spiritual truths in the law 
were characteristic of the Jews as a nation 
before Calvary. The imposing structure of 
works erected and maintained by Israel 
over the centuries reached its high point 
and received its surety of destruction when 
Jesus was nailed to the cross.

In answer to those who on the authority 
of Deuteronomy 4:13 completely identify 
the Ten Commandments and the old cove 
nant we would ask for the evidence that 
"his covenant" referred to in the text is 
the old covenant. In point of fact, the terms 
that God offered Israel at Sinai were the 
identical terms that He offered Abraham, 
Isaac, and Jacob (cf. Gen. 17:7, 9, 19; Gal. 
3:16-18; 1 Chron. 16:14-17; Ps. 105:8-11). 
This same covenant was the everlasting 
covenant which God repeatedly renewed 
down through the history of Israel (cf. Jer. 
11:1-7). And for our own benefit we can 
remind ourselves of these words of the 
Spirit of Prophecy: "The covenant that 
God made with His people at Sinai is to be 
our refuge and defense. . . . 'And Moses 
came and called for the elders of the peo 
ple, and laid before their faces all these 
words.' 'And all the people answered to 
gether, and said, All that the Lord hath 
spoken we will do.' This covenant is of just 
as much force today as it was when the 
Lord made it with ancient Israel." Ellen 
G. White Comments in The SDA Bible 
Commentary., p. 1103. If God had in 
tended this to be the old covenant of works, 
then we are confronted with the embarrass 
ing doctrine that the Lord today is reinsti- 
tuting a covenant of works. Obviously the 
Lord's terms to Abraham, to Israel, and to 
us are identical, righteousness by faith in 
Christ, deliverance from condemnation and 
death. It was Israel's failure to recognize 
Christ that effectively perverted the cove 
nant relationship, producing what Paul 
chooses to call the old covenant (cf. Gal. 
4:22-26; Heb. 8:6-13).
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Further, in connection with Deuteron 
omy 4:13 we would answer our critics by 
pointing out that Exodus 24:8 says, "And 
Moses took the blood, and sprinkled it on 
the people, and said, Behold the blood of 
the covenant which the Lord hath made 
with you concerning all these words." 
"These words" refer to the Ten Command 
ments and the seventy laws and judgments 
previously given. The law here is not identi 
fied with the covenant; it is that concerning 
which the covenant was made. A similar 
figure of speech to that used in Deuteron 
omy 4:13 is used in chapter 9:21: "And I 
took your sin, the calf which ye had made, 
and burnt it with fire, and stamped it, and 
ground it very small." The calf, of course, 
was not the sin itself but that concerning 
which they had sinned. Just so in chapter 
4:13 the law is the code concerning which 
the agreement was made. And it still is. 
Under the new covenant before and since 
the cross, the law is written on the heart of 
the genuine believer in Christ (Deut. 6:4-6; 
30:11-14; Heb. 8:10; 10:16, 17).

It was never God's will that the minds of 
His people before the cross should be 
"blinded," veiled by unbelief. It was never 
His intention that they should live under 
the ministry of the letter, death, condemna 
tion under the old covenant. In Isaiah 
1:10-14 we have the remarkable account of 
the Lord's rejection of Israel's observance 
of the very laws He had instituted. Why? 
Because their observances were outward, 
their hearts were not in their service, they 
were wedded to a ministration of death. We 
can thank God that He is unchanging
(Mal. 3:6). His strong opposition to the 
ministry of the letter of 2 Corinthians 3 is 
but a reiteration of similar opposition 
down through the history of Israel.

There is something else apart from the 
ministration of death abolished in 2 Corin 
thians 3. The glory on the face of Moses is 
said to be "done away" (verse 7). It is done 
away in the sense that it is rendered power 
less, superseded by a more excellent glory
(verses 9, 10). The glory, as we have seen, 

represents Christ reflected in the law (2 
Cor. 3:18; 4:4). The veil of unbelief hiding 
the glory is done away in Christ (verses 14, 
15). Christ is the glory. The teaching of the 
Spirit of Prophecy is clear at this point: 
"The glory that shone on the face of Moses 
was a reflection of the righteousness of 
Christ in the law. The law itself would 
have no glory, only that in it Christ is em-
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bodied. It has no power to save. It is luster- 
less only as in it Christ is represented as full 
of righteousness and truth." Ibid.

Christ was especially reflected by the 
ceremonial law. This law was the gospel 
before the event. Verse 13 speaks of the 
fading of this partial reflection of the glory 
of Christ. The R.S.V. translates the text, 
"Not like Moses, who put a veil over his 
face so that the Israelites might not see the 
end of the fading splendor." And Wey- 
mouth translates it, "Unlike Moses, who 
used to throw a veil over his face to hide 
from the gaze of the children of Israel the 
end of the vanishing brightness."

The word end (-rcXog) used in the original 
of the text may mean "termination" or 
"object." At the termination of the cere 
monial law, the partial glory, was Christ, 
the surpassing glory. This is one of the 
two senses in which Ellen G. White uses the 
text: "To Moses was unfolded the signifi 
cance of the types and shadows pointing to 
Christ. He saw to the end of that which 
was to be done away when, at the death of 
Christ, type met antitype." Ibid. "End" 
is also used in the New Testament in the 
sense of "object." Christ was the object to 
whom the ceremonial law pointed. And this 
is the second sense in which this writer 
uses the text. "It was seeing the object of 
that which was to be done away, seeing 
Christ as revealed in the law, that illumined 
the face of Moses. The ministration of the 
law, written and engraved in stone, was a 
ministration of death. Without Christ, the 
transgressor was left under its curse, with 
no hope of pardon. The ministration had 
of itself no glory, but the promised Saviour, 
revealed in the types and shadows of the 
ceremonial law, made the moral law glori 
ous." Ibid.

We conclude by saying that Paul's bur 
den in 2 Corinthians 3 is twofold. First, he 
very ably demonstrates that the new cove 
nant is God's covenant, the old is the min 
istration of the letter, death, condemnation. 
The Spirit of Prophecy says, "Paul desires 
his brethren to see that the great glory of a 
sin-pardoning Saviour gave significance to 
the entire Jewish economy." Ibid. At this 
point we pause and I ask you frankly, 
"Reader, are you living under the ministra 
tion of death?" As Seventh-day Adventists 
it is easy for us to conform to a stipulated 
round of observances and lose sight of Jesus 
as the answer to the sin problem. Let me

(Continued on page 46)
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MUSIC IN WORSHIP

Music for Weddings
H. B. HANNUM

Professor oi Organ and Theory, La Sierra College

I ANY of our local churches 
have found it wise to 

adopt a policy concerning 
weddings held in the church. 
Over the years certain prac 
tices in the conduct of wed 
dings have grown up, and to 
avoid the inroad of secularism 

and sentimentalism some churches have 
drawn up regulations to govern all wed 
dings in the church. This is a step in the 
right direction.

The church should guide young people 
in this matter, so that the wedding cere 
mony and the entire occasion may reflect 
the church's views of the sanctity of mar 
riage and the seriousness of this step in 
the lives of young people.

It is not necessary that all weddings fol 
low the same pattern. It is essential, how 
ever, that certain principles be kept in 
mind in planning weddings. A wedding 
service in a church should be a sacred 
service, and the principles that govern our 
sacred services should also govern wed 
dings. This means simplicity, sincerity, 
sacred joy, rather than ostentation, expen 
sive decorations, and levity in the service. 
Church weddings need not and should 
not be expensive affairs.

Musically the service should be char 
acterized with the type of music suit 
able for use in a church. Sentimental love 
songs and popular music of a secular char 
acter have no place in church weddings. 
The church organist should be the one to 
play for the wedding, and his advice 
should be sought in the selection of music.
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There is a little pamphlet entitled "Wed 
ding Music," by Regina Fryxell, published 
by the Augustana Press in Rock Island, 
Illinois, which gives excellent lists of music 
suitable for use in church weddings.

Every part of the wedding service needs 
to be carefully worked out as having mean 
ing and purpose in its relation to a re 
ligious service. We are concerned here es 
pecially with the music, although other 
parts of the ceremony sometimes become 
sentimental or showy unless good taste is 
exercised.

The music for the wedding performs the 
function of creating a beautiful and fitting 
atmosphere of religious joy. The few num 
bers played by the organist while the 
guests are being seated should be reli 
gious and joyful, not secular or depress 
ing. Suitable numbers are "Jesu, Joy of 
Man's Desiring," by Bach; "Lo, a Rose 
Breaks Into Bloom," by Brahms; "Prelude 
on Song 13," by Willan; "Adagietto," by 
McKay; and other music of this character. 
If vocal music is used, selections from 
"Wedding Blessings" by Paul Bunjes are 
appropriate. One should carefully avoid 
the popular love songs such as "Because," 
"Oh, Promise Me," "I Love You Truly," 
and others of this character, which are 
more sentimental and secular in character 
than religious. There is a place for the sen 
timental love song, but it is not in church. 
It is only sacred love that should be voiced 
in song in the church.

For processionals it is best to avoid the 
hackneyed wedding marches, and use music 
such as "Trumpet Tune," Purcell; "Aria
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in F," Handel; "The Heavens Declare," 
Marcello; "Sinfonia, God's Time Is Best," 
Bach; "Prelude on Rhosymedre," Vaughan 
Williams; and other selections of similar 
quality. There are hymns that may be used, 
such as "O Perfect Love," No. 416; "Love 
Divine," No. 142. The singing of appro 
priate hymns by the congregation is not out 
of place at a wedding. Every effort should be 
made to make the service religious, as well 
as beautiful and impressive.

The custom of singing the Lord's Prayer 
in an operatic setting at the close of the 
service is not a good one. A short choral 
Amen, or a stanza of a prayer hymn would 
be better, although no music at this time 
in the service adds to the solemnity.

Since there are so many opinions and 
there is no standard practice in our 
churches, and since there is danger of bad

taste and secular practices coming into our 
wedding services, it is wise for each church 
to draw up a few principles to guide young 
people in the conduct of church weddings. 
Some of our churches have done this to 
their benefit. Such matters as decorations, 
type of music, fees for the organist, janitor, 
and the use of the church, picture taking, 
and any other item can be stated clearly on 
a printed folder that is given to each couple 
when they request the use of the church 
for a wedding. This will help to avoid 
embarrassing and unfortunate services, 
which bring no credit to our churches.

The author has prepared a list of music 
for weddings, which he will be glad to send 
to anyone requesting it. The La Sierra 
Seventh-day Adventist church has prepared 
a folder that is a guide to the proper con 
duct of weddings.

EVANGELISM-Winning Men for God

Seeking His Lost Sheep
Port I 

F. W. DETAMORE
Evangelist, Florida Conference

Problems and Possibilities

D'iON'T call them backslid 
ers you'll hurt their feel 

ings!" people often object. 
But I know of no other term 
that really fits. "Former mem 
bers" means little, for one 
might be a former member of 
the Dallas church and a pres 

ent member of the Houston church. So I 
just call them backsliders and everyone 
knows whom I am discussing.

For years many pastors have urged me 
to write out detailed suggestions regarding 
how to work for backsliders. (Notice, I did

[A series of four articles by an experienced evangelist on 
the problem of backsliding.]
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not say "how to deal with backsliders" but 
"how to work for backsliders." There is a 
vast difference. We often deal with back 
sliders, but what a pity we seldom work for 
them!) So at last I am taking the time to 
write out these suggestions.

My evangelistic work takes me into fif 
teen hundred to two thousand homes a 
year. Each family averages two to three per 
sons. So every year I make contact, person 
ally, with nearly five thousand people. 
About one half or more of these are back 
sliders. It would only be natural that I 
would form some rather firm opinions 
about backsliders and their needs, as well 
as the church's need in helping them.

Some observations I shall make will not 
always be entirely flattering to the church 
and its representatives. We must bear some
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share in the tragedy of backsliding. If we 
will face up to our own faults and open- 
mindedly evaluate the backslider's prob 
lems and needs, we can help him and 
ourselves. It is dangerous for us in the 
organization to feel that we are "in need of 
nothing."

So I must speak frankly in dealing both 
with backsliders and some conditions that 
have helped to turn members into back 
sliders. I realize that in speaking frankly I 
must bear the responsibility personally for 
the organization, and no department should 
be blamed for the opinions I here express.

First, we need to recognize that few be 
come backsliders because they were poorly 
indoctrinated. This is the charge I most 
often hear at institutes of various types. 
But such is not the case. Only a fraction of 
one per cent give up because of doctrinal 
misunderstandings or disagreements.

Many are out because of things that we 
as evangelists, pastors, conference presi 
dents, conference treasurers, college presi 
dents, church elders, and deacons have 
done or said to them. We will have to face 
our share of the blame, and if we will ad 
mit our guilt we will have taken the first 
big step toward reclaiming the lost meet 
ing him more than half way.

Hosts of people are really backsliders 
but still consider themselves Adventists. 
They listen regularly to the Voice of Proph 
ecy, Faith for Today, or It Is Written. 
They go to church occasionally, but they 
are unattached to the church. They 
wouldn't belong to a different church for 
anything; yet they are not united with us. 
There are far more of this type than we 
realize.

One thought that should encourage us 
in going out to work for backsliders is that 
the majority of them still believe this mes 
sage, and hosts of them plan definitely (or 
vaguely) to return someday. Many back 
sliders are watching with deep concern the 
solemn developments of the signs of the 
times. What an hour in which to be living, 
and what a challenge to be working with 
all our zeal to bring back those who were 
once with us but who are now out in the 
cold and the night.

Locating Backsliders

It might be helpful to list the various 
ways we have obtained our leads to find 
some twenty-five thousand backsliders the 
past few years:
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1. From colporteurs. Our colporteurs 
are on the firing line close to the people. 
An alert colporteur will constantly be on 
the lookout for backslider leads.

2. From singing bands. Every Adventist 
knows about Ingathering singing bands 
and often backsliders exclaim to the solici 
tor: "Yes, I know your work; I used to be 
an Adventist myself," Every such lead 
should be placed on the church's backslider 
list, giving, of course, the name and address. 
(See end of Part IV in this series.)

3. Member-neighbors. An active Advent 
ist will soon discover backsliders, or new 
Adventists, within a small radius of his 
home. The same is true in the factory, at 
school, and in the offices where our people 
are employed. Every member should be 
educated to be on the lookout for exmem- 
bers, to report these and to work for them.

4. Doctors and nurses. Again and again 
we find some of our best leads through 
this wonderful right-arm-of-the-message 
group of workers ministering to sick bodies. 
They also discover many sick souls.

5. Bible schools. Our radio and TV pro 
grams are constantly unearthing the names 
of many backsliders often whole families. 
These leads, followed up in the home, pay 
high dividends.

6. Religious census surveys. Some of 
these are made by the Government; some 
by other church groups; some by Advent 
ists in door-to-door surveys. Many excel 
lent leads have come to us from such sur 
veys.

7. Church clerk's books. These are the 
poorest leads, for if the person is merely a 
name or an exstatistic on the clerk's rec 
ords, there is little live connection with 
the church. However, these too need to be 
followed up. We should remember, of 
course, that it will take effort and 
persistence to track down the correct and 
up-to-date addresses of long-ago backslid 
ers. But it will be worth while.

8. Church visitors' register. Every local 
visitor who registers at our church on Sab 
bath morning should be followed up by a 
visit in the home the following week. This 
has proved to be one of our richest leads to 
backsliders. The very fact that they were 
out to church shows some current interest.

9. References from Adventist relatives. 
Our members should be urged to report in 
full on all backslidden relatives. This per 
haps supplies our largest list of leads.
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Varying Types of Backsliders

It will help us in dealing with backslid 
ers if we can learn to catalog the various 
types. If we will learn to recognize them we 
will more easily be able to help them. No 
one can be dogmatic and say this one can 
be reached and that one cannot, but it will 
help if we divide backsliders into two ma 
jor groups: (a) those difficult to reclaim 
and (b) those easier to reclaim.

We will not be able to arrange these 
within each group in any particular order, 
but we will deal with them as we come to 
them, just as we do in a normal day of 
visiting in from twelve to twenty homes. 
We will make observations about the var 
ious types as we go along, but will reserve 
our general suggestions on approaching 
backsliders till our next section. For the 
sake of brevity, please permit me at times 
to use an outline sketch and incomplete 
sentences.

First we will discuss the more difficult 
types to reclaim. We mean no reflection on 
any profession or group as we deal frankly 
and honestly with these more difficult 
groups.

Types Difficult to Reclaim

1. Former institutional workers. For some 
reason an institution becomes impersonal. 
It is generally a poor policy to encourage 
new members to connect with an institu 
tion. They miss the kindness and love, the 
personal touch, of the church, and when 
dealt with on a businesslike basis, some 
times take offense, stumble, and fall. In 
doing so they blame the whole church for 
some unfortunate experiences they have 
had with department heads, fellow associ 
ates in the department, or supervisors. Once 
they leave the church they have a tendency 
to brand every member with the unfavor 
able characteristics of the few they clashed 
with in the institution. Tolerance, longsuf- 
fering, and kindness, perhaps unappreciated 
at first, will win back such backsliders and 
convince them that Adventists are not hard- 
headed slave drivers, as they may have come 
to believe.

2. Former professors. This is one of the 
most difficult, if not impossible, types to 
touch. The pattern is too consistent. They 
have gone to non-Adventist schools seeking 
accredited degrees. They have "broad 
ened" their attitude on religious standards 
and teachings, and now they "look at 
things differently." After a few unfortunate
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clashes with fellow faculty members and 
board members, they drop out and find 
their place in some school of the world. 
Here they take satisfaction in feeling that 
they have attained and are appreciated  
they have graduated from association with 
a peculiar people.

This type is usually coolly detached, cal 
culating, condescending, or out-and-out 
haughty, and has need of nothing. No argu 
ment fazes them and they spurn kindness. 
Only sickness or personal or family tragedy 
may win them back. But do not cease pray 
ing for them.

3. Physicians and surgeons. There is 
something about the training, the irregu 
larity of hours, the press of duty, the asso 
ciation with the world, and financial pros 
perity that greatly strains a medical man's 
connections with the church. Those who 
survive the rigorous tests make some of our 
finest church workers, as all can testify. But 
there are hundreds of doctors who no 
longer walk with us.

We need to pray for our medical workers, 
for their tests are great. Backslidden doc 
tors generally are too busy to feel their 
need or to sense how far they have slipped. 
They are difficult to approach because they 
are too busy to talk at the office, and a visi 
tor at the home often feels frozen out as an 
intruder. An occasional telephone call or a 
few words of encouragement dropped by 
an Adventist patient seems to be about 
the only avenue of approach here.

4. Spiritual neurotics. Fortunately, there 
are not many of these. They become en 
snared with pseudopsychology, spiritism, 
crank health fads, Pentecostalism, dreams 
and visions. Not much can be done for 
them. A small minority may outgrow their 
condition and return to normalcy; but 
many of these, if pressed into a rather 
shaky church connection, would only do 
harm in the body of the church.

5. The overly prosperous. Some Advent 
ists have not had much in their earlier 
days. They become carpenters, builders, 
and finally big contractors or businessmen, 
real estate developers, and manufacturers. 
Caught up in the meshes of prosperity, 
lodge and business associations, clubs, et 
cetera, they have grown proud and "in 
need of nothing." Their prosperity proves 
them successful, they believe. Their gold 
is their god; their lodge is their church; 
their club members are their brethren.

Little can be done to reach these till re-
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verses strike or depression comes. Then 
they are not hard to help, and really ap 
preciate a proffered hand of assistance. Till 
then we can but wait and pray and hope. 
Perhaps a mother's death or a child's sick 
ness will bring them back in spite of tem 
poral prosperity. If so, they will make good 
and helpful members as they come to real 
ize that "a man's life consisteth not in the 
abundance of the things which he posses- 
seth."

6. The intellectually proud. There are 
some who are proud of their skepticism, 
their doubts, and their ability to "get the 
preacher in a corner" in a discussion. They 
are forever scratching in the gravel or chis 
eling on the rocks of Mars' Hill. Only the 
love of Christ can soften such. Discussion 
and argument is worse than wasted effort, 
for each discussion but more firmly fixes 
them in their own opinions.

7. The independent. There is a class

that rebels against authority. They like to 
express this attitude by refusing submis 
sion to church rules and regulations; they 
delight in the anarchy of spiritual individ 
ualism. Only physical calamity of some 
type seems to shake these to a conscious 
ness of their need of humility and account 
ability to law.

8. Apostates. This is probably the most 
hopeless of all types. They were with us as 
workers and church leaders. They went out 
from us in pride and rebellion and have 
taken satisfaction in fighting the truth they 
once loved. Do not fight back! Don't fight 
fire with fire. Do not debate with them. Do 
not endeavor to throw back their argu 
ments. We must assure them that we love 
them and that if they ever return to the 
fold, we will be most happy. Love alone 
will win apostates. And some, even of these, 
are returning.

(To be continued)

PASTOR - Shepherding the Flock

The Pastoral Program

\

Port I 

HERBERT CHRISTENSEN

Pastor and Radio Evangelist, Texas

JROPERLY pastoring a 
church is a task of such tre 

mendous importance that 
God by His Spirit confers a 
special gift for it. Only the 
man who has been imbued 
with this special gift by the 
Holy Spirit can do success 

fully the work of pastoring the flock.
"And he gave some, apostles; and some, 

prophets; and some, evangelists; and some, 
pastors and teachers; for the perfecting of 
the saints, for the work of the ministry, for 
the edifying of the body of Christ" (Eph. 
4:11, 12). 

In our study of the work of the pastor let
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us first consider him as an individual, not 
ing his personal program and habits as well 
as the manifold aspects of his program for 
the church.

It is well to remember that in this work 
the greatest men without God are dismal 
failures. The pastor's work is not necessar 
ily one of skillful maneuvering in an at 
tempt to meet demanding pressures, but a 
work in which the deep and mighty mov- 
ings of the Spirit of God must be felt. 
When the pastor is led by the Spirit of God 
he will be forceful and effective. Therefore 
he should first spend much time in the prep 
aration of the preacher. Then give ample 
time to the preparation of the sermon, un-
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til it becomes a part of his own being.
His life must be a life of prayer, a life of 

communion in his own heart with his God. 
The servant of God has beautifully stated:

"He who calls men to repentance must 
commune with God in prayer. He must 
cling to the Mighty One, saying, 'I will not 
let Thee go, except Thou bless me. Give 
me power to win souls!' " Gospel Work 
ers, p. 509.

"Nothing is more needed in our work 
than the practical results of communion 
with God, ... It will give to the voice a 
persuasive power. . . . This will impart to 
the worker a power that nothing else can 
give. Of this power he must not allow him 
self to be deprived." The Ministry of 
Healing, p. 512.

"Morning by morning, as the heralds of 
the gospel kneel before the Lord and re 
new their vows of consecration to Him, 
He will grant them the presence of His 
Spirit, with its reviving, sanctifying 
power." The Acts of the Apostles, p. 56.

Machinery is useless without power to 
run it. With power properly and effectively 
harnessed we have machinery to do the 
work. But at no time can we substitute 
machinery and organization for the power 
from above.

To keep the channel clear between God 
and the soul is, therefore, of first impor 
tance in the work of a pastor. This is the 
only means by which we may be assured 
success as pastors and shepherds of the 
flock, as God measures success.

To prepare an effective pastoral pro 
gram the pastor must give study to the or 
ganization of his own daily program as well 
as that of his church. A well-defined church 
program will give direction to his own 
plan of study and work. He should ever 
grow and expand in general knowledge by 
reading and by diligent study. He must 
never become mentally lazy. Daily he must
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dig ever deeper. He must absorb in order 
to give.

Consider the difference between a foun 
tain ever ready to pour itself forth when 
released and a sponge, which must be 
squeezed to give out even a few drops of 
water. What can be squeezed from a dry 
sponge? It must be dipped in water and 
saturated that it may give. So must we be 
come saturated with knowledge if we are 
to become reasonably successful in giving 
help in our service for others.

It is easy to let our study slide because of 
our many duties. "What can I do?" says 
one. "So many things are pressing con 
tinually; there is just no time for me to 
study."

We must make time to study or we shall 
not continue long, for pastoral work is 
exacting. I offer suggestively the plan I 
have followed and found satisfactory. The 
morning hours until noon are kept open 
for personal study, reading, and necessary 
desk work. These hours are chosen because 
usually they are the least desirable for visit 
ing. This is not always true, however, for 
some members prefer morning calls, there 
fore this rule must be flexible. But in my 
usual program the afternoon and evening 
belong to the people, the members of my 
flock, and to other interests that can be de 
veloped in the homes of the people and in 
public meetings.

It is wise to keep oneself informed on 
general topics by reading from reliable 
sources of information, for in mingling 
with the people it is of the utmost impor 
tance that we keep abreast of the times, that 
we may converse intelligently with those 
we visit, and through this information 
have opportunity to make clear some vital, 
pertinent truth. Our reading should cover 
religion in the news as well as general read 
ing about politics, economics, et cetera. Go 
to the library and select books and other 
material containing comments on these 
topics.

The apostle Paul admonished the young 
preacher Timothy to give attention to 
reading. The primary reading and most 
important study for the preacher-pastor is, 
of course, the Bible. This I emphasize, for 
this is the bread of life. Commentaries and 
the Spirit of Prophecy books, however, are 
wonderful aids in Bible study.

Let me here say a word on the study of 
the Bible itself. We shall never be able 
fully to fathom all its truths even if we
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study it continually for the rest of our lives. 
At best we can learn only some of its sub 
lime teachings, but we can know and un 
derstand it better than we do now if we 
will diligently study it. The Bible furnishes 
the meat that we are told to give in due 
season. We should faithfully heed the ad 
monition, "Study to shew thyself approved 
unto God, a workman that needeth not to 
be ashamed, rightly dividing the word of 
truth" (2 Tim. 2:15).

Has the thought of studying your Bible 
to find the key truth of each book and then 
studying that book in the light of that key 
thought ever occurred to you? This method 
will give a grasp of the truths of this mes 
sage that no other study can, and will 
help to lead God's people to drink anew 
from that wonderful fountain of life. It 
is possible to obtain in this way such a 
grasp of the books of the Bible that one can 
compress the lesson of the entire book into 
one small capsule.

Take the book of Leviticus as an exam 
ple. I choose this book because many find 
it dull and uninteresting. It, however, is 
rich in lessons that can be used to build 
the Advent people in the faith.

The key thought of the book is "media 
tion." This ushers the reader immediately 
into the ministry of Christ, first as the Sac 
rifice, then as the great High Priest. The 
book divides itself logically into four sec 
tions:

1. The Sacrifice. Chapters 1-7. Christ the 
Lamb of God.

2. The Priests. Chapters 8-10. Christ the 
High Priest.

3. The Congregation. Chapters 11-22. 
Purification of the people.

4. The Worship. Chapters 23-27. What 
constitutes acceptable worship.

In section 1 Christ on the cross is seen 
in the sacrifices. Therein He is the Lamb 
of God of John 1:29 and 1 Peter 2:4. In the 
burnt offering we see how completely 
Christ gave Himself for us, for this offering 
was completely burned with fire. Nothing 
was left. It is also seen here that He volun 
tarily gave all, and further, that He wants 
all His people to be completely dedicated.

In section 2 we have the ordination of 
the priests, and what a basis we have here 
for the study of the priesthood of Christ! 
The sacrifices of section 1 and the priest 
hood of section 2 together have but one 
purpose the purification of the people.

Consequently, section 3 brings us to the
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congregation and their purification. In 
view of the truth God has made known to 
us, it is interesting to note that the first 
step God took in the purifying of this con 
gregation on the basis of the blood of the 
sacrifice and the ministry of the priesthood 
was the giving of a program of healthful 
living. This is narrated in Leviticus 11, 
and gives the people health reform as the 
first step. Only as we eat and drink prop 
erly can we develop physically and men 
tally in such a way as to fully appreciate 
God's truths and be inclined to walk in 
His ways and enter into true worship.

This eternal truth about health and diet, 
taught as the first lesson in the third sec 
tion of Leviticus, which deals with the 
purification of the people, does not com 
plete the fascination of the lessons in this 
book.

In section 4, which reveals the true, ac 
ceptable worship to be given by this people 
whom God calls His people, we find that 
the first lesson taught them concerning this 
acceptable worship is the lesson of the sev 
enth-day Sabbath.

With this brief sketch it is not difficult to 
see how by a diligent study of this book we 
may find a firm foundation upon which to 
build many of the doctrines of the church. 
We could cover other books of the Bible 
in the same manner and find in them the 
same doctrines built around the Lord Jesus 
Christ.

(To be continued}

Into Judea
(Continued from page 12}

a group of our youth from the youth Sab 
bath school division have begun a weekly 
visitation program of the village of Lisle, 
a small community of about 5,000 directly 
west of Downers Grove. There are about 
40 involved in this project. Several Bible 
studies are being given. It is a tightly knit 
group that has been joined by many stu 
dent nurses from the Hinsdale Sanitarium. 
I believe these youth caught a vision of 
what some of the older folks were doing, 
and were simply not going to be left out of 
the program! They have found, along with 
the rest of us, that when the Scriptures and 
outlines of the Spirit of Prophecy instruc 
tions are followed, there is a steadily burn 
ing fire of evangelism that is evident in the 
church and that results are sure to follow.



Birds of the Bible
B. H. PHIPPS

Retired Biology Professor, Emmanuel Missionary College

iOD'S WORD has been 
given to man to point out 

the way of salvation. It is not 
intended to be a book of na 
ture. However, in it there are 
a multitude of references to 
the natural world, many of 
them used to illuminate spir 

itual truths. The birds of the Bible alone 
provide a fascinating springboard for study. 

There are nearly 300 verses in the Bible 
that mention birds. More than one hun 
dred of these merely use the word "fowl" 
or "bird," leaving the reader to guess at the 
species. It is interesting to note that the 
Old Testament writers knew more about, 
birds, and apparently were more interested 
in birds than were the New Testament 
writers. Paul, for instance, refers to birds 
only twice in all of his epistles.

Birds are seldom confused with other 
members of the animal kingdom because of 
two conspicuous characteristics wings and 
feathers. Since they do have these promi 
nent features, one can easily see that some 
of the Bible writers were thinking of birds 
when they used such words as "flying," 
"wings," and "feathers."

How fittingly the Bible uses birds to 
teach spiritual lessons. To one beset by the 
cares of this life comes the verse: "In the 
Lord put I my trust: how say ye to my soul, 
Flee as a bird to your mountain?" (Ps. 11: 
1). For one who has evaded the intrigue of 
Satan is the text, "Our soul is escaped as a 
bird out of the snare" (Ps. 124:7). For one 
who is perplexed because of trouble there 
is recorded, "Like a sparrow in its flitting, 
like a swallow in its flying, a curse that is 
causeless does not alight" (Prov. 26:2. 
R.S.V.). For those who cannot understand 
why unbelievers are exalted the prophecy 
is given, "Their glory shall fly away like a 
bird" (Hosea 9:11). To the man who is 
filled with self-pity because he is not blessed 
with all the modern comforts, Jesus says, 
"The birds of the air have nests; ... but the 
Son of man hath not where to lay his head" 
(Matt. 8:20).
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The favorite bird of ancient Israel seems 
to have been the dove. This is easy to un 
derstand, for the rock dove of Palestine 
was abundant. It nested in holes of the 
cliffs that protected pleasant valleys. This 
gentle and beautiful bird had the same 
love for its dovecote and the same fidelity to 
its mate that our mourning doves have to 
day. No wonder it was spoken of affection 
ately in the Psalms thus: "As the wings of a 
dove covered with silver, and her feathers 
with yellow gold" (Ps. 68:13).

The dove was released by Noah to de 
termine how much the flood waters had 
abated. It was used as a symbol of the 
Holy Spirit at Jesus' baptism. Those who 
were impoverished might use a dove in 
place of a lamb for a sacrificial offering. 
Even of Mary and Joseph, the parents of 
Jesus, it is said: "And when the time came 
for their purification according to the law 
of Moses, they brought him up to Jerusa 
lem to present him to the Lord . . . and to 
offer a sacrifice . . . , 'a pair of turtledoves, 
or two young pigeons'" (Luke 2:22-24, 
R.S.V.).

"The dove was a rabbinical symbol for 
Israel as a nation." SDA Bible Diction 
ary, p. 278. This fact gives special signifi 
cance to the verse, "Be ye therefore wise 
as serpents, and harmless as doves" (Matt. 
10:16). It was as if to say, "Be clever, be 
wary, be wise, but in all of this, remember 
you are Jews. Keep the innocence, the 
gentleness, and the harmlessness of the 
dove which has been your mystic symbol."

Using the same appropriate symbolism, 
the prophet Isaiah had visions of Gentiles 
coming in large numbers to worship the 
God of the Jews; and they too would pos 
sess the same ennobling virtues of the dove: 
"Who are these that fly as a cloud, and as 
the doves to their windows?" (Isa. 60:8).

The eagle with its powerful wings, its 
fierce talons, its sharp curved beak, and its 
predatory habits was used often in the Old 
Testament to encourage and stimulate the 
hosts of Israel. In the trackless wilderness, 
where they so often failed to trust God's
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care and judgment and to obey His laws, 
He remonstrated with them thus: "Ye have 
seen what I did unto the Egyptians, and 
how I bare you on eagles' wings, and 
brought you unto myself. Now therefore, if 
ye will obey my voice indeed, and keep my 
covenant, then ye shall be a peculiar treas 
ure unto me above all people" (Ex. 19: 
4,5).

Israel knew what God was talking about. 
They were in the wilds of Arabia. This was 
eagle country. Daily they saw these majes 
tic wild birds soaring across the valley of 
their encampment. The lesson was elemen 
tary and lucid. They, His people, would 
soar above their troubles. In the security of 
His strength they would laugh at the storms 
that beat about them if they kept His 
covenant. No wonder they responded with 
"All that the Lord hath spoken we will do" 
(Ex. 19:8)!

During David's generation this divine 
care and gracious protection was voiced by 
the psalmist himself, using the same sym 
bolism: "He shall cover thee with his feath 
ers, and under his wings shalt thou trust" 
(Ps. 91:4). And perhaps imagining new 
spurts of energy on the part of the eagle, 
possibly after molting, David again writes

concerning the blessings of God: "who satis- 
fieth thy mouth with good things; so that 
thy youth is renewed like the eagle's" (Ps. 
103:5).

It was understood by Israel that God 
might need to permit trials to keep them 
from settling into complacency, but in 
these trials He would not forsake them. 
"As an eagle stirreth up her nest, fluttereth 
over her young, spreadeth abroad her 
wings, . . . beareth them on her wings: so 
the Lord alone did lead him" (Deut. 32: 
11, 12).

Sometimes God concedes reluctantly to 
the rebellious pleadings of His people. So 
it was when He gave Israel quails to eat in 
the wilderness. Even though God ap 
parently planned a vegetarian diet for 
Israel, they had lived so long among "the 
flesh pots of Egypt" that they were not sat 
isfied with the food provided, even though 
some of it was heavenly manna especially 
and miraculously given.

Moses, somewhat out of patience with 
the complaining host, told them, "Fear ye 
not, stand still, and see the salvation of the 
Lord, which he will shew to you to day" 
(Ex. 14:13). His sublime faith was re 

warded in the spectacular phenomenon of
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quails falling on the camp in such num 
bers that they could not use them all. On 
that very day God "rained flesh also upon 
them as dust, and feathered fowls like as 
the sand of the sea" (Ps. 78:27).

It is thought by many that God used 
natural circumstances, as He has done at 
other times, to bring this about. It was 
the time of the year when these quails 
were migrating, and it was customary for 
great flocks to pass over a portion of the 
Mediterranean or the Red Sea. This is a 
long and tiresome trip for birds having 
heavy bodies and small wings, and many of 
them were exhausted when they reached 
land, and were easily caught. In any case, 
they usually fly close to the ground and may 
be caught with nets. A natural occurrence 
or not, the Lord saw to it that the flock was 
larger than usual; they landed providen 
tially in the right place; and the timing 
was miraculous. In their hunger any meat 
would have satisfied their perverted ap 
petites, but God in His indulgent kindness 
gave them the delicacy of quail flesh.

The longest list of birds in any one 
chapter of the Bible is found in Leviticus 
11 (a similar one is in Deuteronomy 14). 
This list is made up of the "unclean birds." 
We do not know all the reasons why God 
permitted certain birds and animals to be 
eaten and prohibited others, but we do 
know that this list includes several carniv 
orous birds. Some writers think that the 
sacred ritual of the shedding of blood was 
involved. Israel was not permitted to use 
blood for food, nor apparently should they 
eat carnivorous birds that ate all parts of 
their prey including the blood.

Translators differ in regard to the Eng 
lish names of these unclean birds, but we 
would be nearly correct in saying that the 
list included the following: Vultures, 
eagles, kites, falcons, buzzards, ravens, 
rooks, owls, hawks, ospreys, storks, herons, 
and cormorants, all of which are carniv 
orous, or scavengers.

Strange to say, the list also includes the 
bat, which is not a bird at all. In those 
days, before scientific zoological classifica 
tions had been made, the Israelites prob 
ably would not have understood if the bat 
was not included. It flies, does it not?

The above list contains birds of many 
sizes, from the griffon vulture with a wing- 
spread of eight feet to the little eight-inch 
scops owl. Some are soarers, such as the 
eagle, the vulture, the buzzard, and the

hawk; some are definitely water birds, 
as the osprey, the heron, and the cormo 
rant; and some were nocturnal, as the owl.

It was the raven that God used to bring 
food to Elijah. These are voracious, un 
clean birds that seem always to be hungry; 
and yet they kept the prophet alive during 
a famine while he was hiding from the 
wrath of Ahab. Unlovely or not, the ra 
vens are under God's care. He provides for 
them and their young (Job 38:41), and 
used them miraculously to provide for one 
of His servants.

Jesus used the sparrow to emphasize one 
of His most precious lessons that of His 
care for each individual. Here the word 
"sparrow" must surely have meant one of 
the smaller, colorless birds similar to our 
race of sparrows, because it apparently had 
little commercial or sentimental value. 
"Are not two sparrows sold for a farthing?" 
(Matt. 10:29). Jesus says, "Fear not them 
which kill the body. . . . The very hairs of 
your head are all numbered. Fear ye not 
therefore, ye are of more value than many 
sparrows" (Matt. 10:28-31). Especially in 
these troublous times it is reassuring to 
know that the God who notes even a falling 
sparrow has an even stronger love for 
each person. He cares for you; He cares for 
me. Let us put our trust in Him, knowing 
that we are sheltered under His wings.

An Examination of the Claims of 
the Sacred Name Movement

(Continued from page 16)

ing upon God to act or of invoking divine help, 
e.g. Mark 9.38: "We saw one casting out devils in 
thy name." In the sentence (Matt. 18.20), "Where 
two or three are gathered together in my name," 
the force of the last three words is equivalent to "be 
cause of me," "on my account" or "thinking upon 
me" (v. Heb. 6.10). The significance of "baptized 
into the name of" (I Cor. 1.13, 15) is probably 
that the baptized person is thought of as the 
property of, or under the protection of, the bearer 
of the name. Cf. Isa. 63.17, where "as they that 
were not called by thy name" is parallel to "as they 
over whom thou never bearest rule." Israel, as a 
people who are called by Jahweh's name, are for 
that reason under Jahweh's rule and protection. 
In Phil. 2.9-11 "the name" which is "above every 
name" and which is given to Jesus, is signified in 
vs. 11 as being "Lord" (Gk. Kurios). It is applied 
to God himself, and it is also applied to Jesus 
Christ in the Christian confession of his divinity 
(cf. I Cor. 12.3). (V. also names of God, under 

GOD III.) Used by permission.
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BIBLE INSTRUCTOR

The Oxford Group or Moral Rearmament
Port I 

LEO HOGENDORP

Teacher, Bible and Evangelism, Home Study Institute

I HIS movement began with Frank N. D. 
 1 Buchman in 1921 at Oxford in England. 
In order to understand the movement it 
is necessary for us to know something about 
the life of this man.

Frank Buchman was born in Pennsyl 
vania in 1878. He graduated from Miihlen- 
berg College in 1899 and holds honorary 
degrees of divinity from the same college, 
and of law at Oglethorpe University. He 
was ordained as a minister in 1902.

His first charge was a church in Philadel 
phia, which under his direction later grew 
up into the Church of the Good Shepherd. 
Out of it grew a hospice for young people of 
the underprivileged class, which developed 
into a community of hospices spread 
throughout the city. After five years trouble 
arose. Because of shortage of cash the busi 
ness committee requested him to reduce the 
ration. This he refused to do and he re 
signed immediately, harboring ill feelings 
against those six directors.

He left his home country and went travel 
ing through Europe. Soon he found his way 
to England, where a convention was in prog 
ress. Here something happened that turned 
the whole tide of his life.

He entered a tiny village church one aft 
ernoon in which a small congregation had 
corne together, and where an ordinary 
woman happened to be the speaker. Some 
seventeen persons were present, including 
Frank. The simple speech of the woman 
made such a profound impression upon him 
that he decided to change his life. There 
upon he wrote to the six committee-men in 
America against whom he had nursed ill 
will, telling them of his experience and ask-
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ing their forgiveness for the ill feeling he 
harbored against them. No reply was ever 
received from these six men, but from that 
moment a change came into his life which 
was to affect all men with whom he was to 
come in contact.

In 1909 Dr. Buchman was asked by Dr. 
John Mott to go to Pennsylvania State Uni 
versity in order to reconcile differences that 
had arisen between the faculty and the stu 
dents and had led to a student strike. On the 
first night of his arrival there were nineteen 
liquor parties. The situation seemed hope 
less. Buchman began to work on certain 
people who were in key positions in the 
institution and was instrumental in convert 
ing them. Soon the whole college became 
interested in religion. By 1915, when he 
left, 1,200 men out of a total of 1,600 were 
attending Bible classes.

From 1915 to 1919 he was engaged in 
Christian work for extensive periods in 
India, Korea, Japan, China, and the Philip 
pines. When in Ruling, China, he was 
invited one day to dinner at the house of a 
Chinese lawyer-diplomat, at which occasion 
an Anglican bishop and an archdeacon were 
also present. During the course of the din 
ner Buchman and the bishop began to share 
their religious convictions, and soon the 
diplomat, who professed to be a Christian, 
did the same. This made a profound im 
pression on his Confucian mother and soon 
afterward she too became a Christian.

Next came the first of a long series of 
house parties held in the country home of 
this lawyer-diplomat-governor, who made a 
splendid host. Some of the eighty persons 
attending had come from long distances.
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These gatherings lasted for two weeks, de 
veloping into a form that served as a model 
for the later assemblies of the Oxford 
Group or Moral Re-Armament.

At the request of the bishop, Buchman 
was asked to go to Cambridge University 
where the bishop's son was studying. He did 
so in 1920 and worked for the undergrad 
uates who were eager for him to start his 
work also in Oxford. In 1921 he entered 
Oxford, where he had a very good follow 
ing. He at once began an intensive effort to 
enlist and train the leadership. He was con 
vinced that this was needed to extend the 
work throughout the world. It was through 
these men and women at Oxford whose 
lives had been changed that the global 
work of Moral Re-Armament developed. 
Henceforth Buchman was to devote his 
whole time to his ideal of changing the 
world by changing people.

In 1928 a team of seven men, six of them 
from Oxford, decided to carry their new- 
found spiritual experience to the principal 
centers of South Africa. Since they had not 
chosen a name for themselves and had no 
organization whatsoever, they were labeled 
the "Oxford Group Movement" by the 
South African Press. By this name they be 
came known throughout the world.

Success attended the teams everywhere 
they went. In 1929 Buchman himself went 
to South Africa with a team of about 
twenty-five workers on a three-month cam 
paign. They were well received by the high 
est officials there. A still larger group went 
in 1932, and in 1934 they went to Canada. 
The Prime Minister of Canada, the Rt. 
Hon. R. B. Bennett, said they were the only 
ones who could save the world.

In October, 1933, the Archbishop of 
Canterbury conducted a special service in 
which he commissioned one hundred full- 
time workers of the Oxford Group for the 
Christian work they were proposing to un 
dertake. A similar service was conducted by 
the bishop of London in St. Paul's Cathe 

dral for a team of five hundred of the 
Group. One hundred clergy of the Church 
of England formed part of the procession.

The Scandinavian countries were visited 
in 1934 and 1935. Bishop Berggrav, later 
Primate of Norway, called it "the greatest 
spiritual movement since the Reformation." 
Denmark was visited successfully with an 
international team of three hundred.

It was during the year 1938 when Europe 
was undergoing the "war of nerves" that a 
new idea dawned upon the mind of Buch 
man, who had incessantly been working to 
preserve the world from plunging into 
another war. When the world was feverishly 
preparing for war by rearming to the ut 
most, Buchman launched his Moral and 
Spiritual Re-Armament program. The idea 
was quickly caught up by the newspapers, 
statesmen were using the slogan, and the 
term was soon upon everybody's lips.

Just before the war broke out in Europe, 
Buchman went back to America. He trav 
eled extensively in the United States with a 
team of workers and made a good impres 
sion everywhere he went. At Mackinac 
Island in Lake Michigan a training center 
was established in 1942. This soon became 
the center of the work in America. To this 
center many leaders of church and state, of 
labor and industry, have come to learn the 
principles taught by the group.

In 1946 the world training center for 
MRA was opened in Europe at Caux-sur- 
Montreux in Switzerland. In seven years 
55,000 people from 166 countries attended 
the World Assemblies at Caux. They in 
cluded prime ministers, cabinet ministers, 
members of parliaments, heads of industries 
and industrial organizations, and the 
elected heads of sixty million workers, 
church leaders, armed forces, press, radio, 
and education. Buchman's popularity grew 
tremendously, and he was decorated with 
the highest orders by the governments of 
France, Germany, Greece, and Iran.

Critics have pointed out that there is a 
marked absence of doctrinal content in 
Buchmanism. It is also true that one ob 
serves in their literature an almost complete 
lack of reference to the atonement in the 
accepted orthodox sense of that term.

(To be continued)

All who would win joy, must'share it; happiness 
was born a twin.—Byron.
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SHEPHERDESS- Her Vital Partnership

The Fable of the Fishbowl
IRMA ROLLER HADLEY

I COULD never be a. minister's wife why, it 
would be just like living in a goldfish bowl. 

You poor dear, how do you do it?" a well-mean 
ing but much-illusioned sister in the church 
once said to me.

This innocently sympathetic remark is just 
one of the many ways I have heard the lot of 
the minister's family referred to as a "fishbowl 
existence." Indeed, it seems to be the mental 
picture that a good many people possess, but it 
is a view which, though I have given it much 
thought, I cannot appreciate. Certainly, the 
sooner we can shatter this fishbowl theory and 
sweep it out of our thinking, the better it will be 
for us as shepherdesses and for the dear people 
we seek to serve.

The first district my husband was asked to 
pastor was a rural community of some two hun 
dred Adventists. A rambling, old had-been-girls'- 
dormitory building, which was planted squarely 
in the middle of the settlement, was the par 
sonage. The church members lived across the 
road from us, their houses were behind ours, and 
on all sides of ours. When I stepped out of the 
door in any direction it seemed that I could feel 
the sharp gaze of many eyes glued to every move 
I made. This feeling was beginning to make my 
life miserable until finally I sat down and reck 
oned with myself. Suddenly, all the cracks in the 
fishbowl became obvious.

In the first place, our homes and manner of 
living are no more laid open before our church 
members than are theirs to us. Do not we visit 
their homes, and is it not natural that we come 
away with a definite impression of how they 
live? In fact, if a minister's wife is a good visitor 
she will probably visit the homes of her people 
much more frequently than they visit hers. Do 
not we become quite keen observers of our peo-

NOVEMBER, 1962

pie's dress and what they eat and where they go? 
Too often, I fear, we let these outward appear 
ances serve as an appraisal of their faithfulness 
to the church, without regard for what is deep 
within their hearts.

Yes, our people have a reciprocal right to ob 
serve how we live, and this fact we should not 
resent. Inevitably, they will see the mistakes that 
we make and they will learn that we are not 
perfect; but, I am thankful that the Lord's peo 
ple, on the whole, are understanding and long- 
suffering. True, if the minister's wife looks for 
those who have quick tongues to criticize, she 
will surely find them; but it would be better to 
look for the majority who watch her because 
they love her.

One of the surest ways to burst the fishbowl 
idea is for Mrs. Minister to make certain she 
does not hold herself aloof from the people. If 
she is genuinely friendly, if she demonstrates 
that she loves her people, they will readily ac 
cept her as their own. They will come to her aid 
in illness, they will support her in her work, 
they will become her dearest friends. Not by any 
stretch of the imagination can such a lot demand 
pity!

The wife of the minister must safeguard her 
family from being overcome by a "layer of 
glass" complex. Her children need not feel 
either superior or inferior. The fact that daddy 
is a minister should not be emphasized until it 
is a yoke. Nor should the necessary irregular 
family routine, much travel, or unusual priv 
ileges be magnified until our children develop 
a sense of personal significance. Let's see how 
nearly we can identify ourselves with the fami 
lies of our members. This does not mean that 
we will compromise standards, but only that we 
will consider ourselves simply another family
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unit, which the Lord desires to use in spreading 
the truth to others.

The greatest evidence of the power of Christianity 
that can be presented to the world is a well-ordered, 
well-disciplined family. This will recommend the 
truth as nothing else can; for it is a living witness 
of its practical power upon the heart. Testimonies, 
vol. 4, p. 304.

Our fabled fishbowl seems not only to have 
the faculty of a public show place but also car 
ries the properties of incarceration. I once heard 
a minister's wife say, "Well, I admire Mrs. 
     for doing such and such [i.e., disregard 
ing one of the recognized standards of the 
church]. At least she is not a hypocrite. What 
she is doing is something I wish I could do too, 
and if I were not a minister's wife, I would!"

These words kept repeating themselves to 
me. "If I were not a minister's wife, I would!" 
Do we wives in the ministry actually live 
walled-in, contrary to our will, by a code of 
super conduct? How many of us are living in a 
priestly shell of hypocrisy? Must we meet some 
higher standard of measurement than is re 
quired of all God's people? I do not think so. 
Furthermore, the minister's wife who feels thus 
imprisoned is heaping upon herself undeserved 
sympathy, which can only bring her unhappiness 
and discontent.

If I weren't a minister's wife, then I would  
what? Would I be a "fringe Adventist," one in 
name only? Would I feel liberated so that I 
could engage in some of the worldly practices 
my heart now secretly craves to do? Am I, as a 
minister's wife, merely a religious captive, com 
pelled to live a museum life of faked goodness?

If I were not a minister's wife, I would still be 
seeking to enter the kingdom of heaven. I 
would want to be, through the grace of Christ, 
a faithful, loyal Seventh-day Adventist. Sanctifi- 
cation, no less, would still be my goal. I would 
need to be just as careful of my words and ac 
tions as I try to be now, for others would still 
be watching me. I do not believe the Lord has 
one set of requirements for the ministry and an 
other for the laity. We shall not be judged by a 
caste system of perfection.

And so, the fact that the Lord graciously per 
mitted me to become the wife of a minister does

not mean that I must live differently than if I 
had married a plumber or a merchant or an 
engineer. The difference lies in that the sphere 
of my influence is perhaps broader and greater 
than it might otherwise have been. This sacred 
responsibility can only be counted as a privilege, 
Heaven-sent! It is a blessing of Providence for 
which I shall ever be grateful. And I'm grateful, 
too, that shepherdesses do not reside in fish- 
bowls, but rather within the fold of the Good 
Shepherd.

An Aggressive Conference 
Evangelistic Program

(Continued from page 10)

ers in the field should be careful in the 
expenditure of unnecessary funds, it some 
times becomes necessary for the conference 
to assume its responsibility in definitely 
helping in a financial way in certain places 
rather than in showing a large surplus in 
the treasury. 

Again quoting Ellen G. White we read:
Sometimes, when a work has been brought to a 

certain stage of development, and those who have 
labored earnestly in its behalf have called for further 
needed help, they have been repulsed, and have 
not been given the advantages that would have 
made their work effective. This has brought dis 
couragement to their hearts, and has hindered the 
cause of God. Those who have been fearful of un 
dertaking work in the great cities, because it means 
earnest labor and the investment of means, need 
to understand the magnitude of the gift that the 
Lord made in giving His Son to save the world. 
Our cities may be worked if men will trust in God, 
and labor earnestly and unselfishly. Gospel Work 
ers, p. 457.

Then again on pages 456 and 457:
In some conferences it has been considered com 

mendable to save up means, and to show a large 
surplus in the treasury. But in this God has not 
been honored. It would have been better if the 
money thus laid by had been wisely expended in 
supporting diligent, efficient laborers in needy fields.

Thus we can see that in order for a con 
ference to carry on an aggressive evange 
listic program, the entire church confer 
ence officials, ministers, and laity must 
enter into harmonious action for the finish 
ing of the work of God under His blessing.

Happiness is neither within us only, or without 
us; it is the union of ourselves with God.—Pascal.
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BOOKS -- For Your Library

Service Book for Ministers, Joseph E. McCabe, Mc- 
Graw-Hill Book Co., Inc., New York, 226 pages, 
$3.95.

This is the newest of the service manuals for min 
isters and is about the most complete book along 
this line that has come to my desk. Its contents 
have been arranged to give aid for all types of oc 
casions that arise in a minister's life. Added to the 
normal programs that are found in a minister's 
manual are materials for use in the ministry of the 
sick, pastoral visitation calls, and problem coun 
seling. There is also a great variety of material for 
weddings and funerals, that will enable the minister 
to adapt his services to many different situations. 
For instance, the section on marriage not only gives 
a number of simple wedding forms but also out 
lines in detail the formal wedding and how to tact 
fully conduct rehearsals.

In the matter of the Christian funeral there are 
thoughts presented that would not be doctrinally 
correct to use for an Adventist funeral. However, 
there is much that can be adapted to make our 
services more comforting and more beautiful. The 
author and compiler of this material seems to have 
kept in mind the various circumstances in which 
a minister finds himself in conducting a funeral 
service. Ideas and suggestions are given to be used 
by the pastor for the service of the faithful church 
member who has died and for those who are un 
known to him; for a child and for one who has 
died in old age.

Some of the suggestions for the Lord's Supper 
could possibly enhance the worship program in our 
own ordinance services.

In each section of the book there is additional 
material supplied under the headings of Scripture 
readings, poems, and prayers. Now, we do not often 
use prayers that are formally prepared; nevertheless, 
ideas and suggestions within these prayers will 
help to enrich our own hearts as we open them in 
supplication before the God o£ heaven. There is 
much material, of course, on services designated in 
Protestantism for special days of the year. There is 
also a section of aids for presentation during the 
year national holidays, Labor Day, Thanksgiving 
Day, and other special occasions. Another part of 
this manual is given to the worship program of the 
church, such as calls to worship, Scripture sentences 
before the offering, offertory prayers, prayers be 
fore and after the sermon, benedictions, et cetera.

The unique feature of the book is its sections on 
the pastoral call in homes and ministering to the 
sick. The author has endeavored in these chapters 
to bring together familiar and helpful Scripture 
readings for different pastoral situations, along with
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prayers appropriate to each. He has evidently 
drawn from the books of worship of all the major 
denominations to give a wide variety in this Service 
Book for Ministers.

A note in the Pulpit Book Club bulletin states: 
"Many books a minister reads and tucks away to 
gather dust on a shelf. Here is one he will use con 
stantly for the rest of his life." ANDREW FEARING

Sermons for the Junior Congregation, George W. 
Bowman, Baker Book House, Grand Rapids, 
Michigan, 1962, 118 pages, $1.95.

More than twenty-five books have been pub 
lished within the past few years in the Minister's 
Handbook Series. This is another volume full of 
practical suggestions for the minister. This particu 
lar book contains thirty-five junior sermons based 
on Scripture. They can be presented with or with 
out the use of simple illustrative objects easily ob 
tained, such as a piece of white paper, picture of 
President Kennedy, loaf of bread, walking cane, 
modeling clay, toy telephone, newspaper, baby bot 
tle, flowers and seeds, electric cord and plug, penny, 
clothespin, pencil, nail, books of odd shapes, et 
cetera. To those who desire to use objects the au 
thor's suggestions and directions will be of great 
help. Those who prefer to dispense with the use of 
illustrative material can ignore the words and sen 
tences that appear in parentheses. In this volume of 
sermons it seems the author's sincere desire is to 
take a Biblical truth and make it live and be un 
derstandable to children, thus enabling them to 
apply these truths to their everyday experiences.

ANDREW FEARING

Living With Royalty, Clovis G. Chappell, Abingdon 
Press, Nashville, Tennessee, 124 pages, $2.50.

This is another valuable character analysis from 
the prolific pen of Clovis G. Chappell, yet somewhat 
different from his others in that these character 
studies are living portraits of some of the kings and 
political leaders of Israel's day. In his characteristic 
style Dr. Chappell brings them to life and portrays 
their victories and their defeats, their glory and 
their shame. The purpose of this presentation is to 
reveal what happened to these men when they 
lived within the will of God and when they re 
belled against His wishes. Illustrations of our own 
human experience are dramatized in the lives of 
Old Testament figures such as David, Saul, Jona 
than, Solomon, Ahab, Hazael, Joash, Uzziah, Heze- 
kiah, Cyrus. And as usual, Dr. Chappell has some 
interesting titles for his chapters, some of which are
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Dr. Chappell calls to our attention that all 
through the Old Testament we read the expression 
"He did that which was evil in the sight of the 
Lord" or "He did that which was right in the sight 
o£ the Lord." Anything else these political men of 
their day did or did not do was of secondary im 
portance. The one thing that mattered supremely 
was whether they lived within the will of God or 
rebelled against His will. We may ask, "Why did 
these inspired writers take this view?". They did so 
because they were wise enough to know that 
nothing else but doing the will of God matters 
eternally. Triumphs and tragedies are temporary in 
passing, but "he that doeth the will of God abideth 
forever." This is equally true in the day and hour 
in which we live. Nothing can defeat us if we live 
within the will of God. Here, then, is the one 
matter that counts supremely, whatever our posi 
tion, whatever our age, or wherever we may live.

ANDREW FEARING

Arranging Flowers for the Sanctuary, Francis Pat- 
terson-Knight and Margaret M. Saint Claire, Har 
per and Brothers, New York, 1961, 126 pages, 
$3.50.

From artists in flower arrangements for churches, 
garden clubs, and displays of various types, this at 
tractive book will receive a special welcome. The 
authors are accredited judges of the National 
Council of State Garden Clubs and are well-known 
lecturers in this skill. Twenty-five photographs dis 
play beautiful arrangements. Information on 
church architecture, color symbolism, decorative 
foliage, care of flowers, light arrangements, floral 
effects for special days, permanent green plants, 
Bible gardens, and many other valuable ideas will 
charm those who desire to beautify God's sanctuary.

LOUISE C. KLETJSER

Leading Little Ones to Jesus, Doctor Jan Waterink, 
Director, Psychological Institute, Amsterdam, 
Holland, Zondervan Publishing House, Grand 
Rapids 6, Michigan, 1962, 199 pages, $2.50.

The author is an internationally known psycholo 
gist and author. He is an authority on guidance to 
parents. He writes as "though sitting about the liv-
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ing-room table, discussing with mothers the Chris 
tian nurture of their young children." The reader 
is invited to join this conversational group. The ad 
vice is thoroughly Christian, practical in our ranks, 
and inspiring. The author's instruction is highly 
devotional. Chapters are titled "Mother's Calling," 
"Mother's Hope," "Mother's Heart," "Mother's 
Prayer," "Faith," "Love," "Support," et cetera. Dr. 
Waterink occupied the chair as Professor of Educa 
tion and Psychology at the Free University of Am 
sterdam for thirty-five years, and is the founder and 
director of the Psychological Institute. A few years 
ago he lectured widely in the cities of the United 
States. This helpful work has already gone through 
nineteen editions, having been translated into other 
languages. LOUISE C. KLEUSER

Happy Moments With God, Margaret Anderson, 
Zondervan Publishing House, Grand Rapids 6, 
Michigan, 1962, 188 pages, $2.95.

This superior work for parents and children's 
workers is highly recommendable. One of the most 
rewarding plans for carrying on a family altar pro 
gram is here set forth in one hundred short devo 
tions written especially for parents with young chil 
dren. The book aims to make the family worship 
period a happy occasion for young and old alike. 
Scripture is well applied. Prayer is emphasized. The 
author is a mother with married children, and her 
grandchildren are doubly blessed by a mother's and 
grandmother's rare gift for writing in chatty little 
talks most characteristic of a Christian home. The 
book is nicely illustrated and artistically bound. 
The writer is trained in child psychology and is in 
touch with parent groups, conventions, and Sunday 
schools. She is a writer of experience and a member 
of the League of American Pen Women. Really a 
wonderful book. LOUISE C. KLEUSER

Devotional Programs for Men, Leslie Parrott, Zon 
dervan Publishing House, Grand Rapids, Michi 
gan, 95 pages.

Each meditation of these 18 devotions is based on 
our Master's Sermon on the Mount. The author 
implies that these truths, although they were given 
for all, were primarily spoken to outdoor men who 
were anxious to understand this compelling man 
named Jesus. The problems our Lord dealt with 
then are the same problems we face today. The 
programs are about two and a half pages long. 
Music is suggested that would appeal to men (if the 
song is not sung it is recommended that the words 
be read, as they will set the thought for the devo 
tion). Appropriate Scripture reading and a short 
closing prayer are a part of each devotion. The 
author prays that his contribution for men may be 
used for the building of Christian gentlemen and 
the salvation of men who know not the Christ.

ANDREW FEARING

Nothing so needs reforming as other people's 
habits.—Mark Twain.

THE MINISTRY
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NEWS -- From Current Journals

\Unless otherwise credited, the following news items are 
taken front Religious News Service.}

DETROIT The 2.5 million members of the 
United Lutheran Church in American were encour 
aged to give at least a tenth of their income to the 
church in a statement adopted by delegates to the 
last ULCA convention here. A statement on stew 
ardship, amended three times before it was ap 
proved at the convention's first session, recom 
mended that "proportionate giving, directed to and 
beyond the tithe, be encouraged" among the 
ULCA's 4,600 congregations in the United States 
and Canada.

NEW YORK The "tipping system" of paying 
ministers special fees for baptisms, weddings, and 
funerals should be abolished, a Lutheran official 
said here. Dr. Edgar S. Brown, Jr., executive direc 
tor of the Department of Worship of the United 
Lutheran Church in America, made this statement 
in the July 4 issue of The Lutheran, the church's 
official weekly news magazine. Dr. Brown, who will 
be director of the new Church Commission on Wor 
ship, said "the tipping system for the pastor's serv 
ice can best be abolished if congregations will pay 
their pastors an adequate salary. No more would a 
family feel that it ought to offer money to the pastor 
for baptisms, weddings, funerals, and the like," Dr. 
Brown said. "That would be the first step in mak 
ing all of us realize that the services of the church 
are without charge." He especially criticized the 
practice of including an item for the minister's 
services on the undertaker's bill. "Why should a 
mourning family, when met with the financial ob 
ligation due the undertaker, find on the itemized 
statement the entry 'minister's fee?" Dr. Brown 
asked. "Is not the pastor their spiritual leader, that 
person called and set apart to render unto the 
people in a given parish the services of the church?"

MADRID, SPAIN Ecclesia, Spain's Roman Cath 
olic weekly, criticized the decision of the U.S. 
Supreme Court in banning from New York State 
schools a nonsectarian prayer composed by a gov 
ernment agency. The decision, it said in an edi 
torial, had created "astonishment i£ not scandal" 
throughout the world. Ecclesia said the decision 
was "strange in a nation where the President and 
other high officials take their oaths of office on "the 
Bible and where American soldiers swear to die 
'for a nation under God.'"
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JOHANNESBURG, SOUTH AFRICA A painting of 
Christ naked on the cross was denounced as "dis 
gusting" and "sacriligious" by viewers of an exhibi 
tion that opened here. The painting was by Harold 
Rubin, 30-year-old local artist, and was one of 70 
of his works on display. It shows Christ's head 
thrown back in agony and His tongue blackened 
and swollen. Around the head are Christmas hats, 
symbolizing what the artist believes is the popular 
attitude toward Christmas. Written below the 
painting are the words "I forgive you, Lord, for 
You know not what You do." Attending the open 
ing of the exhibition was Brother Roger, leader 
of a sect known as the Community of the Resurrec 
tion, who told the 100 guests present: "This is a 
fine work of art which only the hypercritical will 
resent." Several of the guests walked out of the 
exhibition in protest against the painting. The 
artist himself commented: "I don't expect every 
one to like my painting of Christ."

WASHINGTON, D.C. In response to public 
demand, a facsimile of the first page of the Guten 
berg Bible, suitable for framing, has been published 
here by the Library of Congress. Reproduction of 
the first page of the book of Genesis, exactly as it 
appears in the Library's own copy of the world's 
first major printed book, has been made possible 
by a grant from the Verner W. Clapp Publication 
Fund. That fund was established in honor of the 
former chief assistant librarian of the Library of 
Congress who retired in 1956 after a 33-year career, 
to head the U.S. Council on Library Resources. The 
handsome facsimile is 11 by 16 inches in size and 
can he purchased for §1.00 through the Library of 
Congress publication office. Accompanying each 
copy will be a separate brochure explaining the 
history of the Gutenberg Bible and the Library's 
three-volume edition of it. Receipts from the 
sale of facsimiles are returned to the foundation 
to assist in making further reproductions of the 
world's great literary treasures.

PORTLAND, OREG. A common Bible for Prot 
estants and Catholics is "very possible," a Roman 
Catholic prelate said here. Bishop John J. Wright 
of Pittsburgh said it would be a means o£ exploring 
roots common to the Christian tradition, where in 
the past the Bible often has been used in "polemical 
or defensive manner" to furnish "proofs" for one 
side or the other. The bishop said the work toward 
a common Bible is only one side of the ecumenical
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movement which he called the "spirit of our times." 
The Catholic prelate pointed to "a rich ecumenical 
spirit abroad in all Christian camps that disposes 
man to friendship across their doctrinal differences." 
He called it "a clear nostalgia towards unity," 
brought on by the decline of nationalism and the 
corresponding rise of world concepts, plus the 
cooperation of scholars on liturgy and the Bible. 
"For the first time in 400 years," he noted, "the 
heads of three fourths of the Western powers are 
Catholic."

LONDON Back in the British capital from a 
four-day visit to Moscow as the guest of Patriarch 
Alexei, head of the Russian Orthodox Church, Dr. 
Arthur Michael Ramsey, Archbishop of Canter 
bury said his close contact with the "rank atheism" 
of Russians had been an ordeal. He confessed he 
had "a feeling of horror, chiefly because rank athe 
ism disregards truth." At the same time, he had 
warm words of praise for the "heroism" of the 
Russian Church in being able to carry on despite 
the "intense anti-God propaganda." "The govern 
ment," he said, "cannot quench the religion of the 
Russian people. Religion is found not only among 
the old and elderly people, but among young 
people too."

JERUSALEM Several thousand comb fish pop 
ularly known as "St. Peter's fish" were flown in 
an El Al Air Lines plane from the Sea of Galilee to 
Hollywood for a re-enactment of Christ's miracle 
of the loaves and fishes in a forthcoming film. They 
will be used in Twentieth-Century-Fox's The Great 
est Story Ever Told, based on Fulton Oursler's 
life of Christ, which is now in production. The 
fish were shipped in plastic containers packed in 
dry ice. The Israeli Fishery Department cooperated 
in providing a supply of the comb fish, which re 
searchers identified from an ancient Byzantine mo 
saic in a church near the Mount of the Beatitudes.

MAINZ, GERMANY An institute for research of 
the history of the church in English-language areas 
was founded here by the evangelical faculty of 
Mainz University. The institute will concentrate 
particularly on the study of religious life in the 
British Isles during the Middle Ages, the conflict 
between the Church of England and Roman Cathol 
icism, and the Reformation and Roman Cathol 
icism in Anglo-Saxon countries.

NORTHFIELD, MINN. Christians of America 
"need to stop playing church," Minnesota Episcopal 
Bishop Hamilton H. Kellogg said here. He told 
the opening session of the national convention of
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The Brotherhood of St. Andrew that church mem 
bers should "really begin to pray and work for 
a mighty descent of the Holy Spirit on us, and 
on our nation." "Stadium Christians who watch 
others play the game down on the field are not 
adequate to meet the challenge and the needs of 
these days," the bishop declared. He said one of 
the sins of today's Christians is that they are "just 
ordinary people in extraordinary times. Today, I 
submit, we are called to do what the first genera 
tion of Christians did 'bring a living faith to a 
dying civilization.' " He said the world is watch 
ing "to see when Christians will give to their cause 
the same fervor, sacrifice and zeal, which, for ex 
ample, the Communists give to theirs. Communism 
is a false religion, but it only can be conquered 
by a true one, and you of the Brotherhood of St. 
Andrew represent the true religion Christianity  
the religion of the crucified Saviour, Jesus Christ." 
The Brotherhood of St. Andrew is an organiza 
tion of Episcopal young men and boys who seek 
to "spread Christ's kingdom among men."

NEW YORK The "tipping system" of paying 
ministers special fees for baptisms, weddings, and fu 
nerals should be abolished, said Dr. Edgar S. Brown, 
Jr., executive director of the Department of Wor 
ship of the United Lutheran Church in America, 
"The tipping system for the pastor's services can 
best be abolished if congregations will pay their 
pastors an adequate salary," he said. He especially 
criticized the practice of including an item for the 
minister's services on the undertaker's bill. "Why 
should a mourning family, when met with the finan 
cial obligation due the undertaker, find on the item 
ized statement the entry, 'minister's fee?" Dr. Brown 
asked. "Is not the pastor their spiritual leader, that 
person called and set apart to render unto the people 
in a given parish the services of the church?"

Spirit Versus Letter
(Continued from page 26)

urge you to behold the "glory of the Lord," 
to live by faith in the Son of God, to accept 
the immutable terms of the new covenant 
of grace, which offer you, because of Cal 
vary, forgiveness, power, and the promise 
of life for the future.

Second, Paul's purpose in 2 Corinthians 
3 is to emphasize that the ceremonial law, 
the partial glory of the gospel before the 
cross, is now superseded by the full blaze 
of the "glorious gospel of Christ." And the 
Spirit of Prophecy, in the same passage as 
quoted from above, clearly states that to 
have been Paul's second objective: "He de 
sired them to see also that when Christ 
came to the world, and died as man's sacri 
fice, type met antitype." Ibid.
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PULPIT - Pointers for Preachers

THOSE STRONG WE MAY not like the the- 
GUIDING HANDS ology of Leslie Weather- 

head, but he is neverthe 
less a world-famous preacher of no mean ability. 
A sermon of his is reported in Pulpit Digest, April, 
1962, and it contains the true story heard by him 
thirty years ago of a cowboy who had just heard the 
gripping story of Christ's triumphal entry into Je 
rusalem. He reacted as only a cowhand would, and 
said thoughtfully, "Jesus must have had wonderful 
hands!"

Probably never having seen the way a cowboy 
fixes the rope around his hands when he rides an un 
broken animal, his hearers asked, "What do you 
mean?"

"Well," he said, "if Jesus could sit on a colt on 
which no man had ever sat, an untried, unbroken 
animal; if He could soothe it and control it and 
guide it while people were shrieking hosannas in its 
ears, waving the branches of palm trees in front of 
its eyes, and throwing down clothes before its feet, 
He must have had wonderful hands."

Then with skillful and humorous touch, the 
preacher applied his story to the crucifixion thus:

"Yes, and next Friday we shall be thinking again 
of those hands. The nailprint of love's uttermost is 
upon them. But will you think it very offensive if 
I say this to you, since I say it to myself? What He 
can do for one donkey He can do for another, mean 
ing you and me! The challenge of this morning's 
service I would like to be this: you and I realize that 
the way forward is perfectly clear and the guiding 
hands are available. Individually, in the family, in 
the home, in the community, in the city, in the na 
tion, in the group of nations, He offers His guid 
ance." H. w. L.

PASTOR OR IN THE New Testament church 
EVANGELIST? every preacher and church 

member is an evangelist. The 
church was then a fledgling organization with few 
of the complications that face a world organization. 
To be sure, as the church has grown, the scope of 
its ministry has broadened. There are the medical, 
educational, financial, temperance, communications, 
lay activities, Sabbath, school, ministerial, war 
service, and youth divisions of the church, direct 
ing it in its many and varied activities. The pub 
lishing department disseminates millions of vol 
umes a year through its lay salesmen, and the 
E, G. White trustees faithfully channel the inspired 
counsels where they are needed. Organizational ex 
pansion demands a certain degree of specialization. 
This too is after the gospel order. What is not after 
the gospel order is that a Christian permit his
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duties, whatever they are, to so insulate him from 
the public that he can find no time to engage in 
any form of personal missionary activity. The 
Christian who is too busy even to pass out a tract 
is too busy.

And what of those who would separate the work 
of a pastor from that of an evangelist? At the most 
it is a man-fabricated partition, and a flimsy one 
at that. The writer was reared in the old tradi 
tion of pastoral evangelism. The pastor of the 
church was expected to add appreciably to its 
membership or relinquish his claim to the apostle- 
ship. At this late date in church history, whence 
cometh this new notion? This idea that the pas 
tor can be pastor without evangelizing, if 
seriously countenanced, could only result in an 
entrenched, privileged pastorate, with evangelism 
scoffed at as the enterprise of the unlearned. The 
pastoral chair would become the "seat of the scorn 
ful" and the evangelistic team "the cynic's band." 
Is it not so in many large communions today? Has 
it not inevitably resulted in those groups becoming 
"church-bound"? Let this fervent chant be heard 
throughout the land, "Every pastor an evangelist, 
and every church an evangelistic center!"

A WORSHIPING "THAT man does not conduct 
PREACHER the worship of the congrega 

tion. He worships with it."
So said a shrewd woman who went casually to 

one of the first services conducted in the City 
Temple, London, England, by Leonard Griffith, for 
merly pastor of Chalmers United Church, Ottawa, 
Canada.

It is said that Leonard Griffith has a predomi 
nant pastoral element in his preaching, and friends 
suspect that he misses the family and home-life 
contacts of his Ottawa church as compared with 
those of the famous City Temple where people go to 
worship but live miles away in a vast impersonal 
suburbia.

Can we become so professional that we lead wor 
ship rather than partake in it? Should all public 
ministry be an act of worship rather than habitual 
ritual? Does the preacher need to be a worshiper 
rather than a functionary and performer? What 
more than a common act of worship can make us 
one with our people rather than one above them? 
Can a ministry remain remote when worship is 
its dominant note?

It is imperative for our own soul's sake as well 
as for our people's that we become worshiping 
preachers publicly, privately, unceasingly!

H. w. L.
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